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CHAPTER FORTY-FOUR

Sanctification and Holiness

In the previous volumes we have discussed the meriting of salvation and its application to the elect. In the final
two volumes we shall consider the life of the true partakers of the covenant in its particulars and the manner in which
it functions. We shall begin with sanctification and holiness.

The Infinitives “To Sanctify ” and “To Hallow” Defined

The verbs sanctify or hallow have several meanings. First, they are sometimes understood comprehensively as
referring to salvation in its entirety, in which are comprehended regeneration, justification, sanctification, and
glorification (Heb 10:10; 1 Pet 1:2). Secondly, they occasionally signify a reverent acknowledgment of God’s majesty,
essential holiness, and other attributes (1 Pet 3:15). Thirdly, they can signify a separation from common usage unto
the service of God. This can be true 1) as far as time is concerned; God thus sanctified the seventh day (Exod 20:11);
2) for matters and objects separated for religious purposes (Exod 40:13 Num 5:10); 3) for persons separated unto the
public ministry, such as the firstborn (Num 3:13), subsequently the tribe of Levi in their place (Num 3:12, 45), and
Aaron and his sons in the priestly office (Exod 40:13). Fourthly, it can signify an accommodating of one’s self to and
preparing of one’s self for religious service (Exod 19:10-11). Fifthly, it can signify separation from the world and
transfer into the church (Deut 7:6; 1 Cor 7:14). Sixthly, it can signify an internal disposition which harmonizes with
the image of God, as well as its external manifestation (Heb 12:14; 2 Cor 7:1). It is the latter which we shall discuss in
this chapter.

The Distinction Between Justification and Sanctification
Justification and sanctification always coexist in a believer; where
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the one is, the other will also be present. One should entertain no notions about justification if he does not at the same
time possess the principle of sanctification. Neither ought he to have any notions that he is a partaker of true
sanctification if he is not justified and if he does not earnestly seek this by faith in Christ. They are therefore
conjoined: “Christ Jesus, who of God is made unto us wisdom, and righteousness, and sanctification” (1 Cor 1:30);
“... but ye are washed, but ye are sanctified, but ye are justified” (1 Cor 6:11).

Nevertheless, these two matters are in essence entirely different. First, justification is executed by God as
righteous Judge; sanctification is executed by God the Holy Spirit as re-creator. Secondly, justification is executed by
God toward man as the object; sanctification transpires within man as being the subject. Thirdly, justification removes
guilt and punishment, and establishes man in a state of felicity; sanctification removes pollution and restores the
image of God. Fourthly, justification is executed perfectly each time; sanctification always remains imperfect as long
as man is upon earth. Fifthly, in natural order justification comes first, and sanctification follows as proceeding from
justification.

Sanctification: The Efficacious Operation of God in the Elect

Sanctification is the efficacious operation of God in elect, called, regenerated, and justified sinners, purifying
them by means of the Word from the pollution of sin, transforming them according to the image of God, and—by
virtue of this internal principle of spiritual life—causing them to live according to His will as expressed in the law of
the ten commandments.

We repeat, sanctification is an efficacious work of God. God alone is its cause. As little as man can contribute to
his regeneration, faith, and justification, so little can he contribute to his sanctification. ... for without Me ye can do
nothing” (John 15:5). The Lord Jesus says this concerning His disciples who already are believers. “For it is God
which worketh in you both to will and to do” (Phil 2:13). The apostle demonstrates this in his prayer: “And the very
God of peace sanctify you wholly” (1 Thess 5:23); “And the heathen shall know that I the Lord do sanctify Israel”
(Ezek 37:28). Sometimes it is attributed to the Father: ... to them that are sanctified by God the Father” (Jude 1);
sometimes to the Son: “That He might sanctify and cleanse it” (Eph 5:26); sometimes to the Holy Spirit: ... through
sanctification of the Spirit” (1 Pet 1:2); “But the fruit of the Spirit is love, joy, peace, longsuffering, gentleness,
goodness, faith” (Gal 5:22). He is therefore called the “Spirit of holiness” (Rom 1:4).

Even though God does not need any means, He nevertheless
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uses the Word of God as a means: “Sanctify them through Thy truth: Thy word is truth” (John 17:17); “That He might
sanctify and cleanse it with the washing of water by the word” (Eph 5:26). It is there that sins are held forth in their
abominable nature and spiritual life is revealed in its desirability. Scripture convicts, rebukes, threatens, and judges. It
contains exhortations and various inducements, Christ is presented as the Fountain of sanctification, and it contains
the promises. All this the Holy Spirit applies to the heart of believers, exercising and activating them unto
sanctification—the Word of God being an instrument in the hand of God (apart from which a means cannot be
operative). Since ministers preach the Word of God and urgently call to repentance and sanctification, they are also
means unto sanctification. “Who then is Paul, and who is Apollos, but ministers by whom ye believed? For we are
labourers together with God” (1 Cor 3:5, 9); “And they that be wise shall shine as the brightness of the firmament;
and they that turn many to righteousness as the stars for ever and ever” (Dan 12:3).

As man is the cause of his actions in natural life—albeit that in his being and motions he is dependent upon God,
and functions by means of the preceding, cooperative, and executing power of God—this is likewise true in spiritual
life. Believers hate sin, love God, are obedient, and do good works. However, they do this neither on their own nor
independently from God; rather, the Holy Spirit, having infused spiritual life in them at regeneration, maintains that
life by His continual influence, stirs it up, activates it, and causes it to function in harmony with its spiritual nature—
doing so in that order which God has established as far as the functioning of man’s intellect, will, and affections are
concerned, as well as the works which proceed from these. Man, being thus moved by the influence of God’s Spirit,
moves, sanctifies himself, engages in that activity which his new nature desires and is inclined toward, and does that
which he knows to be his duty. Observe this in the following passages: “Dearly beloved, let us cleanse ourselves from
all filthiness of the flesh and spirit, perfecting holiness in the fear of God” (2 Cor 7:1); “But as He which hath called
you is holy, so be ye holy in all manner of conversation; because it is written, Be ye holy; for I am holy” (1 Pet 1:15-
16).

Those who are sanctified are all the elect and they alone. “According as He hath chosen us in Him before the
foundation of the world, that we should be holy and without blame before Him in love” (Eph 1:4); “For whom He did
foreknow, He also did predestinate to be conformed to the image of His Son” (Rom 8:29). In them, all things become
new; not only the intellect but also the will; not



6

only the will but also the intellect; not only the intellect and will but also the affections. Thus, not only the inferior
faculties of the soul, but also the superior; not only the internal, but also the external deeds; not the external deeds
only—as the Socinians would like to have it, not acknowledging the internal dimension—»but also the internal
faculties, intellect, will, and affections. ... be ye transformed by the renewing of your mind” (Rom 12:2); “...
therefore glorify God in your body, and in your spirit, which are God’s” (1 Cor 6:20); “Therefore if any man be in
Christ, he is a new creature: old things are passed away; behold, all things are become new” (2 Cor 5:17); “And the
very God of peace sanctify you wholly; and | pray God your whole spirit and soul and body be preserved blameless
unto the coming of our Lord Jesus Christ” (1 Thess 5:23). Although all the elect are sanctified—that is, in all things
and in all aspects—they are nevertheless not all sanctified in the same measure. There are children, young men, and
fathers (1 John 2:13). There are oaks of righteousness, green palm trees, and high cedars, as well as broken reeds and
smoking flaxes. He who is weak occasionally becomes strong, and he who is strong occasionally becomes weak—not
only as far as manifestation is concerned, but also as far as habitual grace is concerned. Their spiritual life never
disappears, however, and they never again come under the dominion of sin, even though they are occasionally
captured by sin as by an enemy, and for a time are even held captive. “Though he fall, he shall not be utterly cast
down: for the Lord upholdeth him with His hand” (Ps 37:24).

The activity or deeds of sanctification have a twofold focus: against sin and unto holiness. In reference to sin it is
called: the putting off the old man (Eph 4:24); the mortification of the members which are upon the earth (Col 3:5);
the crucifixion of the flesh with the affections and lusts (Gal 5:24); the putting off the body of the sins of the flesh (Col
2:11); abstinence from fleshly lusts (1 Pet 2:11); and the cleansing of ourselves from all filthiness of the flesh and
spirit (2 Cor 7:1). In reference to holiness it is called: a putting on the new man (Eph 4:24); a being transformed by
the renewing of your mind (Rom 12:2); being conformed to the image of the Son (Rom 8:29); and a travailing until
Christ be formed in us (Gal 4:19).

Sanctification and its Relationship to the Old and New Man in the Believer

The old man is the corruption of the human nature. By reason of the fall man has come into a most abominable
and dreadful condition. He is void of the image of God, as well as all light, true love, righteousness, holiness, peace,
and true joy. He has within
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him the nature of the devil, and is capable of committing all manner of abominations against God and his neighbor.
He finds no delight in God, but hates God, all that resembles God, and whatever God commands him. It is his wish
that the Holy One of Israel would depart from him. He is indeed satisfied if he can stay away from God, and does not
wish to subject himself to God. It is his entire desire to live in sin. If he could eternally live in sin, he would readily let
God have heaven. His lusts are his master, directing his intellect, will, and all the members of his body to satisfy
them. Thus whatever is in him is wrong and distorted. Man is entirely such prior to his conversion. Scripture refers to
this disposition as the old man.

It is called man because this corruption permeates man in his entirety. It penetrates his intellect, will, affections,
and all the members of his body in its motions, both by unbridled passions, as well as the pleasure which the body
receives in the commission of sin. These sins are ignited by his lusts, and they in turn ignite his lusts. Thus, both mind
and conscience are contaminated and man is abominable, disobedient, and unfit for every good work (Titus 1:15-16).
An evil tree brings forth evil fruit, and an evil man brings forth evil things out of the evil treasure of his heart (Matt
12:33, 35). “For out of the heart proceed evil thoughts, murders, adulteries, fornications, thefts, false witness,
blasphemies” (Matt 15:19).

It is called old man since its origin is from the time of Adam and is already in man prior to being regenerated.
Thus man, prior to his conversion, is nothing but “old man,” that is, corruption. This “old man” is also called: fleshly
lusts (1 Pet 2:11); flesh (Rom 7:23); law of sin (Rom 7:23); the image of the first Adam (Gen 5:3; 1 Cor 15:49).

By applying the law of opposites it is now evident what the new man is: the spiritual propensity, spiritual life, the
sanctified nature, and the image of God consisting in true knowledge, righteousness, and holiness. It is otherwise also
referred to as the inward man (Rom 7:22); the hidden man of the heart (1 Pet 3:4); God’s workmanship (Eph 2:10); a
new creature (2 Cor 5:17); and the divine nature (2 Pet 1:4). It is called man because it permeates the entire man and
penetrates his intellect, will, affections, and all the members of the body in their motions, causing man to function in
harmony with this holy nature. It is called new man because it is infused in man subsequent to the existence of the old
man and transforms him into an entirely different and renewed man.

Although man receives a new nature in regeneration and all things become new in every respect—that is, affecting
his intellect, will, affections, and the members of his body—man will
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nevertheless not achieve the highest degree of perfection as long as he lives, but everything will always be only in
part. The old nature, even though it does not dominate, nevertheless remains in man, retains its own nature, and does
not cease to manifest itself at every opportunity. It is the wise will of God to allow the old nature to remain. Hereby
the free grace of God will shine forth all the more, as well as His longsuffering and power, preventing the new nature
from being extinguished and devoured by the old nature—strong as it may be. Hereby Christ’s atonement always
remains fresh and precious and the only foundation of our justification and joy. Hereby man remains small in himself
and it gives reason for continual battle, upon which the crown is promised. This engenders a longing for heaven and
the state of perfection. This is correctly understood by him who, while maintaining the desire and striving for
perfection, can presently subject himself to the will of God in this respect and thus keep himself from despondency by
way of justification and the hope that once it will be thus.

As water and fire cannot coexist in one vessel, but will strive to expel each other in order to have sole occupancy,
so it also is with the old and new man. They both coexist in one and the same regenerated man—not intermittently, as
if at one time the one and then the other exists, but they are present simultaneously. They do not each have a different
location, as if the one were in the intellect and the other in the will; the one in the soul and the other in the body.
Rather, they are intermingled as light and darkness are intermingled at dusk, and as cold and heat in lukewarm water.
Being thus intermingled, they strive to expel each other.

This warfare does not transpire in such a fashion that the old man is first removed to make room for the new man,
similar to an old house first having to be removed before a new house can be built in its place. Such is the focus of the
discipline in popish monasteries, and by which the Labadists—whose entire objective is to imitate the popish mystical
writers and their manner of speech—define their piety and thus draw souls from the right way. God has therefore
turned all their intentions upside down, and in His wrath has caused them to be confused and to be separated from
each other. It is sufficiently evident that this was but their own doings to restrict the old man in some measure (while
internally allowing it to remain untouched), and but a natural piety, for they now again intermingle with all sorts of
people. They are demonstrating that they have not learned the least self-denial (especially when it comes to esteem
and money), excepting those who were
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converted prior to joining with them—in them grace remains and still shines forth.

These two natures within a regenerate person generate a continual warfare. If a believer engages himself diligently
in this battle, the old nature will decrease more and more, and the new and holy nature will increase more and more in
sanctification. To that end we shall present the manner in which both natures function. We shall first consider the
functioning of the old nature. The old nature is active in a threefold manner: 1) in causing man to commit sin; 2) in
causing him to abstain from that which is good; and 3) in contaminating whatever good work it cannot prevent.

The Functioning of the Old Man in the Believer

The old nature stirs up to the commission of sin.

(1) Sometimes it does so by violent assaults. The lusts are so agitated and are stirring so vehemently that there is
no time to think upon the fear of God. Even if the fear of the Lord surfaces, the lusts increase so forcefully in strength
that any good inclinations are immediately extinguished. Thus, sin is committed before one can think about anything
else, the heart being carried about as chaff in the wind.

(2) Sometimes the old nature seeks some rest; to be so intently focused upon God tires the body and the mind, so
that it appears impossible to live in such a manner. The old nature, in seeking some rest and relaxation, begins
initially to think upon natural things; however, the lusts of the flesh begin to stir, and the thoughts pertaining to
natural things become sinful, due to one’s ego entering the picture. A person will begin to build castles in the sky,
imagining himself to have possessions, to be in a position of prominence, of being honored, and of having riches.
Even though he knows that he will never attain to this, he nevertheless entertains himself with such imagery. From
this point the old nature proceeds to reflect upon that sin which most readily presents itself—be it immorality, a lust
for money, or pride. Being thus drawn away from his steadfastness, he commits sin to the degree that the moment
permits, and if the opportunity were not lacking, he would fall into sins which he never thought himself to be capable
of. Or, if the opportunity is there, he will fall into sin from which he thought to have been delivered—~be it in a natural
sense or by grace.

(3) Sometimes the old nature gains in strength due to recklessness. A person will bring himself into situations,
knowing from experience that they have repeatedly ensnared him. This can either be solitude, or the company of
certain people, yet he is of the
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opinion that he will now be able to abstain from the previous sins. In making use of the opportunity, however, he is
inclined to it before realizing it, and sin having found an opening must proceed; the sin which is then at hand gains the
upper hand. Contact with grease cannot but leave a stain.’

(4) Sometimes the old nature presents something as being beneficial but conceals its sinfulness. It presents it as a
necessity, as being delightful, as being advantageous, or as being honest, etc. Sometimes it is presented as a white lie,
as being a necessity (not being able to do business otherwise), as being an honest deed, or as something which would
otherwise prevent you from intermingling with people in a civil manner. Sometimes it suggests that one will thereby
come into a position, in which he will be able to do more good subsequently—and similar pretenses, which are not
advanced in a premeditated manner, but suddenly present themselves at a given opportunity. And thus, man takes
more liberty—or at least he does not resist sin as much, and the old nature breaks through, one sin begetting another.

Secondly, the old nature is likewise always engaged in keeping man from that which is good.

(1) There will be no time for one to engage in his godly exercises of praying, reading, singing, and meditation.
Therefore these exercises either do not occur at all, or only in a casual manner to satisfy the conscience. It is as if he is
rushed, even though he frequently would have the time.

(2) At another time one will postpone the matter, determining to do it, but to do it in a more quiet and composed
manner; certain things first have to be accomplished. In the meanwhile time slips away or the Spirit has departed, and
one does not get to it, or it is void of all spirituality.

(3) Then again the task appears as being exceptionally difficult; one looks up against it, and seeks to avoid and
postpone it. Having burdened himself with many difficulties, he approaches the duty as a lazy person and, so to speak,
crawls forward. It is too difficult and one is not fit to do it.

(4) Again he thinks that all that he does is in vain, that God does not hear, that one shall not obtain it, and he
suggests to himself that he shall not obtain anything in the future anyhow. Our words do not carry any weight with
others; we shall be put to shame, and our careful walk will only be construed as hypocrisy.

! This is a paraphrase of the Dutch idiom, “Vetjes maken smetjes.”



11

(5) Or one will try to compromise. The way to heaven is not so narrow as one generally claims. Would all those
perish who are not so precise? No! It is not contrary to godliness to have determination, and to be courteous and
cheerful. Thus, the old nature will prevent one from making vigorous progress and from carefully following the
footsteps of Jesus.

Thirdly, if the old nature cannot keep man away from that which is good, she will endeavor to spoil that which is
good.

(1) At one time she will cause the thoughts to wander from one thing to the next.

(2) At another time there will be good thoughts which, however, will not be applicable at the moment. They are
only fit to break the resolution toward that good thing which at that moment is to be performed.

(3) Again, ulterior motives and our ego can enter the picture which will hinder a person in his duty, causing him to
lose his resolve and the stimulus to be removed; thus the purity of the duty is contaminated.

(4) Then there will be thoughts that all is devoid of the Spirit and but the work of nature—yes, even hypocrisy.

(5) At another time the atheistic heart and unbelief come to the surface, which contaminate the performance of
spiritual duty—and instead of being refreshed by the performance of one’s duty, there is consternation and abhorrence
that he has performed this good duty in such an evil manner. And thus the old nature agitates within.

The Mortification of the Old Man

However, the new nature is not inactive either, but rather opposes the old nature, at one time by mortifying it
directly, or at another time by strengthening the new man and becoming increasingly holy—and this is the essential
activity of sanctification. We shall first discuss the functioning of the new man in mortifying sin, and subsequently,
the manner in which the new nature is strengthened.

The Holy Spirit, having infused a new nature at regeneration, preserves it by His continual influence, stirs it up,
supports it, and directs it in all its motions. “For it is God which worketh in you both to will and to do of His good
pleasure” (Phil 2:13). This spiritual life, this new nature being thus supported and activated, functions in harmony
with its strength (or weakness), and sets itself against the old nature, either to mortify or to expel it. ... if ye through
the Spirit do mortify the deeds of the body, ye shall live” (Rom 8:13); “Walk in the Spirit, and ye shall not fulfil the
lust of
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Christian life, battle of the flesh. For the flesh lusteth against the Spirit, and the Spirit against the flesh” (Gal 5:16-17).

The new nature opposes the old nature. She does so, first of all, by a heartfelt mourning and being grieved that she
IS so surrounded by sin and is made so polluted and abominable by it; this causes her to abhor herself. It grieves her
that she is thereby prevented from living in sweet communion with God, that she continually acts contrary to the will
of God, and thus makes herself worthy of the wrath of God. Sin troubles her and as a heavy burden is too heavy for
her. How she wishes to be delivered from this abominable monster! With great courage she would cast sin away if she
could, but it is too deeply rooted and cleaves too much to her, so that she cries out, “O wretched man that | am! who
shall deliver me from the body of this death” (Rom 7:24). All sorrow over other matters is as nothing compared to the
evil motions, sorrow, and abominableness of sin. She mourns like a dove and chatters as a swallow; she goes about
mournfully and sin can even cause her to be thin in the face. She does not avoid this mourning, but seeks to increase
this sorrow and to spiritualize it. She brings herself into the presence of the Holy Spirit as she is and sinks away in
shame. There she makes wholehearted confession, weeps, enlarges the sinfulness of sin, grieves, and prays for
forgiveness. There she flees to Jesus, receives Him as her ransom, and with that atonement goes to the Father and
wrestles until she is justified and becomes conscious of peace. She thus comes into a more upright condition and
becomes more fearful of sin. “For godly sorrow worketh repentance to salvation not to be repented of”” (2 Cor 7:10);
“Sorrow is better than laughter: for by the sadness of the countenance the heart is made better” (Eccles 7:3).

Secondly, the new nature opposes the old nature by hating sin. “Ye that love the Lord, hate evil” (Ps 97:10); “I
hate vain thoughts ... and | hate every false way” (Ps 119:113, 128). This hatred manifests itself:

(1) By an inward aversion for sin and its pollution—seeing by the light of God’s holiness and His holy will how
contradictory and unbecoming sin is—that it is a despising and rejecting of God. This engenders aversion in her.
“Abhor that which is evil” (Rom 12:9). As a result she abhors herself. “I have heard of Thee by the hearing of the ear:
but now mine eye seeth Thee. Wherefore | abhor myself, and repent in dust and ashes” (Job 42:5-6).

(2) By a felt consternation upon the commission of sin. The heart rate increases, inner peace departs, and
restlessness comes in its place. A desire to take revenge upon sin arises in the heart.
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“David’s heart smote him, because he had cut off Saul’s skirt” (1 Sam 24:5); “... neither is there any rest in my bones
because of my sin” (Ps 38:3); “For behold this selfsame thing, that ye sorrowed after a godly sort, what carefulness it
wrought in you, yea, what clearing of yourselves, yea, what indignation, yea, what fear, yea, what vehement desire,
yea, what zeal, yea, what revenge!” (2 Cor 7:11).

(3) By a despising of sin, so that one can neither hear nor see it. One neither wants to say a word about it, nor have
it mentioned, and if sin arises, one will cast it away as being worthless, doing so as hastily as one shakes fire from his
clothing. “... hating even the garment spotted by the flesh” (Jude 23).

The third method of opposition consists in an immediate fleeing from sin. The new nature, when functioning well,
is watchful against sin. She robs it of all nourishment and opportunity; she has learned by now to which sin her nature
is most inclined and which circumstances will cause sin to arise the most, as well as render it strength. If it is idleness,
solitude, or the company of such and such a person, she will abstain therefrom. “I kept myself from mine iniquity” (Ps
18:23); “If sinners entice thee, consent thou not” (Prov 1:10); “Enter not into the path of the wicked” (Prov 4:14);
“Depart from evil” (Ps 34:14).

Fourthly, with great courage she will resist sin when it presents itself and she will endeavor to cast it out. She
begins with the heart for she knows that when it is pure within, it will also become pure without. The external
abstinence from sin does not count with her, but she desires to pull sin out of the heart with root and branch. She is
engaged in mortifying sin (Col 3:5), with crucifying the flesh and all its lusts (Gal 5:24), and she purifies the heart and
cleanses the hands (James 4:8). She makes resolution, girds herself for battle, takes courage, and does not wish to
yield to sin. She focuses her attention upon the love of God and this urges her on. She unites herself to the fear of
God, reflecting upon all the divine warnings and judgments upon both the godly and the ungodly—this being related
to specific committed sins against which she now has to do battle. She prays for help and depends on the power of
God. She does everything by faith which, relative to this, functions as follows:

(1) She seeks for a promise of God which is applicable to her current condition, such as: “And the Lord thy God
will circumcise thine heart ... to love the Lord thy God” (Deut 30:6); “A new heart also will | give you ... and I will
put My Spirit within you, and cause you to walk in My statutes” (Ezek 36:26-27).

(2) She focuses upon such promises, thereupon goes to Christ,
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receiving Him unto justification, and in a lively manner determines that all promises—and thus also those—are yea
and amen in Christ. In Him she views herself as an heir of the promises that will also be fulfilled to her.

(3) In this manner she engages herself while continually clinging to the promises.

(4) She thus uses all the means which God has prescribed to her.

(5) She is patient as far as the promises are concerned and continues to trust that they will come true for her. She
submits herself to the will of God as far as time and measure are concerned and continues to be exercised therewith.
She thus progresses and increases in strength, while the strength of sin gradually decreases, even though she cannot
always perceive that she is gaining the victory.

The Quickening of the New Man

The second function of the new nature is the strengthening of itself and the increase in holiness. This manifests
itself in: 1) love for the will of God, 2) a desire for the performance of duty, and 3) being encouraged in the
performance of duty.

First, the new nature is not satisfied to battle sin only, but she wants holiness in its place. As labor and diligence
are needful for the one, this is likewise true for the other. She follows after holiness, which particularly manifests
itself in her desire to be united with the will of God. She focuses upon the will of God as being the will of her Father
in Christ. She knows God as being holy, and as the only majestic and sovereign Commander (cf. Isa 55:4). She sees
such purity and beauty in the will of God and considers it to be so appropriate, that her will becomes one with God’s
will, and she becomes completely enamored with it. She earnestly resolves to cause her will to will whatever God
wills that she shall will.

(1) If it pleases God to send suffering her way according to either soul or body, she wishes to receive it—it being
the will of her Lord. She embraces it, willingly accepts it—even if it is with tearful eyes due to the grievousness
which she must endure, since to be without feeling is contrary to the will of God. She humbles herself under the
mighty hand of God and neither grumbles, is sorrowful, nor is despondent. If these do arise, she will then say, “Be
silent, for that is contrary to the will of God.” Rather, she patiently submits herself, although she knows of no reason
why the Lord deals thus with her. She says: “I need not know any reason, for God does not give an account of all His
deeds; and should I, a worm, insist that God would give an account of His doings to me? No, it suffices me that this is
the will of my Father; | know from the
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Word that it is love and that it will work for my good—even if | cannot see how. It will once come to an end and the
outcome will be glorious.” Such exercises of bowing her will under the will of God make the soul holy. David was
thus exercised in his oppression: “I was dumb, | opened not my mouth; because Thou didst it” (Ps 39:9); “He sitteth
alone and keepeth silence, because He hath borne it upon him. For the Lord will not cast off for ever: but though He
cause grief, yet will He have compassion according to the multitude of His mercies” (Lam 3:28, 31-32); “For they
verily for a few days chastened us after their own pleasure; but He for our profit, that we might be partakers of His
holiness” (Heb 12:10).

(2) She therefore also embraces the will of God in regard to that which God wills her to do—»both physically and
spiritually. We read in Scripture, “For this is the will of God, even your sanctification” (1 Thess 4:3). This is also her
will. If she serves, she serves “with good will doing service, as to the Lord, and not to men” (Eph 6:7). If she must
abstain from this or do that, she immediately focuses upon the will of God and either abstains from or does something
because it is His will. ... doing the will of God from the heart” (Eph 6:6). Since she has so much love for the will of
God, she also has much love for the commandments and laws of God. “O how love | Thy law! How sweet are Thy
words unto my taste! | have rejoiced in the way of Thy testimonies, as much as in all riches. I will delight myself in
Thy statutes. Thy testimonies have | taken as an heritage for ever: for they are the rejoicing of my heart. | have
inclined mine heart to perform Thy statutes alway, even unto the end” (Ps 119:97, 103, 14, 16, 111-112).

She thus conducts herself with every act and in every situation, proving “what is that good, and acceptable, and
perfect, will of God” (Rom 12:2). In one word, this is her entire objective and she is very desirous whether present or
absent, to be accepted of the Lord (2 Cor 5:9).

The second deed of the new nature in regard to sanctification is in the matter and in the duty. “...Thy servants,
who desire to fear Thy name” (Neh 1:11). This desire manifests itself in:

(1) the offering of one’s self to the service of the Lord: “Speak; for Thy servant heareth” (1 Sam 3:10);

(2) asking what the Lord would have us to do: “Lord, what wilt Thou have me to do” (Acts 9:6);

(3) listening to the answer: “I will ... watch to see what He will say unto me” (Hab 2:1);

(4) a willing readiness to accept the task: “Thy people shall be willing in the day of Thy power, in the beauties of
holiness” (Ps 110:3);
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“I made haste, and delayed not to keep thy commandments” (Ps 119:60);

(5) a fervent zeal in executing the task: ... fervent in spirit; serving the Lord” (Rom 12:11);

(6) a steadfastness in the performance of the duty: ... they, which ... bring forth fruit with patience” (Luke 8:15).

The third deed consists in having spiritual courage to break through all obstacles and to be impeded by nothing—
regardless of what it may be. If she falls, she arises again; if she is wounded, she goes to the Physician, Christ, and
receives His blood as the balm that will readily heal her. From adversities she draws strength, resisting them all the
more courageously. She lifts herself up in the ways of the Lord, for she knows that the enemy has already been
conquered by the Lord Jesus and that she only has to deal with his death throes. She knows that the enemy will never
conquer her and that she will remain the victor and be crowned as victor. It is therefore her happiness to do the right
and her joy to engage in battle against her enemies. She thus breaks through. “Love is strong as death; jealousy is
cruel as the grave: the coals thereof are coals of fire, which hath a most vehement flame. Many waters cannot quench
love, neither can the floods drown it” (Song 8:6-7). Such courageous ones are denominated by the title of “strong
ones” or “mighty men”:% “Let the weak say, | am strong” (Joel 3:10). They are characterized as such: «... the Lord of
hosts ... hath made them as His goodly horse in the battle. And they shall be as mighty men, which tread down their
enemies in the mire of the streets in the battle: and they shall fight, because the Lord is with them, and the riders on
horses shall be confounded” (Zech 10:3, 5). It is thus that the new nature is engaged in sanctification, and this makes
it evident how great the difference is between the manner in which the unconverted curb sin, and true sanctification;
between the virtuousness of a person without grace, and a person with grace. Oh, that all who are virtuous in a civil
and natural manner would be convicted by this!

The Fruit of Sanctification: Holiness
The fruit of the exercise of sanctification is holiness. It is impossible for a person to be thus engaged and yet to be
without fruit, and

% In the Statenvertaling “held” is used in both Joel 3:10 and Zech 10:5. Its literal translation is “hero”’; however, the KJV uses “strong” and
“mighty men” respectively in these texts.
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it cannot be otherwise but that such a person will become holier and shine forth with holy ornaments.

Holiness is the most beautiful ornament and the most magnificent beauty which can be found in man. “Holiness
becometh Thine house, O Lord, for ever” (Ps 93:5); “Thy people shall be willing in the day of Thy power, in the
beauties of holiness” (Ps 110:3); “But let it be the hidden man of the heart, in that which is not corruptible, even the
ornament of a meek and quiet spirit, which is in the sight of God of great price” (1 Pet 3:4). The word holiness
engenders esteem and reverence as soon as one hears it. Therefore, how glorious and how magnificent is he who is
truly holy! Holiness is not just an external matter, nor does it only consist in abstaining from evil and in doing good.
Rather, the seat of holiness is the heart. It is because of the holy disposition of the heart that a saint hates and flees all
sin without exception, and delights in and exercises all virtues without exception. However, no one can understand
rightly (except the person who has such a disposition), what manner of heart disposition this holiness is and the
manner in which holy deeds flow forth out of this disposition, just as no virtue can be rightly known except by those
who practice it. Since holiness is the image of God, how then can anyone know holiness who does not know God?
When God translates His elect into the state of being a child of God, having endowed them with the perfection of their
Head and Surety, He likewise truly adorns them with His image. They “put on the new man, which is renewed in
knowledge after the image of Him that created him” (Col 3:10); ... the new man, which after God is created in
righteousness and true holiness” (Eph 4:24). Thus, holiness is an expression of the purity of God and a conformity
with God. “Be ye holy; for I am holy” (1 Pet 1:16).

We shall hold forth a sanctified soul with a higher degree of holiness in order to demonstrate her beauty.
Therefore one who is little and weak in grace must not be discouraged when he perceives that he has not progressed
this far.

God grants such sanctified souls a wondrous light in the soul (1 Pet 2:9), enlightened eyes of the understanding
(Eph 1:18), and the light of the knowledge of the glory of God in the face of Jesus Christ (2 Cor 4:6). In this light the
soul sees God, His perfections, and among others, His majesty and glory. She perceives that God is worthy in
Himself, that all intelligent creatures would find all their delight and joy in Him, express all their love to Him, and
submit with all readiness in all things to His will. At the same time, the soul perceives that God has been so good to
have
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willed something in reference to man—be it that He directs some suffering his way, or that He commands him
something. The sanctified soul needs no other reason for subjecting herself and being obedient than that it be the will
of God. She perceives, however, that the law is holy, and that the commandment is holy, righteous, and good (Rom
8:12). Yes, she perceives unfathomable wisdom in it and it is her delight to behold the law and to meditate continually
upon it. This simultaneously causes her to be filled with loving ecstasy and to burn with desire to be conformed to this
law—as being the will of God—in her nature and her deeds. We observe this in David: “O how love | Thy law! | have
rejoiced in the way of Thy testimonies, as much as in all riches. And | will delight myself in Thy commandments,
which | have loved. Thy statutes have been my songs in the house of my pilgrimage” (Ps 119:97, 14, 47, 54).

The sanctified soul does not rest satisfied with this view and this delight, but makes a holy resolution and lifts up
her heart to keep the law. “l have sworn, and | will perform it, that I will keep Thy righteous judgments. | have
inclined mine heart to perform Thy statutes alway, even unto the end” (Ps 119:106, 112). Prior to this, all the
affections were as hotheaded horses, not giving heed to the intellect and will, but rather running ahead—yes, inclining
the intellect and will (being deceived) to follow them. Instead, these are now redirected unto obedience and by this
inner life stirred up to delight in and to be inclined toward the will of God. The entire body becomes subservient and
all its members become instruments of righteousness. They are subservient to the sanctified soul—not only to execute
her wishes, but the eye and the ear continually find substance for the nourishment of spiritual life. Behold, darkness is
thus driven away by light, death is swallowed up by life, and sinful deformity is removed by holiness and beauty.

It does not end here, but the soul, having such an inner disposition, shows by her very deeds that she knows and
loves God. She is opposed to all that is sin, internally cleansing herself from all the pollution of the flesh and the
spirit, perfecting sanctification in the fear of God. She does this also in reference to others, according to the command
of God. “Thou shalt in any wise rebuke thy neighbor, and not suffer sin upon him” (Lev 19:17). She commits herself
to the practice of all virtue. In her “the fruit of the Spirit is love, joy, peace, longsuffering, gentleness, goodness, faith,
meekness, temperance” (Gal 5:22-23). She adds to her “faith virtue; and to virtue knowledge; and to knowledge
temperance; and to temperance patience; and to patience godliness; and to godliness brotherly kindness; and to
brotherly kindness charity” (2 Pet 1:5-7). The
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soul will thus manifest herself as a child of light (Eph 5:8), and as a son of God be “without rebuke, in the midst of a
crooked and perverse nation, among whom ye shine as lights in the world” (Phil 2:15). Behold, God thus fully
sanctifies His children within and without. “And the very God of peace sanctify you wholly; and | pray God your
whole spirit and soul and body be preserved blameless unto the coming of our Lord Jesus Christ” (1 Thess 5:23).
Even though all this is but in part and much of the old man still remains as long as a saint remains in this life, the
principal elements are nevertheless very delightful and adorn the child of God in a most excellent manner. This is
similar to small children whose first footsteps and manifestation of understanding are very sweet and charming.

The Virtues Issuing Forth from Holiness

Holiness is not a single virtue, but rather, the shining forth of the image of God—being a combination of many
virtues.

A soul, whom God in His eternal purpose has appointed to be a recipient of salvation, whom the Lord Jesus has
loved and cleansed from all her sins in His blood, whom He has endowed with His glory and holiness, and who has
been regenerated by the Holy Spirit of God, having become spiritually alive (thus pursuing sanctification), will
exercise many virtues.

(1) Such a soul will be separated from the world. All that is to be found in the world, namely, the lusts of the flesh,
the lust of the eye, and the pride of life, are foreign to her. She neither desires nor seeks them, and is fearful of them.
She also views all worldly men as such. She wants to be known as having no use for their company, as considering
them abominable, and as pitying their wretchedness. She does not conform to them either in clothing, language, or
gestures.

(2) Such a soul has died to herself and denies herself. She knows indeed that there is nothing charming to be found
in her, and therefore she does not desire that others honor, love, respect, or provide for her, etc. If she receives none of
this, she is neither sorrowful, fretful, discouraged, nor alienated, but rather is in her element. If she receives this in
some measure, she views it as a gracious gift of her Lord and she makes use of it again for Him, as long as it pleases
the Lord to let her keep it. She views such goods only as travel money upon her way. If she has much, she shares it
with her travel companions; does she have little, then she travels that much easier and with less of a burden, and it
suffices her. She has no objective other than her Lord’s objective. She is therefore
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accustomed to adjust her objective to the objective of others, in so far as it is not contrary to the will of her Lord.

(3) Such a soul finds all her delight in knowing, fearing, and loving God—in being subject to Him with reverence,
doing His will with joyful willingness, trusting in Him, and having peace, quietude, and joy in Him. God is her all,
and whatever is outside of Him is of no value to her. She has withdrawn herself from all things and has surrendered
herself to God with all that she is and has.

(4) Such a soul is pious in the church as well as in her private quarters. In her solitude she continually either prays,
reads, sings, or meditates. She is upright in her entire walk, truthful in her speech, meek, friendly, dignified, humble,
and in good spirits. She is wise in her interaction with people, tender and compassionate with those who are in misery
(whom she readily and frequently visits and is very helpful to), wisely exercises liberality toward the poor, is patient
and submissive in bearing her cross, earnestly and zealously battles against sin, and is steadfast, unmovable, and
always abounding in the work of the Lord. She teaches with her silence, and rebukes, comforts, and stimulates with
her speech. She is diligent and faithful in her calling, the performance of which has been entrusted to her by God. She
is careful in all her actions, and, since she still has the old man within her, is on her guard and readily engages in
spiritual warfare, with faith and hope anticipating the crown of life. All her virtuous dispositions and exercises issue
forth in a godly clarity, purity, and luster; and this is holiness.

The Three Requisites of true Holiness

However, since all that glitters is not gold, everything that has the appearance of holiness and is called holiness is
not holiness; this we have demonstrated. There are three requisites for holiness: 1) it proceeds from a good root: faith;
2) it functions according to a good rule: the will of God as revealed in the law; and 3) it has a good objective: the
honor of God.

First, all that is worthy of being called holiness must proceed from a holy principle. Faith is the primary element
of conversion as far as order is concerned. This faith unites a person with Christ who is our life. It does not only make
us a partaker of His benefits, but first and foremost, of the Person Himself. Christ dwells in the heart by faith (Eph
3:17). What the soul is to man, Christ is in some respects to spiritual life. Faith not only affords the soul a right to
eternal life and makes her a partaker of it, but it also, in actuality, unites the soul with Christ, and thus life and
strength flow out of Him into the soul, and the believer lives by virtue of
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this influence. “...1 live; yet not I, but Christ liveth in me: and the life which I now live in the flesh I live by the faith
of the Son of God” (Gal 2:20). The soul lives by virtue of this influence, and thus faith, in union with Christ, actively
purifies the heart (Acts 15:9). This purified heart opposes the old man—which the apostle refers to as a mortifying of
the deeds of the body (Rom 8:13). This manifests itself immediately in holy deeds (James 2:17-18) and “worketh by
love” (Gal 5:6). If the tree is not good, the fruits will not be good. If the heart is not in a holy state through union with
Christ (which only comes about by faith), all actions—however holy they may appear—are of no value. The deeds as
such may be good, but the parameters defining the essence are not good. However, those deeds which are the result of
this believing union have an entirely different luster, and it is evident that they have been wrought in God (John 3:21).
This is precisely what the Lord Jesus says: “He that abideth in Me, and | in him, the same bringeth forth much fruit”
(John 15:5). Paul speaks likewise: “As ye have therefore received Christ Jesus the Lord, so walk ye in Him: rooted
and built up in Him, and stablished in the faith” (Col 2:6-7); “The just shall live by faith” (Rom 1:17).

Secondly, to holiness belongs a good rule with which the disposition of the heart and one’s deeds must agree. This
is nothing but the will of God alone, as presented in the law of the ten commandments. If one were to establish reason
and propriety as a rule for virtues and vices, then one establishes reason to be his God. This is likewise true if one
establishes human institutions, traditions, and his own desires as his rule for life and religion. However, as beautiful as
everything may appear outside the will of God, it is nevertheless all sin and an abomination before God. God is the
eternal and only majestic Creator and preserver of man, who in his being and motions is dependent upon God.
Therefore God is also the only “... lawgiver, who is able to save and to destroy” (James 4:12). This Lord and God has
given a law to man in conformity to which he must live, constituting true holiness, whereby it may be known what
holiness is. This law “is holy, and the commandment holy, and just, and good” (Rom 7:12). One who seeks to be holy
has great love for this law. He holds it before him as a rule, walking according to it as upon a paved walkway. “O how
love | Thy law! Great peace have they which love Thy law: and nothing shall offend them. | have chosen the way of
truth: Thy judgments have I laid before me. | will run the way of Thy commandments” (Ps 119:97, 165, 30, 32).

It is not sufficient to establish the law of God to be one’s rule,
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but one must always be conscious that such and such is the commandment of God. Here a good opinion is not valid
when one is in doubt as to whether something has been commanded, and he thus either abstains or does this. Both are
sinful, even though he might do that which was commanded, for he did it unconsciously and not as being the will of
God. “And he that doubteth is damned if he eat, because he eateth not of faith: for whatsoever is not of faith is sin”
(Rom 14:23).

Thirdly, to holiness belongs a holy objective. If someone has an evil objective—namely, his own honor, to be
loved, to gain advantage, or to harm his neighbor—then the holier the matter is by means of which he seeks to
accomplish his evil objective, the more abominable the sin is which he commits. Man differs depending on whether
he is in the state of perfection, in the state of sin, or in the state of regeneration. In the state of perfection man knew
God in the measure of perfection determined for him. Therefore, he could only undertake something for, and be
stimulated by, the glory of God, to end therein. In the state of sin man does not know God and therefore he can neither
have love for, nor have the objective to glorify God in all things. The foolishness of the Labadists is thus apparent,
who wish to first purify an unconverted person from love for his salvation—which they call impure love. They insist
that such a person should begin to seek out of love for the glory of God, Him whom an unconverted man neither
knows nor is able to love. In the state of conversion man is partially illuminated so that he begins to know and love
God, and in principle has therefore the glorification of God as his objective.

It is God’s will that man will cherish his salvation and He moves man thereby to faith and repentance. In regard to
those, the entire Bible is filled with promises and threatenings stimulating in man a love for himself and causing him
to be active by this self-love in using all means which are subservient to that end. Thus, in the way of sanctification a
person may and must endeavor for further illumination, peace, purity, joy, and felicity—sanctification being the way
to attain this.

A converted person, however, neither can nor wishes to remain stationary at this point; that is, only to seek God
for his own benefit, and thus make himself the ultimate objective in which he would end. Rather, in seeking his own
salvation, he increasingly obtains a view of God’s attributes. Even if he initially was not stimulated by the glory of
God, he nevertheless ends therein, manifesting this by his gratitude toward God for each received benefit.

The more man progresses in sanctification, the more clearly he
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will aim for the glory of God in all his activity. His initiative proceeds from love for God, the fear of God, and
obedient submission to the will of the sovereign and only majestic Lord. To be thus stimulated is to be stimulated by
the objective of glorifying God. For in this alone there is an acknowledgment of God’s perfections and a
manifestation of this acknowledgment. And if the glorification of God has reference to other people, it is one’s aim to
be led to know, love, and fear God—and acknowledge Him by his words and deeds; that is, declare what manner of
God the Lord is. This agrees with the very nature of the regenerate person. In this he ends, and the more he grows, the
more vividly he aims for, and the more powerfully he will be motivated by, this objective. If this objective has been
absent in his activity, then he becomes restless and begins to grieve. However excellent his activity may otherwise
have been, if in this activity his own honor, pleasure, and advantage, etc. have been the objective, he abhors himself,
humbles himself before the Lord, and seeks forgiveness. If a pure objective has had the upper hand, and ulterior
motives nevertheless surface, he is troubled in his activity and all comfort is gone, however excellent his performance
may otherwise have been. A holy objective and purpose thus belong to holiness. It is this which the apostle
commands: “Whether therefore ye eat, or drink, or whatsoever ye do, do all to the glory of God” (1 Cor 10:31); “...
therefore glorify God in your body, and in your spirit, which are God’s” (1 Cor 6:20). This was David’s wish and
endeavor: “Let my mouth be filled with Thy praise and with Thy honour all the day” (Ps 71:14; “But | will ... yet
praise Thee more and more” (Ps 71:14). This is the purpose for which God gives spiritual life to His people. “This
people have | formed for Myself; they shall show forth My praise” (Isa 43:21); ... the branch of my planting, the
work of My hands, that | may be glorified” (Isa 60:21); ... that ye should show forth the praises of Him who hath
called you out of darkness into His marvellous light” (1 Pet 2:9).

Exhortation to Strive for Holiness

Now consider all that we have said concerning sanctification and examine it closely. You will be enamored and
motivated by it to become a partaker of that holiness, and to follow in the footsteps of Paul who establishes himself as
an example in this. “Not as though I had already attained, either were already perfect: but | follow after, if that | may
apprehend that for which also |1 am apprehended of Christ Jesus. Brethren, | count not myself to have apprehended:
but this one thing | do, forgetting those things
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which are behind, and reaching forth unto those things which are before, | press toward the mark for the prize of the
high calling of God in Christ Jesus” (Phil 3:12-14). Therefore make an earnest effort to purify yourself from all the
pollutions of the flesh and of the mind, perfecting your sanctification in the fear of God. Permit me to stir you up to
this holy work; incline your ear and permit these exhortations addressed to you to enter your heart.

First, you who are regenerate, you may neither live as other men, nor as you have lived in the past. God requires
and now expects something different from you. Hear these exhortations and commands of God: “I therefore, ...
beseech you that ye walk worthy of the vocation wherewith ye are called” (Eph 4:1); “Only let your conversation be
as it becometh the gospel of Christ” (Phil 1:27); “That ye might walk worthy of the Lord unto all pleasing, being
fruitful in every good work” (Col 1:10); “Furthermore then we beseech you, brethren, and exhort you by the Lord
Jesus, that as ye have received of us how ye ought to walk and to please God, so ye would abound more and more.
For this is the will of God, even your sanctification” (1 Thess 4:1, 3). Therefore, partakers of the covenant, let your
heart be lifted up in the ways of the Lord as Jehoshaphat did in 2 Chron 17:6. “Hearken, O daughter, and consider,
and incline thine ear; forget also thine own people, and thy father’s house; so shall the king greatly desire thy beauty:
for He is thy Lord; and worship thou Him” (Ps 45:10-11); “Walk as children of light” (Eph 5:8); “Be ye holy; for | am
holy” (1 Pet 1:16). Therefore, if any entreaty, exhortation, or command from God your Father is to have any effect
upon your heart at all, let your heart be stimulated by this to a zealous observance of sanctification.

Give attentive consideration to your spiritual state and be stirred up thereby to a holy walk.

(1) Are you not a chosen generation? (1 Pet 2:9). The Lord has known you from eternity, separated you from all
other men, ordained you to be His favored one in order that from among all other men you alone would be His
property, for He “hath ... appointed us ... to obtain salvation” (1 Thess 5:9). “According as He hath chosen us in Him
before the foundation of the world, that we should be holy and without blame before Him in love” (Eph 1:4). Ought
not such gracious and glorious separation—and that for the purpose that we should be holy—impress upon our hearts
that we must lead a separate and holy life?

(2) Proceed with your thoughts and consider how the Lord permits other people to remain outside of Christ as
strangers of the covenants of promise, without hope, and without God in the world; and
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that you who were like these others by nature, He has chosen and ordained “that ye should go and bring forth fruit”
(John 15:16). Consider that He called you with an holy calling (2 Tim 1:9), having delivered you “from the power of
darkness, and hath translated (you) into the kingdom of His dear Son” (Col 1:13), so that you are “fellow-citizens
with the saints, and of the household of God” (Eph 2:19). Should we then not be a people that dwell alone? Ought not
our walk then be distinct from the walk of natural men? Ought we not manifest ourselves as “a royal priesthood, an
holy nation” (1 Pet 2:9), so that all who see us would recognize us as a seed which the Lord has blessed (Isa 61:9)?
After having had been called out of and having departed from Ur of the Chaldees, Abraham no longer wished to
return there, neither would he suffer his son to be brought back there after his death. When Israel had been called and
drawn out of Egypt, they were not permitted to return there again. This is likewise true for us; we have been called out
of, and have departed from, the world. How then would we return there again?

Thirdly, proceed with your thoughts and reflect upon the respective relationships you have with God and with the
Lord Jesus, and let this quicken you to deny everything, and to zealously practice love and that which love demands.

There is a union between you and Christ indeed, and you are indeed one Spirit with Him (1 Cor 6:17). You are
indeed grafted into Him as into an olive tree and thus have become a partaker of His life and nature (Rom 11:17).
Should not then the same life of Jesus become manifest in us, and should not we then walk as He has walked? You
are indeed the bride of the Lord Jesus—generally being called such in the Song of Solomon. Would a bride not adorn
herself to make herself pleasant and charming to her bridegroom? Would you then not do likewise for the Lord Jesus?
With Paul, ought we not to be very desirous that “whether present or absent, we may be accepted of Him” (2 Cor
5:9)? What is, however, the ornament in which Jesus is pleased? It is holiness. “...Holiness becometh Thine house, O
Lord, for ever” (Ps 93:5). In reference to this the Lord Jesus says: “How beautiful are thy feet with shoes, O prince’s
daughter!” (Song 7:1). Therefore, show Jesus your being despised by the world, your humility, your love, your trust
in Him, and the delightful manner in which you lean on Him in order that He may be pleased with this.

You are virgins who are in love with the Lord Jesus. “... therefore do the virgins love Thee” (Song 1:3). Therefore
have the heart of a virgin, keep yourself pure and unspotted from the
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world, have eyes of a dove, and let all your love go out to Jesus, so that He may see it and delight Himself in you. Sin,
offensiveness

You bear the name, and are indeed also, children of God. World, evil character of our”... the sons of God, without
rebuke, in the midst of a crooked and perverse nation, among whom ye shine as lights in the world” (Phil 2:15).
Therefore, you do not belong here, but in the other world; or better stated, heaven is your home and there you are
children. Would not a child be loyal to his father and oppose his enemies? Would not a child honor, fear, love, and
serve his father, and be fully in harmony with his father’s will in his manners, clothing, and the company he keeps?
Therefore, since you are children of God, conduct yourselves as children; let everyone observe in your walk that you
are a stranger upon earth, belong at home in heaven, that God is your Father, and that you are children of God.

Fourthly, consider what sin and the world are, so that you may the more readily be drawn away from them. Man
being estranged from God through sin seeks His pleasure in that which is visible, and turns away from the invisible
God. The nature of this old Adam is still in the regenerate and you must therefore be especially on your guard. You
therefore, children of God, who again have made God your delight, seeking it in Him, what business do you have with
the world and all that is to be found in it? Focus upon its most glorious aspect and what does it amount to? Solomon
says from experience by the Spirit of God, “Vanity of vanities, saith the Preacher, vanity of vanities; all is vanity”
(Eccles 1:2).

(1) How many yearn for a piece of it all and reach out for something? However, the one acquires it, whereas the
others can only watch, having pursued it in vain. How often you have desired one thing or the other, having imagined
that it would bring you some pleasure! How frequently it has escaped you when you pursued it, so that you could not
catch up with it, but have wasted both time and effort!

(2) And even if you did acquire it, how often you have experienced that it contained a bundle of thorns which
pricked you, thistles by which you were burned, or a portion of rotten apples by which you defiled yourself; so that
you were ashamed and embarrassed with your acquisition, or that it was nothing more than a handful of flies which
flew away as soon as you opened your hand!

(3) In addition to that, have you not experienced frequently enough that all this yearning, desiring, and seeking for
those things which are upon earth—however beautiful your pretense may have been—troubled your soul and made it
restless, robbing you of your freedom and of your quiet peace of conscience? Did it
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not rob you of your spiritual view of God and your communion with Him? Did it not hinder you in praying earnestly
and intimately, as well as impeding you in the practice of virtue? Would you then as yet remain foolish and delight in
your own sorrow and shame?

(4) Have you not experienced long enough how attractive the world becomes even if we make but a little use of
her—how readily the flesh gains in strength and how much effort it requires before one can achieve a lively, earnest,
and complete separation from it? Have you not experienced how quickly you are drawn away again and how difficult
it is to forget the sweet taste which the flesh enjoyed? Would you then not be careful to see to it that the world no
longer bewitch you?

(5) Furthermore, it is nothing but idolatry, and it dreadfully dishonors God—as if there were yet something in the
creature in which one could find his delight or as if the all-sufficient God must possess something more. Would God
not be offended with this? Would He not withhold His grace? Would He not punish such adulterous children? Would
He not let them experience what it is to run to broken cisterns?

(6) The most excellent among the things of this world are advantage, honor, and entertainment. Beloved, what do
these things amount to, however, if you analyze what they really are?

To find delight in what you see, smell, taste, and find in filthy stimuli is all but for a moment. It calls out to you
loudly: It is not to be found with me. Why do you focus your eyes upon that which is nothing? The soul remains
empty. What did | say? Empty? She is filled with restlessness and worldly pollution which is not becoming for
virgins.

What do the riches of this world amount to? Do they make the possessor thereof one hair better, more attractive,
or more glorious in himself? They are generally acquired with anguish if they are acquired honestly; with care they
are preserved, and these unstable riches fly away with wings, causing grief. They generally saddle the possessor
thereof with care, an unsatisfied desire, and pride—and perdition. How many would be good people if they were not
rich! How many have not sunk away into the eternal pool with a clump of gold or silver as a millstone around their
neck? Above all, vain honor is an abomination which a partaker of the covenant must dread, and must cast it away as
hastily as one would remove a coal of fire from his clothing. What honor do you have, oh sinner, except the honor of
your Head? You must clothe yourself with His honor and be satisfied. Secretly to aim in your actions for your own
honor, praise, applause, respect, and love,
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which would all end in yourself, is to rob God of what is His and to make yourself a god. It contaminates all your
good deeds, grieves your soul, robs you of your liberty, and deprives you of God’s blessings. Beloved, what have you
ever gained from seeking yourself? Has your soul increased in wisdom, learning, and godliness? Is it such a great
matter for you that a sheaf, a tree, a clump of dirt, a sinner, one destined for hell, and a slave of the devil greets you,
bows down to you, worships you, adores you, and speaks well of you? Or what happens when a godly person makes
an idol out of you and thus pollutes his own soul—when the love which should be focused only on Jesus, and the
heart which should be only for Christ, is drawn away from Him to you? Are you the better for it if Christ is robbed
and His children are corrupted? Since you are nothing but an empty bag, do you delight in being filled with air,
puffing yourself up with pride whereby you become abominable in the eyes of God, the holy angels, and the wise
among the godly? You will soon be the object of ridicule and be ashamed with yourself before the countenance of
God and men. Consider for a moment all the glory, delight, and profit of the world with a wise and sound judgment,
and you will find that they neither suit nor serve you, but are harmful to you. Therefore, partakers of the Lord’s
covenant, leave all that belongs to the world to the men of the world, whose portion is in this life. You ought to live
for those things which are superior, invisible, and spiritual, manifesting yourself as a stranger in this world. You are
the children of a King, who are too noble to be entertaining yourselves with beggars, and occupying yourselves with
the world’s toys. Do not argue over this, do not envy anyone because of this, and do not seek the help of others
relative to this. Christ alone is more than enough for you for honor, delight, and advantage.

Fifthly, in order to stir you up to a holy life, focus upon God the Lord with whom you have entered into a
covenant. How powerfully this ought to motivate you! “But as He which hath called you is holy, so be ye holy in all
manner of conversation; because it is written, Be ye holy; for | am holy” (1 Pet 1:15-16). To that end take note of
God’s character, will, and honor.

(1) Consider the character of God. God is worthy that you, in all that you are, exist for Him, and that you with
love, fear, confidence, and service be engaged toward God and end in Him with all those motions. “Who would not
fear Thee, O King of nations? for to Thee doth it appertain” (Jer 10:7). “Thou art worthy, O Lord, to receive glory and
honour and power” (Rev 4:11). Have you not lived long enough without an illustrious impression of the Lord’s
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preeminence, majesty, worthiness, and holiness? Have you not lived long enough without the distinct view that God
Himself must be the foremost foundation and motive to live holily? Have you not lived long enough afar off? Have
you not neglected to exalt God, acknowledge Him in all your ways, and walk before His countenance? Having
entered into covenant with this God, however, you must now do nothing else but look unto Him, and, if you do so,
you will notice that this will change your countenance and make it shine forth as Moses’ countenance did when he
had communed with God upon the mountain. Paul speaks of it in this manner: “But we all, with open face beholding
as in a glass the glory of the Lord, are changed unto the same image from glory to glory, even as by the Spirit of the
Lord” (2 Cor 3:18).

(2) Take note of God’s command. God has commanded you to be holy; this is His command: Be ye holy. “Thou
hast commanded us to keep Thy precepts diligently” (Ps 119:4). Are you not finished with living according to your
own will? Do you not perceive that it is becoming for a creature to unite his will with God’s will and that his felicity
is to be found in this? Do you not perceive what audacity it is and how abominable it is that a creature, who is
obligated to God by reason of multiple ties to Him—that a partaker of the covenant not only neglects to do the will
and the commandment of his God, but also opposes it and does the contrary in the presence of and before the
countenance of God? Therefore, you ought to have had enough of being disobedient, having turned away your heart
and ear from the law, having satisfied your own lust with an unbridled spirit, and not having listened to the voice of
God in your conscience. The time in which you live as well as God’s dealings with you, require something different.
Therefore, stir up yourself! Do you not have a desire to fear the name of the Lord? Do you not have a delight in the
law of the Lord after the inward man? Therefore, behold Him who commands you, give heed to His will and
commandment, give heed to yourself, and thus live as obedient children.

(3) Take note of the honor of God. The holy life of partakers of the covenant is to the glory of God. “Let your
light so shine before men, that they may see your good works, and glorify your Father which is in heaven” (Matt
5:16); “Herein is My Father glorified, that ye bear much fruit” (John 15:8). It is to the honor of a father that the
members of his household are well-mannered, and that his children imitate the virtue of their father. This is likewise
true here. Other people do not render honor to God; only His children has He formed in order that they should show
forth His praise (Isa 43:21).
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They are a planting of the Lord in order that He might be glorified (Isa 61:3). In the eyes of the entire world they are a
city upon a hill and a light upon a candlestick; everyone therefore ought to consider himself as such. If therefore you
neglect to live holily and to manifest your spiritual nature by a virtuous life, or if you conform yourself to the world,
so that no one can notice anything in you in which you excel the world, then you do not live to God’s honor, but to
His dishonor, and the holy name of God will be blasphemed because of you. However, if you manifest yourself as a
true saint in deed and truth—despising honor, riches, and sinful entertainment, and instead live holily, righteously,
moderately, humbly, and good-naturedly in the love and fear of God—then you will have the happy privilege that
God is glorified by you. May the praises of God therefore be in your mouth, and may you show forth the praises of
Him who has called you. May you live as a light amidst darkness and a crooked and perverse generation, your intent
being to glorify God thereby.

Sixthly, the holiness of partakers of the covenant is very essential as far as other people are concerned. It is a true
proverb that says, “Rules teach, but examples attract.” It cannot be expressed in words what a holy life can
accomplish. Someone may be the most eloquent, powerful, and gifted minister in the world, but if holiness is absent
in his life, then all his gifts are only harmful. However, a minister who lives a holy life preaches in the heart of the
godly. This is likewise true for every partaker of the covenant. Therefore, have you not blinded people long enough
with your careless life, which was little more than civil? Have you put them to sleep with the idea that there was no
other holiness than yours, so that they were satisfied with their life which closely resembled yours, and have thus
remained unconverted? Oh, if only so many had not been offended by you, seeing you at places where sinners gather,
seeing you laugh and joke as sinners do, seeing you prance and show off as sinners do, seeing you engage in vain
pursuits as sinners do, seeing in you no more spirit and life, fear of God, light, purity, love, humility, heavenly-
mindedness, and a forsaking of worldly things and your own will, as is true for sinners! Perhaps they would have been
convicted if in your entire walk you would have been truly spiritual and void of affectation. They would have
perceived that their walk was not right—that to be spiritual is something different from what they had thought. The
apostle Peter demonstrates this in 1 Pet 3:1, where we read, “... that, if any obey not the word, they also may without
the word be won by the conversation of the wives.”
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The one godly person observes the other more than one would think. If they who are esteemed to be great
Christians show little spirituality in their walk, and are leaning to the world in their conduct, others will readily
imitate this, and ultimately the example of godliness will be lost sight of, and will soon become much conformed to
the world. This will gradually progress, and thus the church will lose her glory and luster. If Christians, however—be
they great or small—lead a life separated and withdrawn from the world and focused upon heaven, and if they were to
manifest spirituality in their words and deeds without affectation, this would powerfully convict, put to shame, and
stimulate others. Such a conduct penetrates the heart and the reins, and such exemplary conduct instructs in the
absence of the person as if he were present. Wherever they have been, the footsteps of holiness are left behind. The
little ones in grace are the teachers of those who are advanced, and those who are advanced are examples for the little
ones. Thus, the church obtains glory and luster, respect and loveliness. In this manner Jerusalem becomes a praise
upon earth and brings glory to Christ. Let every partaker of such a holy covenant begin to live in such a fashion, and
we shall observe that the one will be ignited by the other as one candle ignites another candle.

The Rich Promises of Scripture in Reference to a Holy Life

Seventhly, God promises glorious things upon holiness. Even though the glory of God is the ultimate objective
and the motions which issue forth from this are more excellent and lofty, a Christian must also allow himself to be
motivated by promises which God makes to him in reference to such and such a matter. It should be delightful to us
that God is willing to make promises. We must permit ourselves to be led in the way which God uses to stir us up, and
we shall perceive and experience, with Moses, that it is very sweet, and a powerful motive, to look upon the
recompense of the reward. It is sad that one meditates upon this so little. God promises a reward upon holiness;
however, He does so by grace, as a father does to his child. “In keeping of them (the commandments) there is great
reward” (Ps 19:11). If you ask how great this reward is, then | answer, “Eye hath not seen, nor ear heard, neither have
entered into the heart of man, the things which God hath prepared for them that love Him” (1 Cor 2:9). This will not
only be given them in the life hereafter, but He will also give them a portion of it here. The rewards which the Lord
gives to those who practice holiness are the following:

(1) Peace of conscience. “Great peace have they which love Thy
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law: and nothing shall offend them” (Ps 119:165). Holiness is synonymous with the “the ways of them” (Ps 84:5). He
who walks in them walks surely and experiences a wondrous peace in his heart—the peace of God which passes all
understanding (Phil 4:7).

(2) Sweet joy and delight. “It is joy to the just to do judgment” (Prov 21:15); “I have rejoiced in the way of Thy
testimonies, as much as in all riches. I will delight myself in Thy statutes; Thy statutes have been my songs ... they are
the rejoicing of my heart” (Ps 119:14, 16, 54, 111). In sin there is nothing but sorrow, but in holiness there is nothing
but joy. It is the kingdom of God within the soul and it is a foretaste of heaven. He who desires to live joyfully let him
strive for holiness.

(3) God promises to those who live a holy life that He will meet them and grant them nearness to Himself and
revelation of Himself. “Thou meetest him that rejoiceth and worketh righteousness, those that remember Thee in Thy
ways” (Isa 64:5). The following promise is remarkable: “He that hath My commandments, and keepeth them, he it is
that loveth Me: and he that loveth Me shall be loved of My Father, and | will love him, and will manifest Myself to
him” (John 14:21). What else does a believer desire; what else does he long for? Behold, it is this which God
promises to those who keep His commandments. This is also stated in Matt 5:8: “Blessed are the pure in heart: for
they shall see God.” He who is not diligent in sanctification ought not to complain that it is so dark, and that he
perceives so little of God. He who delights therein must be diligent in the pursuit of holiness. He will experience the
fulfillment of these promises within.

(4) God promises growth and increase in sanctification. “Every branch in Me that beareth not fruit He taketh
away: and every branch that beareth fruit, He purgeth it, that it may bring forth more fruit” (John 15:2). A godly
person cannot live without sanctification; absence of holiness is a continual death for him. However, to grow as calves
of the stall, as a palm tree, and as a cedar of Lebanon—that is the delight and the joy of the soul. Is it not so with all of
you who are godly? Therefore, stir up yourself, look unto the recompense, delight in it, and then, by the increase
which will most certainly be given, you will be motivated to strive for sanctification. It will be difficult at first, but it
will become more delightful and easier thereafter.

(5) God promises eternal felicity to those who deny themselves here, despise the world, love and obey God,
confess Christ, and thus seek to live a godly life. “Godliness is profitable unto all things, having promise of the life
that now is, and of that which is



33

to come” (1 Tim 4:8); “...Come, ye blessed of My Father, inherit the kingdom ... for I was an hungred, and ye gave
Me meat: | was thirsty, and ye gave Me drink: | was a stranger, and ye took Me in” (Matt 25:34-35). Eternal felicity is
the ultimate benefit—oh, blessed end without end! Oh, light without darkness, life without death, gladness without
sorrow, and holiness without pollution! God promises this ultimate outcome, however, and wishes to lead you there
by this royal, beautiful, glorious, and joyful way of holiness. Therefore, why do you sit still and waste away in
slothfulness? Why do you sink away in despondency? Arise, go forth, forget that which is behind, and reach forth
unto that which is before you, and thus lay hold on eternal life.

We have thus sought to stir you up to godliness; however, it is the Lord who works this in us. Reader, may He
who works in others both to will and to do, also grant this to you! Amen.
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CHAPTER FORTY-FIVE

The Law of God: General Considerations

The rule for holiness is the law of God. We shall first discuss the law in a general sense, and then each
commandment in particular.

npot (torah), which is the Hebrew word for “law,” is derived from npwn (hora), which means “to teach,” “to
instruct.” A law is thus a lesson or instruction in the way which one ought to go. This is likewise true for noyu
(mitzvah), which means “commandment,” 6n (chaq), which means “institution,” as well as +=#u (mishpat), which
means “judgment” or “judgments.” To make a distinction between these words, as if the one were to refer to the
moral, and others to the ceremonial and civil laws, is without foundation (cf. Ps 119). In Greek we have the word
vo&pow (nomos)—a derivative of ve/uerv (nemein)—which means “to direct,” or “to distribute,” for the law governs
the life of man, and reward or punishment is distributed commensurate with the compliance with these directives. In
Latin we have the word lex—a derivative of legere—which means “to read,” for laws are read to the subjects and are
displayed in order to be read. It can also be a derivative of ligare, which means “to obligate”—for the law obligates to
obedience. “Law” in our language may be a derivative from “to know™* because the knowledge of God’s law has
been impressed upon man’s nature, and God has more clearly made it known to His church in order that they “might
know

¥ This is probably only true in the Dutch language, as there seems to be a relationship between “wet” (law) and “weten” (to know).
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them” (Ps 78:6). Thus by virtue of the etymology of the word we can say that the law is a known and binding rule of
conduct.

The word “law” is used in various ways. It means 1) the law of nature (Rom 2:14-15); 2) the corruption of human
nature which dominates in the unconverted, and frequently overpowers the converted (Rom 7:23); 3) the entire Word
of God (Ps 19:7-8); 4) the books of Moses (Luke 24:44); 5) the gospel (Rom 3:27; Isa 2:3); 6) the civil laws (John
19:7); 7) the ceremonial laws (Heb 10:1); and 8) the moral law, comprehended in the ten commandments (Matt
22:36-38). The law in this latter connotation is the subject of our discussion here.

The law is the rule of life given to man by God, the only Lawgiver, to govern the disposition of his heart, thoughts,
words, and conduct thereby.

If we view the law as a condition of the covenant of works, it carries with it the threat of death to transgressors
and the promise of life to those who observe it perfectly. If, however, we view it in the context of the circumstances
and the objective with which it was declared at Mount Sinai, then the true partakers of the covenant can indeed
perceive what their transgressions do merit and what the consequences of perfect obedience would be. The
punishment due upon them has been taken away by the Surety, however, and by their continual commission of
offenses they readily perceive that they cannot perfectly keep the law nor obtain salvation by the law, but only
through the Surety, Jesus Christ. They also understand that upon their transgressions God chastises them as a Father
and that He graciously rewards their sincere efforts.

The Giver of the Law

The Lawgiver is God who is the Creator and Preserver of all things and the Lord of His church—His property.
The act of legislating consists of several aspects. There must be 1) one who is superior to another in majesty and
excellency; 2) proper subordination of the recipient of the law under the lawgiver; 3) the obligation of the subject to
the superior to obey the laws which have been issued; and 4) laws themselves as they relate to conduct.

God alone, by virtue of His nature, is the majestic and exalted One. He gives life to man and by His influence
preserves his being. The Lord Himself is worthy of being obeyed. He has the authority to issue commands, even if
there were no creature. The existence of the creature presupposes its origin in Him, and therefore the creature is
subject to Him in his existence and functioning. The creature is furthermore obligated to render all obedience to his
Maker. Even if the intelligent creature did not have an express
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command, he is nevertheless, from the first moment of his existence, obligated to obey God as the only Lawgiver in
all that He has impressed upon his nature and in all that He would either command or prohibit relative to a variety of
matters. This obligation is even impressed upon the conscience of man so that he is acquainted with and approves of
both his obligation toward, and the will of, this Lawgiver, and obligates himself to obey Him. This disposition renders
man fit to know God, the Lawgiver, by His works and to perceive and experience this binding relationship in a more
lively manner. Man, in the state of perfection, had all this perfectly impressed upon his nature, and after the fall this
impression remained in all men, although imperfectly. This is generally referred to as the Law of Nature, which we
have discussed in chapter one. After the covenant of works had been broken, the Lord established the covenant of
grace. When God had confined His people to Abraham’s seed, and had separated them from other nations, He then
pronounced the law with an audible voice from Mount Sinai and inscribed it in two tables of stone. This is generally
referred to as The Law of the Ten Commandments. Of both the law of nature as well as the law of Scripture God is the
author and giver (Rom 2:14-15). When God pronounced the law from Sinai, He began with, <l am the Lord thy God”
(Exod 20:2); “There is one Lawgiver, who is able to save and to destroy” (James 4:12). The Son of God stood in a
relationship to the church as her Mediator and King from the very outset of the covenant of grace. The giving of the
law is attributed to Him by reason of that relationship.

He is called “the angel,” that is, the messenger, because He was appointed by the Father as Mediator and also
because the Father executes everything that pertains to the church by Him. “...He shall ... suddenly come to His
temple, even the messenger* of the covenant” (Mal 3:1). He is the angel who has the name Jehovah in His bosom
(Exod 23:20-21); this was the Angel Jehovah who appeared unto Abraham (Gen 18:1); this was the Angel who
appeared unto Moses in the burning bush (Exod 3:2, 4, 6); and this same Angel, in His function as King, has given the
law. This is evident in the following passage: “And when forty years were expired, there appeared to him in the
wilderness of mount Sinai an angel of the Lord in a flame of fire in a bush. This Moses ... did God send to be a ruler
and a deliverer by the hand of the angel which appeared to him in the bush. This is he (Moses), that was in

* The Statenvertaling reads: the angel of the covenant.
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the church in the wilderness with the angel which spake to him in the mount Sina, and with our fathers” (Acts 7:30,
35, 38).

In the giving of the law, the Lord used the angels and Moses as His servants. This is to be observed in the
following passages: “Who have received the law by the disposition of angels” (Acts 7:53); “... and it (the law) was
ordained by angels in the hand of a Mediator” (Gal 3:19). In the giving of the law the angels have accompanied the
Son of God, their Head, as His servants and surrounded the mountain (Deut 33:2). After the law had been inscribed in
the tables of stone, the angels handed those stones to Moses (Gal 3:19). Moses, having received the tables from the
angels, brought them to the people and laid them in the ark (Exod 34:29; Deut 10:5); similarly, he received the
ceremonial laws from God upon the mountain and made them known to the people. In light of this it is said, “For the
law was given by Moses” (John 1:17).

The Manner in Which the Law Was Given

The manner of lawgiving is twofold: 1) by verbal pronouncement and 2) by inscription upon two tables of stone.
It was first of all given by pronouncement, and this was preceded by much preparation. Previous to this the covenant
of grace had been held before the people, into which the people solemnly entered. Subsequently, the people had to
sanctify themselves for two days and wash their clothing, in order to be internally and externally ready against the
third day (Exod 19:18). The mountain was fully surrounded with fencing so that no one could touch the mount, it
being announced that anyone who would break through and touch the mountain would be put to death. The entire
Mount Sinai smoked, burned, and shook when the Lord descended with an extraordinary manifestation of His
presence—without any form or appearance but in great darkness (cf. Exod 19:18; 20:21). All of this was accompanied
with dreadful claps of thunder, lightning, and the sound of trumpets (Exod 19:16, 18-19). This occurred in order to
stir up great respect and reverence in the people, thus convincing them that they could not be justified by the works of
the law. It was furthermore designed to stir them up to the fear of God so that they would guard against the
transgression of the law. However, the objective was in no wise to teach the difference between the Old and New
Testaments; that is to say, that the church at that time stood from afar and the church today has free access. Nowhere
is this recorded in the Bible. It is one and the same covenant and the Mediator of the covenant is the same yesterday
and today. The law
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pertains as much to us as to them and they had as much access to God by the Mediator as we do today.

Secondly, the law was given by inscription upon two tables of stone. First the Lord Himself made two tables of
stone, engraved the law upon them, and gave them to Moses. “And the tables were the work of God, and the writing
was the writing of God, graven upon the tables” (Exod 32:19). When Moses came down from the mountain, however,
and became aware of the making and serving of the golden calf and the breaking of the law (which had been declared
to them so very recently), he broke these two tables of stone in holy zeal (Exod 32:19). Subsequent to this, the Lord
commanded Moses to make two other tables of stone and to bring them to Him. This occurred, and the Lord by
renewal wrote the law on the tables made by Moses, giving them to Moses who carried them to the people and laid
them in a container or ark prepared for them (Deut 10:1, 4-5).

It cannot be satisfactorily resolved why the law was not written upon paper or parchment, nor in silver or gold.
We may, however, turn with this to the human heart, which is as hard as a stone so that no one but God Himself can
inscribe His laws there (Ezek 36:26-27). We may thus also reflect upon the eternal duration of the law, which would
not be abolished in the Old or New Testament. Neither can it be satisfactorily resolved why the law was not written
with letters placed upon the stone rather than by engraven letters. One may, however, conjecture that it is not
sufficient to observe and perform the law externally, but rather that it must be engraved in the heart (Jer 31:33). The
fact that the tables were inscribed on both sides may also support the suggestion that the law is the rule for all actions,
and must govern man wherever he may go or turn, both in body and in soul, with all his faculties, and can neither add
to nor subtract from it. Moreover, if someone asks why the law was not written upon one, but upon two tables, we
answer that the law pertains to two objects: God and one’s neighbor, as the Lord Jesus shows in Matt 22:37, 39.

The circumstances to be noted when laws are given, are both time and location. The time was fifty days after the
exodus from Egypt. They had then been delivered from the hand of their enemies and had been fully separated from
all nations; they had entered into a covenant with God and had promised that the Lord would be their God and that
they would walk in His ways. To that end they needed a rule of conduct, which the Lord then also gave to them. The
location was a mountain. The heart of man must be drawn away from the lowly things of this earth and must be
drawn
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up to God and heavenly things. “I will lift up mine eyes unto the hills, from whence cometh my help” (Ps 121:1);
“Unto Thee lift I up mine eyes, O Thou that dwellest in the heavens” (Ps 123:1).

It was a mountain in desolate Arabia—a barren location where there was nothing to eat or drink and where
nothing attractive or delightful was to be found. They had to seek and have their delight only in God and had to live
alone out of His maintaining hand. They therefore had to endeavor diligently to retain the Lord’s presence by obeying
and being dependent upon Him.

The Law of God and its Relationship to the Covenant of Grace

Many things are to be considered concerning this law, and in doing so the nature and the purpose of the law will
be the more evident. By way of preface it should be noted:

First, that a covenant was made between God and Israel, the church at Horeb, prior to the giving of the law. This
is recorded in Exod 19.

(1) God’s requirement is stated in verse 5. “Now therefore, if ye will obey My voice indeed, and keep My
covenant.” 2) The promise is: “Ye shall be a peculiar treasure unto Me ... and ye shall be unto Me a kingdom of
priests, and an holy nation” (Exod 19:5-6). The nation acquiesces in verse 8: “And all the people answered together,
and said, All that the Lord hath spoken we will do.”

Secondly, that this covenant made at Horeb (or solemnly renewed, as they were already in it prior to this) is the
covenant of grace. This is evident since,

(1) the covenant made with Israel at Horeb is the same covenant which God had established with Abraham, Isaac,
and Jacob—which without contradiction was the covenant of grace. “Wherefore it shall come to pass, if ye hearken to
these judgments, and keep, and do them, that the Lord thy God shall keep unto thee the covenant and the mercy which
He sware unto thy fathers” (Deut 7:12); “Keep therefore the words of this covenant, and do them. Ye stand this day
all of you before the Lord your God; that thou shouldest enter into covenant with the Lord thy God, and into His oath,
which the Lord thy God maketh with thee this day: that He may establish thee to day for a people unto Himself, and
that He may be unto thee a God, as He hath said unto thee, and as He hath sworn unto thy fathers, to Abraham, to
Isaac, and to Jacob” (Deut 29:9-10, 12-13).

(2) The covenant at Horeb contains all the promises of the covenant of grace: 1) I shall be a God unto you and “...
ye shall be a peculiar treasure unto Me above all people” (Exod 19:6); “I am the Lord thy God” (Exod 20:2); “Thou
hast avouched the Lord this day to be thy God ... and the Lord hath avouched thee this
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day to be His peculiar people” (Deut 26:17-18). It is obvious that this is a promise of the covenant of grace (cf. Gen
17:8; Jer 31:33; 2 Cor 6:16). 2) They are promised that they will be a priestly kingdom. “And ye shall be unto Me a
kingdom of priests” (Exod 19:6). That this is a promise of the covenant of grace is evident in the following passages:
“Ye also ... are built up ... an holy priesthood ... but ye are ... a royal priesthood” (1 Pet 2:9); “And hath made us kings
and priests unto God” (Rev 1:6). These two include all other promises.

(3) They had the same sacraments: circumcision and the sacrifices.

Thirdly, that the entire nation of Israel entered the covenant of grace at the same time (Exod 19:8). However, the
majority did it only externally and not in truth; that is, not with knowledge, faith, and love. Thus, by reason of this
external entry there was also an external relationship between God and the people, and upon living an ungodly life
they are said to be unfaithful to this covenant (Ps 78:37). “But with many of them God was not well pleased” (1 Cor
10:5).

Fourthly, that no unconverted persons are in the covenant of grace, even though they have entered externally.
Rather, they are truly and factually in the covenant of works as all the heathen are. Although the covenant made in
Adam has been broken by transgression and the law has thus been made weak by the flesh to justify man and to grant
him life, men nevertheless remain under the same obligation, and, as often as they sin, they break the covenant. This
is like a woman who, having committed adultery, is thereby not free from the law of her husband, but time and again
commits adultery. Such is also the case here. When an unconverted person sins, he repeatedly breaks the covenant of
works in which he is. Having entered the covenant of grace in an external sense and yet not walking in faith, he thus
despises Christ and rejects the offered covenant of grace.

Fifthly, that one must indeed make a distinction between the covenant made at Horeb prior to the giving of the
law (Exod 19), and the law which was declared subsequent to it (Exod 20). The law of the ten commandments was
not the covenant, for the covenant had been made prior to this. The law is, so to speak, an appendix to the covenant
already made, being a rule for the partakers of the covenant. Therefore the covenant and the law are expressly
distinguished from each other—which we shall discuss more comprehensively later.

Sixthly, that one must make a distinction between the contents or substance of the law, and the purpose for which
it was given. The contents or substance is identical to the demands of the covenant of works established with Adam,
for:

(1) There is but one holiness, and therefore there can also be but one rule of holiness. The requirement held before
Adam was
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perfection, and this is likewise the requirement of the law of the ten commandments.

(2) The requirement of the covenant of works is impressed upon man’s nature (Rom 2:14-15). However, the law
which is impressed upon man’s nature, is identical to the ten commandments, even though they are not equal in
clarity. Thus, the requirements of the covenant of works and the ten commandments are identical.

(3) Eternal life was promised to Adam upon perfect obedience, which would also be the result upon the perfect
observance of the ten commandments. “For Moses describeth the righteousness which is of the law, That the man
which doeth those things shall live by them” (Rom 10:5). The purpose for the giving of the law of the ten
commandments is, however, entirely different from the purpose for which God gave the law to Adam. The law was
given to Adam in order thereby to obtain life, but the law of the ten commandments was not given to that end, since
no one is capable of fulfilling it.

It was given:

(1) To convict the unconverted of sin, of the continual breaking of the covenant of works, and of the curse and
worthiness of condemnation due to transgression.

(2) To cause the unconverted, who have been made acquainted with the covenant of grace, to look away from the
covenant of works as not being able to give life, and to urge them to truly enter into the covenant of grace and to
receive Christ by true faith unto justification. This is the purpose for the multiple repetitions of the demands of the
covenant of works and the dreadful circumstances accompanying the giving of the law. In this respect the law is a
schoolmaster, guide, teacher, and director to Christ (Gal 3:24).

(3) With the objective of being a steadfast rule of life for the partakers of the covenant of grace, to show them the
way in all its purity, and to stir them up to enter into and persevere in this way, and to guide them in this way.
“Wherewithal shall a young man cleanse his way? by taking heed thereto according to Thy word” (Ps 119:9). In
reference to this the law is called: the way of the Lord, pathway, and path (Ps 119).

Seventhly, that one must make a distinction between the end and purpose of the giving of the law, and the opinion
of the unconverted concerning it. The unconverted Israelites considered the ten commandments to be a requirement of
the covenant of works, in the observance of which they had to seek life. They also viewed the ceremonial laws as
such and intermingled it with the moral law. And thus, by the external observance of those laws—the ceremonial
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as well as the moral laws—they sought to be justified (cf. Rom 9:31-32; Rom 10:3; Gal 5:3-4).

Eighthly, that one must also make a distinction between the commandment and the incentives given for
observance. Incentives for observance are expressed with the second, third, fourth, and fifth commandments, setting
forth that which is harmful to transgressors, as well as that which is profitable for those who observe the law. The
commandments remain unchanged, but the incentives are presented from various aspects. Having said this by way of
introduction, we shall now answer several questions.

The Law of the Ten Commandments: Not a Covenant of Works

Question Is the law of the ten commandments a covenant of works?

Answer: No; we shall demonstrate this to be so for the following reasons:

First, God’s righteousness cannot permit a sinner to enter into a covenant of friendship without a Surety who bears
the punishment of the broken covenant on behalf of the sinner. However, the Israelites were sinners, and the covenant
of works is without a Surety. Thus, the law cannot be a covenant of works.

Secondly, the person with whom God would establish a covenant of works, ought to be able to satisfy the
demands of the covenant of works, and to obtain life in consequence thereof, for God’s holiness, righteousness, and
truth will not permit the establishment of a true covenant upon the basis of a dishonest promise of man. These
attributes also will not permit, as a condition for salvation, that man be required to perform that which he cannot
perform. These attributes will not allow perfection to be again set before the impotent sinner as a condition for
salvation, and thus establish a second covenant of works, even though God, by virtue of man’s original condition
when he was included in the covenant of works, may righteously demand perfect obedience from man who wilfully
deprived himself of his own power. After the fall man is not able to perfectly satisfy the demands of a covenant of
works, and therefore a new covenant of works cannot be established with man, and the law can consequently not be a
covenant of works.

Thirdly, if the law were a covenant of works, then Israel, and all believers of the New Testament (for they are all
under obligation to the law), would simultaneously be in two opposite covenants. They were under the covenant of
grace, or else no one could have been saved. “Therefore by the deeds of the law there shall no flesh be justified in his
sight” (Rom 3:20). And if the law were a covenant of works, they would be simultaneously under the covenant
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of grace and the covenant of works. This is impossible, however, for the one disannuls the other. If they would have
been obligated to seek salvation by works, there would have been no room for the covenant of grace; and if they
would have been obligated to seek salvation by the covenant of grace, there would have been no room for the
covenant of works, as the apostle clearly demonstrates in Rom 11:6. Furthermore, if the law were a covenant of
works, it would destroy the promises. The law did, however, not disannul the promises (Gal 3:17-18). The law is
therefore not a covenant of works.

Fourthly, if the law were a covenant of works, man would have had to seek salvation by works, for it is thus
declared: “For Moses describeth the righteousness which is of the law, That the man which doeth those things shall
live by them” (Rom 10:5). This, however, one may not do, for it is not to be obtained in this manner. “For they being
ignorant of God’s righteousness, and going about to establish their own righteousness, have not submitted themselves
unto the righteousness of God” (Rom 10:3); that is, they are not partakers of the righteousness of Christ, and thus also
not of salvation. The law is therefore not a covenant of works.

Fifthly, there can be no manifestation of mercy in the covenant of works; however, there is room for mercy in the
law of the ten commandments. “And showing mercy unto thousands of them that love Me, and keep My
commandments” (Exod 20:6). Thus, the law is not the covenant of works.

Obijection #1: The law, which has as its contents perfect personal obedience, is called a covenant. ... for after the
tenor of these words | have made a covenant with thee and with Israel” (Exod 34:27); “And He declared unto you His
covenant, which He commanded you to perform, even ten commandments; and He wrote them upon two tables of
stone” (Deut 4:13). The tables are called the tables of the covenant (Deut 9:11).

Answer (1) The word covenant has various meanings, so that from a single use of this word one cannot draw the
conclusion that it refers to a literal covenant established by mutual agreement. It refers here to an immutable promise
(Gen 9:9-10), a steadfast ordinance (Jer 33:20), and a singular command. “I made a covenant with your fathers ...
saying, At the end of seven years let ye go every man his brother” (Jer 34:13-14).

(2) The covenant at Horeb was made prior to the giving of the law, and thus the law cannot be the covenant itself.

(3) It is a figurative manner of speech, and the appendix frequently (and thus also here) bears the name of that to
which it is appended.
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The covenant of grace having been established, the law was appended thereto as a rule of conduct for the partakers of
the covenant.

Objection #2: Since the law is continually contrasted with grace, it therefore follows that the law is the covenant
of works. This is to be observed in the following passages: “For the law was given by Moses, but grace and truth
came by Jesus Christ” (John 1:17); “For if the inheritance be of the law, it is no more of promise” (Gal 3:18; cf. Rom
4:14; Rom 10:5-6).

Answer (1) A distinction must be made between the substance and contents of the law, and the purpose for which
it has been given. The purpose for the giving of the law is that it be a rule of life. As such the law is not contrasted
with grace; rather, it is grace that a steadfast rule of life has been given to the partakers of the covenant. However, the
law as far as its demands are concerned, and the contents of the covenant of works made with Adam, is contrasted
with grace. The law was not given for that purpose, however, and it can thus not be concluded that it is equivalent to
the covenant of works.

(2) The Jews corrupted the true purpose for which both the moral and ceremonial laws had been given. They
considered it to be a covenant of works and sought for their righteousness in this covenant—as many who are
Christians only in name still do. These misconceptions are identified and rebuked in the texts mentioned above.

(3) Scripture states very clearly that the law is not contrary to the promise. “For Christ is the end of the law for
righteousness to every one that believeth” (Rom 10:4); “Is the law then against the promises of God? God forbid”
(Gal 3:21). It is thus evident in which manner the law is and is not contrary to the promise, and that the law of the ten
commandments is not a covenant of works.

The Law of the Ten Commandments: Not the Covenant of Grace

Question Is the law of the ten commandments equivalent to the covenant of grace, or is it a compendium of this
covenant?

Answer: The covenant established at Horeb prior to the giving of the law is truly the covenant of grace; however,
we deny that the law of the ten commandments is the covenant of grace or its compendium. This is evident for the
following reasons:

First, the entire contents of the law of the ten commandments was perfectly impressed upon the nature of Adam,
and this law would have, if his transgression had not interfered, been passed on perfectly to his descendants. After the
fall, the law is yet impressed upon the hearts of the heathen, although imperfectly (cf. Rom 1:19-20;



46

Rom 2:14-15). If, however, the law were a compendium of the covenant of grace and equivalent to the covenant of
grace itself, it would already have existed prior to the fall, and the covenant of grace would have been naturally
known to the heathen apart from the gospel. This is absurd, and thus also that the law is equivalent to the covenant of
grace.

Secondly, the law is the requirement and condition of the covenant of works, life being promised upon personal
obedience to the law: “Do this and thou shalt live.” Whatever is identical to the covenant of works in its demands and
contents cannot be equivalent to the covenant of grace. For where the law says: “Do this and thou shalt live,” the
covenant of grace says: “Believe in the Lord Jesus Christ and thou shalt be saved.” These two covenants are too
distinct from each other, and the one covenant negates the other (Rom 10:5-6; 11:6).

Thirdly, Christ is the Surety of the covenant of grace who therefore must be included in a description of this
covenant; it cannot be understood apart from the knowledge of Christ. However, in the law there is not a word
regarding a Surety, or regarding faith in the Surety, Jesus Christ. Therefore, the law is not equivalent to the covenant
of grace.

Fourthly, the covenant of grace is efficacious unto the regeneration, justification, and salvation of man; however,
the law is not efficacious unto regeneration, justification, and salvation. “If there had been a law given which could
have given life, verily righteousness should have been by the law” (Gal 3:21); “For if the inheritance be of the law, it
is no more of promise” (Gal 3:18); “For what the law could not do, in that it was weak through the flesh, God sending
His own Son in the likeness of sinful flesh, and for sin, condemned sin in the flesh” (Rom 8:3). Yes, those who are
under the law are under the curse (Gal 3:10); the law is therefore not equivalent to the covenant of grace.

Fifthly, the covenant of grace only makes promises—also the inscription of the law in the heart (cf. Jer 31:33;
Ezek 36:26-27). The law, however, only demands and has no promise, except upon the condition of perfect, personal
obedience—a promise which cannot be fulfilled by anyone after the fall as no one is able to fulfill the condition. The
law demands but does not promise any efficacy. The law is therefore not equivalent to the covenant of grace.

Objection #1: Since Christ, as Mediator and King of His church, has given his church the law of the ten
commandments, it thus follows that the law of the ten commandments is equivalent to the covenant of grace.
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Answer (1) We deny the conclusion. If, however, this conclusion were correct, then Christ, as Mediator and King
of His church, has given His people a rule of life. If this is true, it must thus follow that the law of the ten
commandments is a rule according to which the partakers of the covenant must live. The rule of life for the partakers
of the covenant is to be distinguished from the covenant itself.

(2) The covenant had already been made prior to the giving of the law, which proves that the law is the rule which
Christ has given to His partakers of the covenant.

Objection #2: The preamble, | am the Lord thy God, shows clearly that the law is equivalent to the covenant of
grace, for that expression is the essential expression of the covenant of grace.

Answer: This phrase is not always expressive of the covenant of grace. This is evident in Isa 28:26, where we
read, “For his God doth instruct him to discretion,” namely, to cultivate the land. Nevertheless, we admit that from the
preamble and the occasional addition of an incentive to a commandment it is to be observed that there must be a
covenant of grace. It therefore does not follow, however, that the law itself is the covenant of grace, for the expression
I am the Lord thy God is frequently added to commands and warnings which, as all agree, are not equivalent to the
covenant of grace (cf. Lev 18:30; Judg 6:10, and many others). The preamble manifests the authority of the One who
commands, and the obligation of the people to obey Him—not only because He is God and they are His creatures, but
also because they had entered into a covenant of grace with God. There is therefore as much a distinction between the
preamble and the law, as there is between the One who commands and the command.

Obijection #3: Mercy is mentioned in the law. “I will show mercy,” etc. The mercy of God can, however, not be
manifested to a sinner except by way of the covenant of grace. Therefore, the law is equivalent to the covenant of
grace.

Answer: One must make a distinction between the command and the incentive. Simply because an incentive is
taken from the covenant of grace, it does not follow that the law, for the observance of which the incentive is used, is
the covenant of grace itself. Rather, it proves the contrary: This duty is not equivalent to the covenant of grace.

Obijection #4: The law is a covenant; however, it is not the covenant of works. Therefore it must be the covenant
of grace.

Answer (1) It has already been demonstrated above that the law is not the covenant of works, as well as that
whatever bears the name “covenant” is not necessarily the covenant itself. Circumcision is also denominated as a
“covenant” (Gen 17:10).
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(2) Those who make this objection maintain that, in addition to the covenant of works and the covenant of grace,
there is yet another covenant. This they call an external and exemplary covenant. Their conclusion that because the
law is not the covenant of works it is therefore the covenant of grace, is then negated. They themselves would then
have to answer that there is a third covenant.

(3) And just because the law is not the covenant of works, it therefore does not follow that it is the covenant of
grace. It therefore suffices that it is a rule for the partakers of the covenant of grace.

Objection #5: Whatever is confirmed by blood—typifying the blood of Christ—is the covenant of grace; however,
the law has been confirmed with typical blood. “For when Moses had spoken every precept to all the people
according to the law, he took the blood of calves and of goats, with water, and scarlet wool, and hyssop, and sprinkled
both the book, and all the people” (Heb 9:19). The law is thus equivalent to the covenant of grace.

Answer (1) If one would have to draw such a conclusion from this proposition, then the people would be
equivalent to the covenant, for they were also sprinkled with blood. The latter is absurd and thus also the first. If one
wishes to draw the conclusion that whatever was sprinkled with typical blood belongs to the covenant of grace, there
is no objection; and if one then furthermore wishes to conclude that the law of the ten commandments therefore
belongs to the covenant of grace, we also do not object, as long as it is considered to be a rule for the partakers of the
covenant.

(2) It is nowhere stated, however, that the two tables of stone upon which the law was written were confirmed and
sprinkled with blood. This would have to be demonstrated for the conclusion to be of any value.

(3) Moses sprinkled the book in which the entire ceremonial worship—typifying Christ—was recorded, which
irrefutably belongs to the covenant of grace.

Objection #6: The ceremonial laws belong to the law of the ten commandments, namely, to the second
commandment, giving command to serve God in a manner commanded by Him. It is obvious, however, that the
ceremonial laws belong to the covenant of grace. Therefore the law of the ten commandments is the covenant of grace
itself,

Answer (1) There is a further conclusion to be made from this presupposition. This ought to be: thus the law also
belongs to the covenant of grace. We concur with this, it being a rule for the partakers of the covenant.
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(2) Also the civil laws belong to the moral law—to the second table. Should one thus also be permitted to
conclude (the argumentation is identical) that therefore the ten commandments are a political or civil covenant? By no
means, and one also cannot therefore conclude that it is equivalent to the covenant of grace.

(3) We deny that the law of the ten commandments prescribes the ceremonial laws; this neither occurs in the
second nor in any other commandment. The basis for all service of God—in the covenant of works as well as in the
covenant of grace, and in the Old as well as the New Testament—is indeed to be found in the words of the second
commandment, the contents of which are to serve God in a manner prescribed by Him. However, no mention is made
at all of the ceremonial service. To conclude from this common foundation—from which issues forth the service of
God in the state of perfection and in the New Testament, as well as in the ceremonial service—that this
commandment is ceremonial and that the law is therefore equivalent to the covenant of grace, is no more valid than to
conclude thereby that the law is a covenant of works because it points out how man is to conduct himself in the
covenant of works toward God and His service.

Objection #7: The covenant of grace obligates all partakers of the covenant to the keeping of the law; thus the law
belongs to the covenant of grace.

Answer (1) The thrust of the argument is the same. The covenant of works obligates all men to the keeping of the
law; thus the law belongs to the covenant of works. The fallacy of the conclusion is thus evident, for the law obligates
all men.

(2) All that belongs to the covenant of grace is not the covenant of grace itself. Holy Baptism and the Lord’s
Supper belong to the covenant of grace; nevertheless, they are not the covenant itself. We agree that the law belongs
to the covenant of grace in regard to the purpose for its issuance, and in regard to the demand that it be a rule for
partakers of the covenant. What basis is there in this for constructing a covenant of grace from the law?

Obijection #8: The law demands faith, and faith belongs to the covenant of grace; the law is thus equivalent to the
covenant of grace.

Answer (1) The covenant of works demands faith in God, and then, according to that argument, the law is the
covenant of works—and if it is the covenant of works, then it is not the covenant of grace.

(2) Faith in Christ belongs to the covenant of grace; however, this is not required by the law. Christ is not revealed
in the law.

Objection #9: The fifth commandment promises the land of Canaan, and Canaan was the earnest of all the
promises of the
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covenant of grace; the law is thus the compendium of the covenant of grace.

Answer (1) One must make a distinction between the law and its incentives—they do not change the nature of the
commandment, nor do they make the commandment of the same nature as the source of these incentives. These
incentives at times are derived, however, from the nature of God, and at other times from His works and from a given
promise. This transpires in the covenant of works as well as in the covenant of grace. One therefore may not conclude
from the promise of Canaan that the law is equivalent to the covenant of grace.

(2) No reference is made to Canaan in the fifth commandment; however, the children of Israel could logically
deduce this, just as Paul concludes that it refers to all countries where God has decreed one’s residence to be. “That it
may be well with thee, and thou mayest live long on the earth” (Eph 6:3).

(3) We deny that Canaan was an earnest of all the promises of the covenant of grace and of heaven. One will
never be able to demonstrate this, and thus the conclusion is at once nullified.

The Covenant Made at Horeb: Not a Mixture of the Covenant of Works and the Covenant of Grace

Question Is the covenant made at Horeb a mixed covenant, consisting partially of the covenant of works and
partially of the covenant of grace? Some call this covenant a national covenant, and consider it to be thus. They
maintain that God would be satisfied and would bless them, even though they did not live in perfect conformity to the
law, if they but had a sincere intent and earnestly endeavored to be obedient and practice true godliness—and if they
furthermore believed in the Messiah, being the fulfillment of what was lacking in them.

Answer (1) The word “national” does not suggest that there is another covenant besides the covenant of works and
the covenant of grace. It only indicates that God established the covenant of grace with the nation of Abraham, Isaac,
and Jacob, and that it would be confined to that nation until the coming of the Messiah.

(2) Christ alone is the cause of justification, and the works of man play no role in justification at all. God is,
however, pleased with the sincere efforts of believers and rewards them graciously.

(3) We do deny, however, that the covenant made at Horeb is a mixed covenant, distinguished from the covenant
of works and the covenant of grace—as if a “hybrid” covenant had been composed from both. This is evident for the
following reasons:
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First, it is clear from all that we have proven in the above; namely, that the law, as far as the purpose of its
issuance was concerned, is not equivalent to the covenant of works, and that a covenant of works cannot be
established anew with the sinner. This cannot be done in its entirety, but then also not partially. It has already been
shown that the law is not equivalent to the covenant of grace. If the law is neither the one nor the other, then a mixed
covenant cannot be composed from both of them.

Secondly, Paul shows in Rom 11:6 that one of the two must function, and that they cannot be mixed together.
“And if by grace, then is it no more of works: otherwise grace is no more grace. But if it be of works, then is it no
more grace: otherwise work is no more work.” The way of the covenant of grace and the way of the covenant of
works are so far removed from each other—yes, are so entirely contradictory—that a mixture of the two is not
possible. It is therefore impossible to make a third covenant from those two.

Thirdly, if works and faith, the righteousness of man and Christ, were to coalesce, one would acquire
righteousness partially by works and partially by faith, contrary to Rom 9:30-32. Then Christ would not be a perfect
Savior, for man would himself add something to his justification, contrary to Rom 3:24, 28 and Heb 7:25. Then they
would be subject partially to the curse (Gal 3:10), and partially to the blessings in Christ (Eph 1:3). And furthermore,
if some were hypocritical in their obedience, what then? Would Christ’s satisfaction then also be nullified? Would
they then fall out of grace? Would the promises of this singular covenant of grace be nullified? As you see, this
proposition is fraught with absurdities and must therefore be rejected.

Obijection: Holiness is required as a condition for the covenant at Horeb. “Now therefore, if ye will obey my voice
indeed, and keep my covenant, then ye shall be a peculiar treasure unto me” (Exod 19:8); “And all the people
answered together, and said, All that the Lord hath spoken we will do” (Exod 19:8). On the other hand, mercy is
promised to those that are upright. “And shewing mercy unto thousands of them that love Me, and keep My
commandments” (Exod 20:6). Since obedience as a condition and mercy proceeding from free grace are joined
together, there is a mixed covenant, consisting partially of the covenant of works and partially of the covenant of
grace.

Answer (1) Here two matters are conjoined which are distinct from each other. In Exod 19 mention is made of the
covenant of
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grace, and in Exod 20 the law is declared as a rule for the partakers of the covenant, with mercy added as an incentive.
(2) In Exod 19 the covenant of grace is solemnly established as we have shown in the above. Obedience and
faithfulness to this covenant are not demanded as a condition of the covenant, for God can neither make demands
upon a sinner by way of a new covenant nor issue promises upon that condition, as was shown earlier. Rather, it is
required as a duty, test, and demonstration of their sincerity—both upon entering into, as well as living in the
covenant of grace. The promise which, among others, God makes in the covenant of grace is that He will sanctify
them. Thus, no one can enter into this covenant unless he has a desire for holiness, and one can neither assure himself
nor pretend to be in the covenant of grace unless he is a partaker of holiness. “Show me thy faith without thy works,
and I will show thee my faith by my works” (James 2:18). When holiness is required in the covenant of grace, it is not
required as a condition, but as a token of sincerity. True and false partakers of the covenant are hereby distinguished
from each other, and by this they are identified. Those who do not obey nor keep His covenant, are no partakers of it,
and do not belong to God. However, those who do obey and keep His covenant show that they are partakers of the
covenant and belong to God. When the people accepted God’s proposal, most did so only with the mouth, and not
with an illuminated, willing, and sincere heart. True believers gave expression to the obligation which was theirs, and
with delight approved of it. They gave expression to their sincerity in their transaction with God, as well as to their
willingness and heartfelt inclination to obey God, knowing that the execution thereof was not possible in their
strength, but in the power of God who made them willing. When they heard that God promised that He would do so to
all who truly entered into covenant with Him, they willingly surrendered to that covenant and declared this to be so.

The Law of the Ten Commandments: Of Eternal Duration and Binding to the New Testament Believer

Question: Is the law of the ten commandments a rule of eternal duration, which all true believers in the New
Testament are also obligated to observe?

Prior to answering this question, the following matters must first be noted by way of preface.

First, the law of the ten commandments as declared from Sinai does not place under obligation the heathen who
have never had
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this law. “For as many as have sinned without the law ...” (Rom 2:12). The law of nature is a law unto them.
However, the moral law pertains to all who are in the church, have the Word of God, and who have ever heard the
law. To them the law is declared and they are under obligation to it, commensurate with the manner in which it is
given.

Secondly, the foundation for being obligated to the law is not because reason teaches that something is either good
or evil; for then it would not be the law of God, but a rational statement. What reason would show to be good to one,
another—also by virtue of reason (which is corrupt in man)—would judge to be evil. Rather, the foundation for such
obligation is the command of God, the revelation of God’s will, and the fact that God has commanded one thing and
forbidden the other. Thus, the obligation is related to the authority of the Lawgiver and His will. To this man subjects
himself, and thus his good deeds constitute obedience and his evil deeds disobedience.

Thirdly, a distinction must be made between the commandments themselves as far as substance, words, and
meaning are concerned, and the incentives by which they are motivated. The incentives are taken from circumstances
which pertained to the Jews only, such as, “... which have brought thee out of the land of Egypt, out of the house of
bondage,” and “Remember that thou wast a servant in the land of Egypt.” The promise concerning Canaan, and
similar promises, do not pertain to us in our circumstances as such, but only insofar that we must be stirred up to
obedience by divine blessings. However, even if the incentives as relating to those circumstances do not pertain to us,
the commandments nevertheless remain in force and place us under obligation.

Fourthly, since the law was not given as a covenant of works, it also has no such purpose today. As the
unconverted were then under the covenant of works, however, and consequently under the law, being representative
of the contents of the covenant of works, all the unconverted are also presently under the covenant of works and thus
also subject to the law in said manner. As the law condemned them then, it does so likewise today. Similarly, as the
law was then given to partakers of the covenant as a rule for life, this is likewise true today. And as partakers of the
covenant, upon transgression, brought guilt upon themselves, making themselves worthy of punishment—even
though the Surety had taken this from them and upon Himself—the law is likewise a rule of life for partakers of the
covenant at present. Upon transgression they also make themselves guilty and worthy of punishment, even though
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Christ, the Surety, has already taken this from them upon Himself and made satisfaction. Upon every transgression
the law declares them guilty and worthy of punishment, even though Christ has made them free from the guilt and
punishment incurred.

Fifthly, as the law was not given to partakers of the covenant at that time in order to be justified thereby, it
likewise is not given for that purpose today, for it has been made weak by the flesh (Rom 8:3).

Sixthly, the law is as rigorous and strict today as it was in the Old Testament. Law is law, and justice is justice;
nothing can be overlooked here. We are no less free from the rigor and strictness of the law than they were. The
sincere godliness of the godly in the Old Testament was as pleasing to God and had as gracious a reward as is now
true in the New Testament.

Seventhly, the believers of the Old Testament, upon transgression of the law, were convicted, had sorrow and
pangs of conscience, experienced estrangement from God, prayed for forgiveness, and sought reconciliation until the
Lord spoke peace to them again. The godly of the New Testament are no more free from all those emotions
engendered by transgression than were they of the Old Testament.

Eighthly, to be obligated means that man is bound by the law-giving authority of God to be obedient, and that
upon transgression he is subject to bear the punishment.

Ninthly, abrogation occurs when 1) the obligation terminates, since the law was only given for a specific time,
and subsequently would no longer be a law—and therefore would also not be in force anymore. Such was true for the
ceremonial laws, which were in force until Christ (the embodiment of the shadows) came, and no longer; 2) the
Lawgiver nullifies or rescinds such laws which had been issued without any time limitation; or 3) by the giving of
laws which are directly opposite to the other laws and thus cannot coexist with the previous laws.

The Socinians reject the law entirely, adhere to the law of nature, and add to this the law which Christ has given to
the Christians, which in their opinion is a new law differing from the one given on Sinai. The Papists erase the second
commandment. Others reject the fourth commandment. Antinomians also reject the entire law. Such individuals are
either loose or ungodly men who despise all godliness, using Christian liberty as a pretense for all manner of
licentiousness; or they are those who are proponents of godliness. The latter maintain that it is not lawful to conduct
themselves contrary to what the law has either commanded or forbidden, and that everyone is obligated to practice the
virtues which are commanded
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in the law. Their motive for this, however, is not that it is either forbidden or commanded in the law; in their opinion,
this law was only given to Israel and is not binding at all in the New Testament. They maintain that one must now
refrain from all sin and practice all virtue only out of love for God, doing so by the anointing of the Holy Spirit, who
teaches believers all things and works in them all things that are pleasing to Him—all of this apart from the law as
having any binding force. It thus appears as if we agree in essence; however, these propositions give license to the
ungodly for their ungodliness, and lead to fanaticism. It engenders the absence of true holiness, for what the one
considers lawful the other considers unlawful, while all imagine to have the anointing of the Holy Spirit. Furthermore,
it is contrary to the Word, which calls sin a&vout/o. (anomia = lawlessness), and teaches the practice of virtue by the
binding force of the law, the content of which is love. In addition to this you will rarely find such an Antinomian who
also does not adhere to various other errors. We shall first confirm the truth and then refute those errors.

The Eternal Duration of the Law of the Ten Commandments

That the law is and remains a rule of eternal duration is evident for the following reasons:

First, the law of nature remains in force and puts all men under obligation (Rom 2:14-15). The law of the ten
commandments is, however, identical to the law of nature as far as contents are concerned (not in the manner in
which it was given), and thus the law of the ten commandments also remains in force and is binding in the days of the
New Testament.

Secondly, the law was solemnly given to the church without any limitation of time. This law has never been
rescinded, neither has a counter law ever been given to negate the other. Thus, the law remains in force as long as
there is a church to whom it is declared.

Thirdly, the Lord Jesus declares that the law of the ten commandments has not been abrogated, but that it remains
a binding rule for all times. “Think not that | am come to destroy the law, or the prophets: | am not come to destroy,
but to fulfil. For verily | say unto you, Till heaven and earth pass, one jot or one tittle shall in no wise pass from the
law, till all be fulfilled. Whosoever therefore shall break one of these least commandments, and shall teach men so, he
shall be called the least in the kingdom of heaven: but whosoever shall do and teach them, the same shall be called
great in the kingdom of heaven” (Matt 5:19-19). It is evident that the reference here is not to the ceremonial law, since
Christ, being
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its embodiment, has abrogated it and the apostles have preached it as having been abrogated. Neither is he who
maintains this abrogation the least, nor is he superior who now teaches and practices it. Christ here speaks of the
moral law of the ten commandments, which is evident from both what is said and from what follows. For Christ
quotes several of these commandments, gives the correct exposition, and purifies them from the false exposition of
“them of old.” Christ has fulfilled this law. This does not imply that He, having fulfilled it by His active obedience,
has abrogated this law, or that He has improved that which was imperfect in the law, having given a more perfect law
instead; rather, to fulfil means to do. “Whosoever shall do them ...” (Matt 5:19); “He that loveth another hath fulfilled
the law” (Rom 13:8); ... and so fulfil the law of Christ” (Gal 6:2). In this manner Paul “fully preached the gospel of
Christ” (Rom 15:19), and fulfilled the Word of God (Col 1:25). Of this law Christ says that He will not destroy it, that
not one jot or tittle shall pass from this law until heaven and earth shall pass away, and that he who will break and
reject the least commandment (in contrast to the greatest commandment in Matt 22:38) will be the least in the
kingdom of heaven. This means that he will not be in it, which is also the meaning of being the least (cf. Matt 20:16;
Luke 13:30). It thus proves to be irrefutably true that the law of the ten commandments is a rule of eternal duration.

Fourthly, the Lord Jesus commands the performance of that which is good since the law requires this. Thus, the
law remains a binding law. “Therefore all things whatsoever ye would that men should do to you, do ye even so to
them: for this is the law and the prophets” (Matt 7:12).

Fifthly, the keeping of the moral law is proposed and urged everywhere in the New Testament. The text references
are numerous, but we shall only present some.

(1) “Do we then make void the law through faith? God forbid: yea, we establish the law” (Rom 3:31). The apostle
had said in verses 24 and 28 that we are freely justified by His grace through the redemption which is in Christ Jesus,
and that man is justified by faith without the works of the law. On the basis of this he proposes an objection: “Do we
then make void the law through faith?”” Does the law then no longer pertain to us?

Do we no longer have any dealings with it? Has it been abrogated? No one can object that the apostle here speaks
of the ceremonial laws, since no mention is made of them in the entire chapter, nor in the subsequent chapter in which
he discusses the justification of Abraham. Furthermore, the apostle shows by his
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answer “God forbid,” etc., that he is speaking of a law to which we are obligated, which can be none other than the
moral law of the ten commandments, since we are completely free from the ceremonial laws. He declares that this law
iIs not made void, rejected, and abrogated through faith unto justification without the deeds of the law; but we
establish it; that is, we declare and approve that we are under obligation to it—not to be justified thereby, but as a rule
of life to give us direction in sanctification which goes together with justification.

(2) “Owe no man any thing, but to love one another: for he that loveth another hath fulfilled the law. For this,
Thou shalt not commit adultery, Thou shalt not kill, Thou shalt not steal, Thou shalt not bear false witness, Thou shalt
not covet; and if there be any other commandment, it is briefly comprehended in this saying, namely, Thou shalt love
thy neighbor as thyself ... therefore love is the fulfilling of the law” (Rom 13:8-10). The established duty for
Christians is love, the reason being that this is required by the law. Which law?—the law of the ten commandments,
which forbids adultery, murder, theft, the bearing of false witness, and coveting. Thus, Christians are under obligation
to the ten commandments as being a rule of life.

(3) “By love serve one another. For all the law is fulfilled in one word, even in this; thou shalt love thy neighbor
as thyself” (Gal 5:13-14). Here one is again urged to exercise love because the law demands it, it being shown that it
is the law which requires love to one’s neighbor as himself. It is evident from Matt 22:39 that this is the law of the ten
commandments, where the Lord Jesus, upon the question, which is the great commandment of the law, comprehends
the law in two commands, the second here being quoted by the apostle.

(4) “Children, obey your parents in the Lord: for this is right. Honour thy father and mother; which is the first
commandment with promise; that it may be well with thee, and thou mayest live long on the earth” (Eph 6:1-3). If
children are under obligation to obey their parents, they must be motivated to this because the fifth commandment
requires it with a promise being added to it. The law thus remains in force as a rule for our life.

(5) “If ye fulfil the royal law according to the scripture, Thou shalt love thy neighbor as thyself, ye do well: For
whosoever will keep the whole law, and yet offend in one point, he is guilty of all. For he that said, Do not commit
adultery, said also, Do not kill. Now if thou commit no adultery, yet if thou kill, thou art become a transgressor of the
law” (James 2:8, 10-11). The apostle demonstrates
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the law to be the rule of life by approving the conduct of those who adhere to it, and by stating that he sins against all
commandments who offends in one. He declares that he is speaking of the law which forbids adultery, murder, etc.
This, however, is the law of the ten commandments, and thus the law of the ten commandments is an eternal rule—as
much in the New Testament as it was in the Old Testament.

(6) All sins committed by believers are transgressions of the law. “Whosoever committeth sin transgresseth also
the law: for sin is the transgression of the law” (1 John 3:4); «... for where no law is, there is no transgression” (Rom
4:15). Believers in the New Testament, however, sin daily (cf. 1 John 1:8, 10; 1 John 2:1; James 3:2). The law thus
remains in force as a rule of life.

The Law of Christ is Equivalent to the Law of the Ten Commandments

Evasive Argument #1: Believers sin against the law of Christ, but not against the law of the ten commandments.

Answer: The law of Christ is identical to the law of the ten commandments. Christ did not give another law; Christ
gave that law of the ten commandments. To this law He subjected Himself and has perfectly lived according to it,
leaving us an example therein. He Himself is also a living law. Christ has never given liberty to transgress any of the
ten commandments, be it those that pertain to murder, adultery, or theft, etc. Thus, the law of Christ is the law of the
ten commandments.

Evasive Argument #2: To sin is to conduct one’s self contrary to the love of Christ.

Answer (1) To sin against the love of Christ, the love of God, and the law, is one and the same thing, for the law
requires love to God and our neighbor.

(2) Believers of the Old Testament also sinned against the love of God and Christ who is the same yesterday and
today. Their faith was identical to our faith, which “worketh by love,” and their sins were committed contrary to their
faith and love, which demanded holiness. Furthermore, love is also an incentive not to sin but to live holily—which is
a living according to the law.

Objection #1: There is agreement in this, since both insist upon sanctification. Regardless of whether one does so
from different motives than another person, one must be tolerant of another.

Answer (1) This is the ancient language of all heretics. They reason as follows: It is already an old issue, and
there is agreement as far as the matter itself is concerned, that is, holiness. We both insist on this, and therefore, be
tolerant, be tolerant. This has an appearance of
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excellency, for those who propose moderation are the men of peace, but those who stand in the breach for the truth are
deemed to be stubborn. By means of this wonderful illusion they seek to promote their errors all the more forcefully,
and upon gaining the upper hand they can no longer tolerate sound doctrine. Instead, they will chase faithful ministers
from the pulpit and out of town. This was the result of the toleration of the Arminians.

(2) The basis upon which, and the manner in which, sanctification functions, determines its respectability and
essence. If one does not agree as to what the foundation and manifestation of sanctification are, there is no common
ground whatsoever. Papists and Socinians also boast of works and holiness, but nevertheless follow the institutions of
men, and reflect upon virtue in a natural manner; that is, apart from Christ and apart from true faith in Christ. Ought
this then also to be called good?

(3) If the love to Christ is set forth as a law, one lays the groundwork for confusion in doctrine and life. What the
one believes he must do out of love to Christ, the other will think he must refrain from out of love to Christ. The love
to Christ will motivate the one to this and the other to something else, for love is imperfect here. Furthermore, one’s
own meaning can be very subtly mixed in with this, so that with some it results in fanaticism. It is evident from all
this that one, prior to establishing ecclesiastical ties with such persons, must very earnestly endeavor to ascertain what
the basis for sanctification is, as well as the manner in which it functions—both in reference to ourselves and to
others. If someone is weak in this area, but yet willing to learn, one can and must tolerate such a person according to
the circumstances.

The Moral Law: The Rule of Life for New Testament Believers

Obijection #2: There are many texts which declare that believers in the New Testament are not under the law, the
following being the most prominent: Rom 6:14; Rom 7:6; Gal 3:23-25; Gal 5:18, 23; and 1 Tim 1:9.

Answer: To these and similar texts we shall first respond in general and then explain each text.

First, in general it must be noted that Paul had to deal with individuals who combined the moral and ceremonial
laws, seeking their righteousness and justification in the performance of those laws, not being able to harmonize the
shadows with their embodiment. When the apostle then declares that believers are not under the law, he at times
speaks of the ceremonial laws due to Christ having come, and at times of the moral law as a condition of the
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covenant of works—this being the manner in which such individuals view the law. Thus, there is nothing in these
texts from which one could conclude that believers of the New Testament are not under obligation to the moral law as
a rule of life.

Secondly, one must view the law either in regard to its demands, or in reference to the objective for which it was
given upon Sinai. Since the image of God is but one, there is also but one holiness. Thus, the law which proposes
perfect holiness is identical in its demand to the law which Adam had before the fall in the state of perfection as a
condition of the covenant of works. The objective for the issuance of the moral law, however, was not that it be a
condition of the covenant of works, but a rule of life for the partakers of the covenant of grace, who, on the basis of
Christ’s satisfaction, are justified and the recipients of salvation. In respect to the first, believers are not under the law;
however, they are in reference to the latter. To have the law is a privilege to them and it is a joy to them that they have
such a steadfast and delightful rule of life. And since they have not in this respect been relieved from their obligation
to the law, they also have no desire to be relieved from it. They love the law and it is their delight. However, all the
unconverted, also in the New Testament (although they are free from the ceremonial laws) are nevertheless under the
covenant of works and subject to the demands of the law as a condition of this covenant. Since the law is weak
through the flesh, they are all under the curse from which Christ has delivered believers.

Thirdly, the believers of the Old Testament were subject to the ceremonial law, not as a judgment upon sin, but as
a loving guide and schoolmaster to bring them to Christ, so that believers greatly rejoiced in this, thanked the Lord for
it, and observed it with great delight. They were, however, not under the demands of the law as a condition of the
covenant of works, for they were under the covenant of grace. They had Christ, who is the same yesterday and today,
as their justification, and they had the same faith, the same Spirit, and the same sanctification for which the law was
their delightful rule of life—as is also true today. The texts which have been advanced do not establish a contradiction
between the Old and New Testaments, but a contrast which is relational in nature and is common to believers in both
eras. They were not under the law as to its demands, be rather as a rule of life.

If you apply these answers to every text in question, it will be satisfactory. We shall now consider each text
individually.

A. “For sin shall not have dominion over you: for ye are not under the law, but under grace” (Rom 6:14).
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Answer (1) There is no contrast here between the Old and New Testaments, for all the ungodly are also now not
under the old dispensation, but under the new. There is also no contrast between believers of the Old and New
Testaments, for then, according to this text, believers of the Old Testament must all have been under the dominion of
sin; this our opposition will not admit. This of necessity nullifies the argument, for the entire proposition rests upon
the fact that believers in the New Testament dispensation are free from the law. If they wish to include believers of
the Old Testament here by maintaining that all believers of all times have been under grace, and thus were not under
the law, then all believers of the Old Testament have likewise not been under the law. They would thus unravel their
own proposition, for they will not admit this to be so for Old Testament believers.

(2) The contrast is here between the converted and the unconverted. The unconverted are under the law as
consisting of the demands of the covenant of works, and are thus under the curse. Believers, however, are under the
covenant of grace in which they are freely justified by His grace through the redemption which is in Christ Jesus.
They are the objects of unconditional and free grace, so that they are free from the curse, bondage, and dominion of
sin. Christ has made them free from the condemning power of the law, and those whom He justifies He also
sanctifies. He regenerates them, and that life has dominion over death. Thus, not to be under the law is equivalent to
not being under the covenant of works, not to be under the condemning power of the law, and not to be under the
demands of the law as a condition upon which salvation is to be acquired. There is neither a connection here, nor can
it be deduced that those who are not under the covenant of works—and thus not under the demands of the law as
being its condition—are therefore also free from the law as a rule according to which one lives a life of holiness.

B. “But now we are delivered from the law, that being dead wherein we were held; that we should serve in
newness of spirit, and not in the oldness of the letter” (Rom 7:6).

Answer: For the same reasons given in reference to Rom 6:14, there is here also no contrast between the Old and
New Testaments nor between believers from each era. The covenant of works is the first husband under which
believers were prior to their conversion. However, Christ has delivered them from their obligation to their first
husband (the covenant of works), and having been translated into the covenant of grace they have died to this former
husband, and he no longer has power to condemn them.
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They are now under a different husband, Christ, having received Him by faith. Having thus been set free, however,
they now (by reason of a new spiritual principle) serve in newness of spirit, in true holiness—and not in the oldness of
the letter, in the old manner; that is, as unconverted, under the covenant of works, and motivated to external religion
by fear for damnation. Thus, to die to the law does not set one free from the law as a rule of life, but obligates one to
live according to it in newness of Spirit.

C. “But before faith came, we were kept under the law, shut up unto the faith which should afterwards be
revealed. Wherefore the law was our schoolmaster to bring us unto Christ, that we might be justified by faith. But
after that faith is come, we are no longer under a schoolmaster” (Gal 3:23-25). It is expressly stated here that those
who believe are no longer under the law as a schoolmaster.

Answer (1) It must first be determined whether the apostle understood “schoolmaster” to refer to the moral law,
for otherwise the entire argument falls apart. We deny this, for the moral law, when considered independently, makes
no mention of Christ whatsoever. It does not reveal Christ and thus it can also not lead to Christ; its language is: “Do
this.” The apostle specifically has the ceremonial laws in view which the Jews intermingled with the moral law, as if
they were of one and the same nature. They sought to be justified by observing it. They, now having been converted
to Christ and acknowledging Him as the Messiah, nevertheless wanted to return to the ceremonies—to circumcision
and the feast days—in order to be justified thereby. This is evident throughout the entire letter. The apostle deals with
them in reference to their views and demonstrates that one cannot be justified by the works of the law, but that
justification is through Christ.

(2) In regard to these verses, the apostle wishes to say thereby that prior to Christ the Jews needed the ceremonial
laws to lead them to Christ (whom the ceremonies typified) and to cause them to believe in Him. Christ having come,
however, we no longer need the ceremonies since we now have the embodiment of these shadows. Therefore,
Galatians, you behave yourselves foolishly by again returning to the ceremonies.

“But before faith came”—this does not refer to the act of faith whereby Christ is received, for faith was also
exercised in the Old Testament. Rather, it refers to the object of faith, Christ, as coming in the flesh. “We were kept
under the law, shut up unto the faith”; that is, not as being in a prison, or in a pit to prevent escape, and as if they were
in an evil and wretched condition, but rather as in a safe place being occupied with a good garrison, capable of
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casting out the enemy. Observe how this word is translated in the following passages: “And the peace of God ... shall
keep your hearts and minds through Christ Jesus” (Phil 4:7); “Who are kept by the power of God” (1 Pet 1:5).
Therefore “to be kept” is a blessing and a blessed condition. They were in this condition until “the faith which should
afterwards be revealed,” that is, until the coming of Christ. Prior to this time the law has been “our schoolmaster to
bring us unto Christ.” A schoolmaster is not a jail-warden, a keeper of a house of correction, or a guard who gets
compliance by hitting, shoving, and the use of violence—thus implying that Old Testament believers were in a most
wretched condition. Rather, the word schoolmaster is a delightful word. It is a derivative of tai=w, taudo& (pais,
paidos = a child), and of a!yw (ago = I guide, or instruction). This is derived from a)yoyn& (agogae = education),
and o)yoyo&w (agogos = leader or guide) and nodaymyo&w paidagogos, which is a keeper, teacher, and director
of children. This is expressive of very kind and gentle treatment, consistent with the manner in which one treats
children. The law is a schoolmaster or guide to bring us to Christ—not the moral law when considered independently.
The moral law does not reveal Christ and does not deal tenderly with men as one would lead children, but it says,
“Cursed is every one that continueth not in all things” (Gal 3:10). When the gospel is offered to someone who is
under the covenant of works, then the law can indeed be the reason that someone, being terrified by the law, flees
from it, and that the gospel, intercepting such a person, leads him to Christ. However, it was the task of the
ceremonies, as belonging to the gospel, to lead to Christ; they led the sinner to faith in Christ. Thus the ceremonial
law was a guide, a teacher, and a director of God’s children, leading them to Christ who would come “that we might
be justified by faith.” That was the sweet manner in which believers were led at that time. “But after that faith is
come,” that is, when Christ (to whom the ceremonies pointed) has been revealed in the flesh, “we are no longer under
a schoolmaster,” that is, a tender guide unto Christ. For the ceremonies are then no longer necessary, since we have
the matter itself. Therefore, whoever wishes to be guided by the ceremonies again acts foolishly.

We have dealt with this more comprehensively, since it can yield further insight into many matters. It is thus
evident that these words “we are no longer under a schoolmaster” do not imply that the moral law is no longer a rule
of life for us, but rather that we are no longer under the ceremonial law.

D. “But if ye be led of the Spirit, ye are not under the law.
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Meekness, temperance: against such there is no law” (Gal 5:18, 23). The apostle states that they are not under the law
who are led by the Spirit; they are therefore free from the law.

Answer: To be under the law is to be under the covenant of works; that is, to seek justification by the works of the
law—which is not to be obtained in that manner, the law being weak through the flesh. Therefore, those who are
under the law are under the curse (Gal 3:10). Thus, believers in the Old Testament were no more under the law than
we are in the New Testament. They who are led by the Spirit of God are partakers of Christ and are thus free from the
covenant of works and the curse. The law is not against such persons and cannot condemn them. “There is therefore
now no condemnation to them which are in Christ Jesus” (Rom 8:1). It is therefore without foundation to conclude
from these words, “not under the law,” and “against such there is no law,” that one must not live according to the law
and that one ought not to deem it to be a rule of life. Yes, those who are led by the Spirit have the law written in their
hearts by the Holy Spirit (cf. 2 Cor 3:3; Jer 31:33). The Spirit thus causes them to live according to the law. It is
therefore far from the truth that they ought not to live according to the law as a rule of life.

E. “Knowing this, that the law is not made for a righteous man, but for the lawless and disobedient,” etc. (1 Tim
1:9).

Answer: The apostle contrasts the righteous and the unrighteous. He says that the law has been made for the
unrighteous; that is, made to condemn and terrify them. The righteous, however, being in the covenant of grace, are
free from the condemning power and the curse of the law. The following conclusion is therefore incorrect: “For those
for whom the law has not been designated to be a curse and to be unto condemnation, the law is also not a rule of
life.” Instead, the latter remains in force and the first has been taken away by Christ.

Christ: The End of the Law and not the Abrogation of the Law

Obijection #3: The law came to an end with Christ, and it therefore cannot place us under obligation. “For Christ is
the end of the law” (Rom 10:4).

Answer: The apostle declares that the Jews neither knew nor sought the way unto justification. They therefore
sought to establish their own righteousness, and did not attain to the righteousness of God. Subsequently, he shows
what the righteousness of God is whereby one can obtain the righteousness which can abide before God, namely,
Christ. The apostle does not say that the law was
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terminated, abrogated, and rescinded with the coming of Christ. Far be it from me to suggest such a thing; rather, he
says that Christ is the end of the law. End here means: fulfillment or completion. The law demands perfect
righteousness, and judgment upon transgressors. Since man now is not able to fulfill the law and thus be justified by
it, but is subject to eternal death due to transgression, Christ came and bore the punishment threatened by the law and
satisfied the demands of the law. Christ placed Himself under the law and fulfilled it by active obedience, so that the
law in all its demands and threats ends in Christ as having been fulfilled by Him on behalf of all the elect “for
righteousness to every one that believeth.” The word endis also understood as perfection in 1 Tim 1:5, “Now the end
of the commandment is charity.” Simply because the law with its demands and threats ends in Christ, the fulfiliment,
it therefore does not follow that the law ceases to be a rule of life for those who are justified.

Obijection #4: “For the law was given by Moses, but grace and truth came by Jesus Christ” (John 1:17). The law
was given to Israel by Moses; this pertained to them. However, Christ reveals grace and truth; this pertains to us, so
that we have no dealings with the law.

Answer: If we understand law to refer to the ceremonial law, it is indeed true that it does not pertain to us. It was
only for Israel and could not give them the matter itself. It pointed to Christ who brings forth the grace and truth
which were foreshadowed in the ceremonies. If we understand law to refer to the moral law, the meaning is as
follows: Moses has given the law of the ten commandments; that is, he was the means by which the tables of the law
were handed to Israel. By that law, however, no one can be justified. It does not engender grace; only Christ does this
by His passive and active obedience. Thus, we do not have a contradiction here between the Old and New
Testaments, but it states that which the law of Moses could not give and all that Christ does give, for Old Testament
believers also had grace and truth through Christ. It is thus evident that there is not one word in the New Testament
about the abrogation of the law as a rule of life.

Obijection #5: Believers are now not in need of a rule of life since the Holy Spirit teaches them all things. “But the
anointing which ye have received of Him abideth in you, and ye need not that any man teach you: but as the same
anointing teacheth you of all things, and is truth, and is no lie, and even as it hath taught you, ye shall abide in Him”
(1 John 2:27).

(1) Believers in the Old Testament also had the Holy Spirit and were taught and led by Him (cf. 2 Cor 4:14; Ps
143:10). Nevertheless
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the law was a rule of life to them (Ps 119:98-100). Thus, to be taught by the Spirit does not exclude being led
according to a rule of life.

(2) There being no need of instruction does not exclude the need for a rule of life; at most it implies that one can
become acquainted with that rule by one’s self.

(3) Neither does it imply that they were absolutely lacking any need of instruction anymore, for then they no
longer would have any need for the entire Word of God. Why was John then so busy teaching them so many things in
this letter? Rather, it means that by the anointing of the Spirit they would be able to distinguish truth from falsehood,
and would not have to rely upon the views of another. What does this have to do with rejection of the law?

Objection #6: “For it is God which worketh in you both to will and to do of His good pleasure” (Phil 2:13);
“Christ liveth in me” (Gal 2:20). One can thus conclude as follows: God works all things in men, and if Christ lives in
them, they are not in need of a rule according to which they ought to live. If we do not need to work, we also are not
in need of a rule according to which we must work.

Answer (1) God, and thus Christ, did all this in true believers in the Old Testament, and yet the law was a rule
unto them. It would then also not be a privilege in the New Testament.

(2) According to the view of opposing parties it would have to follow that one would now not even be in need of
the rule of Christ. If, however, one needs the law of Christ in spite of the fact that He works all things in us, it does
not necessarily follow that he is then not in need of the rule of the law.

(3) The apostle is speaking of the operative cause who enables to will and work, and grants life itself, not of the
rule according to which one must will, work, and live. The one does not exclude the other—yes, because God works
in us to will and to do, one must therefore “work out your own salvation with fear and trembling” (Phil 2:12).

Objection #7: ... the letter killeth, but the Spirit giveth life. But if the ministration of death, written and engraven
in stones, was glorious. ... For if that which is done away was glorious” (2 Cor 3:6-7, 11). Here the apostle shows the
difference between the Old and New Testaments. The Old Testament is the letter and ministration of death, and has
been done away with. How do those, therefore, who live by the Spirit have anything to do with the ministration of
death, with the letter, and with that which has been done away with?

Answer: The apostle does not make a distinction here between
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the Old and New Testaments, for also in the Old Testament the Holy Spirit regenerated the elect, and there was a
ministry of the Spirit, which was the gospel. They also had the law inscribed upon the fleshly tables of the heart, apart
from which they would neither have been regenerate nor be partakers of sanctification (cf. Ps 116). Rather, the apostle
makes a distinction between the law (both moral and ceremonial) in an external sense as having been written with
letters and administered externally, and the internal spiritual disposition and motions of the heart in faith, hope, and
love. He maintains that the entire external service, unless imbued by the Spirit, is but a dead letter which killed those
who went no further than the external and physical activity and were satisfied with this. This was true then, and is also
true today, for what does the sound of the words of the gospel, holy baptism, and the Lord’s Supper themselves avail
if the Spirit does not operate by means of them? Are they then not also a dead and killing letter? Over against the
external ministration as such, the apostle places the ministration imbued by the Spirit and made efficacious by Him.
This also occurred in the Old Testament where the Spirit, be it more infrequently, also was active in granting
illumination and conversion, causing sinners to embrace Christ (the soul of the ministry of shadows) by faith. This
ministration of shadows has been done away with at the coming of Christ. Neither here nor elsewhere is this stated
concerning the moral law as a rule of life. It remains in force and the Spirit still writes it upon the heart and in the
understanding of the elect.

Objection #8: “Where the Spirit of the Lord is, there is liberty” (2 Cor 3:17). We are thus under no obligation to
the law whatsoever, for if one were still under obligation to the law, he would still be subject to the yoke of bondage.
Then his activity would still be of a forced and compulsory nature. One is now free, however, and everything is
performed out of love.

Answer (1) The Spirit was also present in the Old Testament, and thus there was also liberty at that time. Liberty
is therefore not a privilege of the New Testament.

(2) Freedom is not Belial, that is, to be without a yoke, for then you would be free from the law of Christ; then
freedom would mean to live according to your own wishes and to be left to fend for yourself. Instead, freedom here
means to be free from the covenant of works, the curse, the condemning power of the law, and a state of slavery. In
such a condition they once were, and all still are, who are without the Spirit. To have liberty is to be free from the
ceremonial law. To do something out of love and at the
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same time according to the law is not contradictory. The yoke of Christ is light and His burden is delightful, because
the believer greatly desires it. They love the law which demands love, and it is therefore their meditation all the day.
The law is a law of liberty; it is freedom to live according to that law. Even a pagan says: “Only that is true freedom
when one is obedient to the authorities and the law.” Freedom is thus to live according to the law out of love and to be
delivered from the dominion of sin.

The Law of the Ten Commandments: A Perfect and Complete Rule

Question: Is the law of the ten commandments a perfect rule, or did Christ improve upon and enlarge this law, it
being imperfect?

The Papists claim that Christ has improved the law by the addition of evangelical commandments and directives,
and they in turn add their traditions to it. The Socinians and Anabaptists in essence reject the entire law, although at
times they express themselves somewhat more moderately and maintain that Christ has improved and spiritualized the
law, having added three other commandments to it: 1) self-denial, 2) cross-bearing, and 3) the imitation of Christ. We
maintain that the law is a perfect rule in every respect.

First, this is evident from such texts which declare expressly that the law is perfect. “The law of the Lord is
perfect” (Ps 19:7); “I have seen an end of all perfection: but Thy commandment is exceeding broad” (Ps 119:96).
Therefore the psalmist prayed, “Open Thou mine eyes, that 1 may behold wondrous things out of Thy law” (Ps
119:18). When Scripture declares the law to be perfect, who would then have the audacity to say: “This is not so; the
law is not perfect, but has been improved upon and enlarged; it is insufficient and the traditions of the church need to
be added to it”?

Evasive Argument: “Perfect” must be translated as “undefiled.” And furthermore, each commandment stands on
its own, for “law” is written here in the singular. It can thus not be concluded that the ten commandments are
sufficient. The word “perfect” is also understood to mean “upright,” even though much may yet be lacking (Phil
3:15).

Answer (1) The literal meaning of the word in the original text is “perfect,” that is, not lacking in anything. The
popish translators themselves translate the word as “perfect” here. The correctness of the translation is evident from
that which is added: “... converting the soul: ...making wise the simple.” Thus, the law is a perfect rule.

(2) To apply this to an individual commandment of the law simply because it is stated in the singular, and thus to
conclude that
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the law is not regulative while making room for tradition instead, is without foundation. The psalmist does not have a
single commandment in mind, but rather the law in general, which can also be expressed in the singular. The apostle
also uses it in this way in Rom 7:10: “And the commandment, which was ordained to life”; he frequently uses it as
such. The psalmist also uses the words “law” and “commandment” in the plural: “The statutes of the Lord ... the
judgments of the Lord” (Ps 19:8-9).

(3) Even if the word “perfect” is at times applied to a person who is upright, but in whom much is lacking, it is
placed in such a context that one can observe that it is stated by way of comparison and used in reference to the
measure of uprightness. It can never be proven, however, that it is thus to be understood in reference to the law.
Scripture speaks in an absolute sense of the word in regard to the law.

Secondly, this will be evident from such texts in which God forbids to either subtract or add anything. “Ye shall
not add unto the word which | command you, neither shall ye diminish aught from it, that ye may keep the
commandments of the Lord your God which | command you” (Deut 4:2; cf. Deut 12:32); “Whosoever therefore shall
break one of these least commandments, and shall teach men so, he shall be called the least in the kingdom of
heaven” (Matt 5:19). From Deut 4:10-13 it is evident that Moses is speaking of the moral law. In forbidding any type
of addition he not only includes such traditions which are diametrically opposed to the law of God, but at the same
time all those traditions which one would add to the law. It would be an addition, and one is here commanded not to
add. He not only forbids the addition of what one would deem to be the laws of God, but he forbids all additions by
whatever name they may be called, the reason for this prohibition being that the law of God is perfect. His prohibition
to either add or subtract is not only issued to the Jewish church, but also to the Christian church—as Christ Himself
does in Matt 5:19. This furthermore is proven in the answer given to the previous question, namely, whether the law
is binding in the New Testament.

Thirdly, this is evident from Matt 22:36-40. The Lord Jesus states the contents of the law to be its requirement of
perfect love to God and one’s neighbor with the whole heart, soul, and mind. Perfection beyond this does not exist.
He does not only make mention of the superior and inferior object, but also of the purest and most perfect effort and
activity of man in reference to these objects, the reason being that God has commanded it in His law.

Fourthly, it is evident from such texts in which eternal life is
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promised to those who keep the law. “The man which doeth those things shall live by them” (Rom 10:5); “What good
thing shall 1 do, that I may have eternal life? ...keep the commandments. ... Thou shalt do no murder, Thou shalt not
commit adultery, Thou shalt not steal, Thou shalt not bear false witness” (Matt 19:16-18); “What shall | do to inherit
eternal life? He said unto him, What is written in the law ... this do, and thou shalt live” (Luke 10:25-26, 28). What
could be required in addition to this? That upon which eternal life follows must necessarily be perfect.

Fifthly, the obedience of Christ is, without controversy, characterized by utmost perfection; however, Christ’s
obedience consists of the keeping of the law as Surety for the elect, by which they obtain a perfect righteousness with
which they can abide the righteous judgment of God, the righteous Judge. This is to be observed in the following
passages: “For what the law could not do ... God sending His own Son ... that the righteousness of the law might be
fulfilled in us” (Rom 8:3-4); “God sent forth His Son ... made under the law, to redeem them that were under the law”
(Gal 4:4-5); “I am not come to destroy, but to fulfil” (Matt 5:17); “So by the obedience of one shall many be made
righteous” (Rom 5:19). From all this it is evident that the law is a perfect rule.

Objection #1: Christ has commanded many matters in Matt 5 which are not commanded in the law of the ten
commandments. Yes, he expressly contradicts them by saying, “Thou hast heard ...but I say unto thee ...”

Answer: Christ does not reject anything here which was commanded in the law, nor does He add anything. He
also does not give a meaning to the law which departs from the meaning of the words themselves. Rather, Christ
refutes the distortions of the law of which the Jews were guilty, and demonstrates what the correct meaning is. This is
evident:

(1) in verse 20 where He shows that He was opposed to the righteousness of the Pharisees—not that of the law;

(2) from the declaration of the Lord Jesus: “Thou hast heard—not what God has said in the law—but what has
been said by them of old (or to them of old); that is, the old distorted traditions which had made the commandment of
God of none effect (Matt 15:6).

(3) In Matt 5:43 we read, “Hate thine enemy.” This was not commanded in the law, but rather forbidden (cf. Lev
19:18; Exod 23:4-5; Prov 25:21-22). It is this the Lord Jesus demonstrates: The meaning of the law was to love one’s
enemies (vs. 44). The leaving of one’s wife was not commanded in the law, but it was permitted due to the hardness
of their hearts, and the parameters were well-defined.
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Christ does show, however, that it was not so from the beginning, and that it may not occur, except by reason of
adultery (vs. 32).

Objection #2: Christ has given a new commandment: “A new commandment | give unto you, That ye love one
another” (John 13:34).

Answer: Love was commanded in the law (Matt 22:39). One must love in the New Testament because it has been
commanded in the law (cf. Rom 13:9; Gal 5:14; James 2:8). It is thus evident that “a new commandment” does not
refer here to a commandment that did not exist previously but rather which was renewed, that is, presented and
insisted upon anew.

Objection #3: Christ has commanded various matters which were not commanded in the law.

(1) He commands faith in Christ.

Answer: The law demands that one must have God as his God, which includes believing all that God says and
trusting in Him in the way He prescribes. The matter is commanded in the law, but the object is revealed in the
gospel, and one is commanded to believe in that object, which is Christ (Ps 2:12).

(2) He commands self-denial.

Answer: The law requires that we love God above all, be fully subject to Him, and obey Him. This necessarily
includes self-denial. This self-denial was practiced in the Old Testament by Abraham in the sacrificing of his son; by
Moses and the Levites, who did not spare their own fathers and brothers; and by Daniel and many others who forsook
their own will in order to do the will of God.

(3) He commands cross-bearing.

Answer: This was included in having God as one’s portion and in being subject to Him. This was likewise
practiced in the Old testament by Job in his patience, and by David in tolerating Shimei’s curse and enduring other
afflictions (Ps 39:9). It was practiced by the church (cf. Lam 3:27-28; Mic 7:9) and it is also commanded (Prov 3:11).

(4) He commands that we imitate Him.

Answer: The law requires that we follow after God both in holiness and in the keeping of the Sabbath. Christ, in
His obedience to the law, has given us an example for imitation. It is thus one and the same thing to obey the law and
to imitate Christ in holiness. This matter has been commanded in the law, although the object of imitation is revealed
in the gospel—as well in the Old as the New Testament. “Beware of Him, and obey His voice” (Exod 23:21).

(5) The law does not require repentance.

Answer: The law requires perfect love and holiness. This
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obligates everyone, who by transgression has deviated from holiness, to repent.

The Papists destroy the law of God by their institutions, doing so under the pretense of giving evangelical
directives. These, they claim, are indeed not commanded, but are nevertheless implied and ought to be embraced.
Thus, he who does not adhere to them does not sin; however, he who does adhere to them practices holiness in a
manner which exceeds the holiness resulting from the doing of the law, and he thus performs surplus works. These
are: 1) celibacy, 2) blind obedience, 3) voluntary poverty, 4) life in a monastery, etc. We, on the contrary, do admit
that there are indeed matters of which the performance is a matter of indifference. However, once you either do or not
do it, it is no longer a matter of indifference, but one must do them in the manner and for the purpose prescribed in the
law. Doing such things is neither more holy than not doing them, nor is there greater holiness implied than doing
other matters which are expressly commanded or prohibited in the law. We entirely reject the notion, however, that
something would have been added to the law, such as evangelical directives, which would not pertain to matters of
indifference, but rather to moral issues, the performance of which would constitute a greater measure of holiness, and
would merit a greater measure of glory. There are no such things as evangelical directives.

For, first of all, as there is no transgression where there is no law, there likewise is no virtue in the absence of a
command. If one does things for which there is no command, they are institutions of men, of which it is said, “But in
vain they do worship Me, teaching for doctrines the commandments of men” (Matt 15:9).

Secondly, the law is perfect (as has been shown) and demands perfection of the purest sort (Matt 22:37).
Therefore, there can neither be virtue nor vice, unless either commanded or prohibited.

Thirdly, some matters, which they refer to as “evangelical directives,” are indeed expressly commanded, such as
1) loving their enemies, 2) the bearing of the cross, 3) patience in enduring maltreatment, 4) purity, 5) the forsaking of
all and the suffering of poverty for the name of Christ, and 6) obedience and subjection to each other—each according
to his station and rank. Other matters which they recommend as evangelical directives are expressly forbidden, such
as:

(1) Blind obedience to men; for one may not be subject to anyone except it be in the Lord and in harmony with the
revealed will of God. In doing so one will serve the Lord. “Submitting yourselves one to another in the fear of God”
(Eph 5:21); “With good will
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doing service, as to the Lord, and not to men” (Eph 6:7); ... be not ye the servants of men” (1 Cor 7:23).

(2) Celibacy. God has not given the gift of abstinence to all men (cf. Matt 19:11; 1 Cor 7:36. Those who do not
have the gift of abstinence are commanded to marry (1 Cor 7:36), and one, whether married or not, must be pure (1
Thess 4:4).

(3) Voluntary poverty. It is contrary to God’s will to squander one’s goods, cast them away without reason, or give
alms in such a manner that one must live of alms himself. The apostle exhorts that everyone ought to work, and thus
eat his own bread, rather than bread obtained through begging (2 Thess 3:12). If confessing Christ means that one
must forsake his belongings, it is his duty to forsake everything for the sake of Christ (Matt 10:37). We have thus
observed that all their evangelical directives are either no directives but commandments, or are nothing but will-
worship and contrary to God’s law.

Objection #1: To abstain from marriage is not commanded in the law; instead it is recommended by way of an
evangelical directive. “Now concerning virgins | have no commandment of the Lord: But she is happier if she so
abide, after my judgment” (1 Cor 7:25, 40).

Answer: In verse 7 Paul wishes that under those circumstances, that is, a time of persecution, all believers would
be as he was; namely, that they would have the gift of abstinence and would not be compelled to marry—being able
to either do so or not do so according to the dictates of the moment. He gives as a reason the imminence of great
persecution. To be married at such a time results in many concerns and temptations as far as spouse and children are
concerned. By being unmarried, one was free from all this. He therefore advised to remain unmarried if one has the
gift of abstinence—not because the one state was more holy than the other, but because it would be more convenient
during the present distress. “I suppose therefore that this is good for the present distress; nevertheless such shall have
trouble in the flesh” (1 Cor 7:26, 28). During that time frame he deemed those who were unmarried to be happier; that
is, they would have it much easier during times of persecution—which is something everyone will agree with. When
he says that he has no commandment from the Lord, he thereby declares that he had no express command as to what
ought or ought not to be done as far as marriage was concerned in the case of persecution. In such a case, one needed
to conduct himself most prudently and he thus judges it to be the most prudent thing not to marry at such a time. He
declares that he has the Spirit (vs. 40) and that by the Spirit he had light and
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wisdom to judge what would be best in such a case. Thus, there is nothing here in support of evangelical directives.
The law demands prudence.

Objection #2: The apostles were unmarried.

Answer: What does this prove? Must all men therefore remain unmarried? Ought all daughters not to marry, and
must ministers then remain unmarried? Or ought they to leave their wives even though God hates this (Mal 2:16) and
even though they who are married are not to seek for dissolution (1 Cor 7:27)? Who can tie all this together?
Furthermore, all apostles were not unmarried. “Have we not power to lead about a sister, a wife, as well as other
apostles, and as the brethren of the Lord, and Cephas” (1 Cor 9:5). The Lord Jesus healed Peter’s mother-in-law (Matt
8:14).

Objection #3: “There be eunuchs, which have made themselves eunuchs for the kingdom of heaven’s sake” (Matt
19:12).

Answer: The Lord Jesus speaks of those who have the gift of abstinence and have the intent not to marry as long
as they have the gift of abstinence in order that they may serve God more freely and be less restricted during times of
persecution—which is evident from verses 11 and 12. What support does this lend to their monastic vows?

Objection #4: “Neither let the son of the stranger, that hath joined himself to the Lord, speak, saying, The Lord
hath utterly separated me from his people: neither let the eunuch say, Behold, | am a dry tree. For thus saith the Lord
unto the eunuchs that keep my sabbaths, and choose the things that please me, and take hold of my covenant; even
unto them will I give in mine house and within my walls a place and a name better than of sons and of daughters: |
will give them an everlasting name, that shall not be cut off” (Isa 56:3-5). A glorious promise is made here to
eunuchs. In order to be the recipient of these glorious promises one must remain unmarried.

Answer: The text speaks of those who were robbed of their masculinity contrary to their will, and thus were not
able to have children—all of which is not a special blessing. The blessing is not pronounced upon them because they
were eunuchs. Rather, if they would serve the Lord, they would not be despised by the Lord as they were despised of
men, and not permitted to enter into the congregation (Deut 23:1).

Objection #5: “Jesus said unto him, If thou wilt be perfect, go and sell that thou hast, and give to the poor, and
thou shalt have treasure in heaven” (Matt 19:21). This proves that voluntary poverty constitutes a high level of
perfection.

Answer: Christ does not say that this constitutes perfection;
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rather, He addresses the young man who imagined that he was perfect. Christ, having the authority to issue a
command, ordered him to do so. He should have known that Christ was the Messiah, and thus God. He therefore
should have obeyed. This was therefore not an evangelical directive, but rather a command. This was not a command
for all men, but a specific command to this man in order to convince him that, instead of being perfect, he idolized his
belongings. When it is said in Mark 10:21 that Jesus loved him, this was not because he sold everything, for this he
did not do. Rather, He loved him for his sincere desire to be saved, even though he did not know the way, for it was
said, “One thing thou lackest.” This does not imply that he was perfect, except for that; rather, he presupposed this in
his imagination, and it needed to be shown to him that he yet lacked everything: obedience and faith in Christ.

Perfect Compliance with the Law Not Attainable in This Life

Question: Can man perfectly obey the law of God?

The Papists answer in the affirmative, and in addition to this perform superfluous works. The Socinians also
answer in the affirmative. We, on the contrary, answer negatively.

This is first of all evident from express textual references. “There is no man that sinneth not” (1 Kings 8:46);
“Who can understand his errors” (Ps 19:12); “In thy sight shall no man living be justified” (Ps 143:2); “Who can say,
I have made my heart clean, | am pure from my sin” (Prov 20:9)? “For in many things we offend all” (James 3:2); “If
we say that we have no sin, we deceive ourselves, and the truth is not in us” (1 John 1:8). In these texts the saints
speak both of God’s people and of themselves, declaring that no one is perfect, but all sin daily.

Evasive Argument: Motivated by humility, these texts make use of an elevated and lofty manner of speech,
speaking of small sins and small offenses which ought not to be reckoned. Or else the saints are speaking in this way
of the unconverted—whom they personify for the moment—and of the common lot of men. However, this neither
implies that one cannot be perfect, nor that many are not perfect.

Answer: Such talk is nothing but untruth; it says what it says. The texts themselves, however, rebuke them. Sins
are sins, regardless of whether they are great or small. He who offends in one is guilty of all; Scripture knows of no
excusable sins.

Secondly, this is evident from the saints. If anyone attained to perfection in this life, then this must have been true
of Noah, Abraham, Job, David, Isaiah, Jeremiah, Paul, James, Peter, and John. They were not perfect, however, for
their failures have been
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recorded in Scripture. Who would dare to exalt himself above these holy men? And if perfection were to be found in
popery, it ought to be found in the pope, cardinals, bishops, etc. If they were perfect, however, it would be time for
them to dismiss their confessors and no more soul masses ought to be performed for them—for thereby they confess
that they are not perfect.

Thirdly, this is evident from the warfare which rages between the flesh and the spirit in the best of them. “But |
see another law in my members, warring against the law of my mind, and bringing me into captivity to the law of sin
which is in my members. O wretched man that | am!” (Rom 7:23-24); “For the flesh lusteth against the Spirit, and the
Spirit against the flesh: and these are contrary the one to the other: so that ye cannot do the things that ye would” (Gal
5:17). Wherever there is a battle, there are two parties; here we have flesh and spirit. Wherever there is flesh, there is
no perfection.

Fourthly, it is evident from the necessity to pray daily for the forgiveness of sins. “And forgive us our debts, as we
forgive our debtors” (Matt 6:12). One must pray all the petitions of the Lord’s prayer daily—if not with the same
words, then the matters must be there. One must daily forgive his debtors, pray daily for daily bread, and thus also
daily pray: “Forgive us our debts.” If this must be a daily occupation, it follows that one also sins daily. Where sins
are no longer present, prayer for forgiveness ceases.

Obijection #1: Many are said to be perfect. “Howbeit we speak wisdom among them that are perfect” (1 Cor 2:6);
“Let us therefore, as many as be perfect, be thus minded” (Phil 3:15); “But strong meat belongeth to them that are of
full age” (Heb 5:14). Add to this the examples of those who are said to have been perfect, such as: Noah (Gen 6:9),
Job (Job 1:1), David (Ps 119:10), Hezekiah (Isa 38:3), and Zacharias and Elisabeth (Luke 1:6).

Answer (1) It is evident that the persons mentioned were not perfect in every respect, for the sins of each have
been recorded, so that perfection must be understood to refer to their uprightness.

(2) There is a partial perfection which is expressive of being upright in all things and as such is the opposite of not
being upright and of being hypocritical. We shall readily admit that there is such perfection—yes, he is not a believer
who does not possess this, for that is the new creature (2 Cor 5:17), and the divine nature (2 Pet 1:4). However, no
one reaches the measure of perfection in this life. This has been demonstrated and is evident from the quoted
examples themselves.

(3) There is a perfection in comparison to others who have not
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made such progress. Such is true for fathers in comparison to young men and children (1 John 2:13). Of such the
apostle speaks in the quoted texts.

Objection #2: Christ’s yoke is easy and His commandments are not grievous. “For My yoke is easy, and My
burden is light” (Matt 11:30) ; “...His commandments are not grievous” (1 John 5:3). It thus follows that a man can
easily become perfect.

Answer (1) That which is light for a man, is indeed heavy for a child for whom it may be impossible to carry a
given object. That which was easy for Adam prior to the fall, was impossible after the fall.

(2) The law in and of itself is holy, righteous, and good; there is no inherent impossibility. Rather, the difficulty is
on the side of man who has brought himself into a state of impotence.

(3) The law is easy when considered from the perspective of the desire and love which the godly have for it. They
are not obligated to the law against their will; rather, they rejoice that God commands them something and that they
are privileged to serve God in something. The law is their delight, the rejoicing of their heart, and their song (Ps 119).
Whatever one does with delight is not difficult, even though it is not done to perfection.

(4) The law is not held before them as a condition of the covenant of works and as threatening with a curse; rather,
it is a rule of love. Therefore it is not difficult, cumbersome, and grievous for them, but easy and delightful, even
though they fall short in all things.

Objection #3: God demands perfection and therefore it must also be obtainable, for God does not demand that
which is impossible.

Answer (1) This is required from all men, and therefore all the unconverted would then be able to keep the law
perfectly; this, however, the disputants will not admit.

(2) God created the human nature perfectly and thus He may demand perfection, even though man has brought
himself into a state of inability due to his blindness, wickedness, and impotence.

(3) Perfection is the goal which is held before man. God stirs His children up to strive for this. He who
approximates this as much as possible is in the best condition. This however is not to suggest that man can attain to
the highest level of perfection in this life. A godly person will most certainly attain to this perfection held before
him—however, not here, but after this life. Presently he speaks and acts as Paul does: “Not as though | had already
attained, either were already perfect: but | follow after, if that | may apprehend that for which also | am apprehended
of Christ Jesus” (Phil 3:12).
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Heaven: Not Merited by Good Works but by the Finished Work of Christ

Question: Is it possible to merit heaven by keeping the law either fully or partially?

Answer: The Papists generally answer in the affirmative. They disagree with each other as to the manner in which
good works are meritorious. They maintain that there are two sorts of merits. First, there is a meritum congrui, that is,
a merit of suitability or propriety. By this is understood that when man performs a good work purely by reason of his
free will and own strength, without being assisted by divine grace, it then behooves God to infuse grace into the man
who does his best. Secondly, there is a meritum condigni, that is, a merit of equivalence. This is understood to mean
that when man performs a good work by the strength of his free will, being assisted by divine grace, he merits heaven
by the inherent worthiness of the work, so that there is a proportionate relationship between the work and the reward.
Some maintain that good works merit heaven, even if there were no promise or agreement between God and man in
which God promises heaven upon good works. Others do not relate the efficacy of merits to the inherent worthiness
of the work which is performed with the assistance of divine grace, but to the behavior relative to which God
promises heaven upon good works. Others maintain that good works merit heaven neither in reference to the one nor
to the other, but rather by reason of conjoining the two, and understand it as follows: Heaven is put on display by God
as a prize, promising to those who do good works that they will attain thereto, and that man being thus engaged, due
to the inherent worthiness of the work, merits heaven by reason of the righteousness of God.

The Socinians speak of acceptation. This means that God accepts a part as the whole, and thus grants heaven to
man due to his good works, even though he is not perfect.

We maintain on the contrary that good works are pleasing to God, and that God rewards them graciously. Man
must have both of these things in view and be motivated by both to the performance of good works. We furthermore
maintain that God has decreed to bring those who will be saved to this point by way of holiness and good works.
Thus, man must not expect salvation as long as he is not on the way of holiness. We also maintain that God, having
promised this and in accordance with His truthfulness, will give this heaven, merited by Christ, to those whom He
sanctifies. And since He is faithful, it is also right and righteous that He would give it to them. We deny, however,
that good works
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are meritorious by reason of some inherent worthiness. The proofs for this are:

First, everyone will have to agree that whatever is to be meritorious by reason of inherent worthiness, must have
these qualifications:

(1) It must be something which one was not obligated to do and originated in our free will, irrespective of whether
one wanted to do this or not; one would thus be able to desist therefrom without sinning.

(2) It must be one’s own doing, for one cannot merit something from the same person from whom he receives that
which is to be merited.

(3) It must be perfect and entirely without blemish.

(4) It must be consistent with the reward; if one were to receive more than the work deserves, that would be a gift
and not be meritorious.

However, doing our works is not a matter of our own choice.

(1) If one neglects to do them, he will sin; and if he is under obligation to do them, he cannot merit something
with them. “So likewise ye, when ye shall have done all those things which are commanded you, say, We are
unprofitable servants: we have done that which was our duty to do” (Luke 17:10; cf. Rom 8:12).

(2) Our good works are not inherent to our nature; while in the state of nature one cannot please God (Rom 8:8).
Such are dead (Eph 2:1), blind (1 Cor 2:14), evil and unwilling (Rom 8:7), impotent and unto every good work
reprobate (Titus 1:16). Such a person cannot, in and of himself and by his own strength, do any good work. Therefore
in order for man to do any good, it must first be given him. “For who maketh thee to differ from another? and what
hast thou that thou didst not receive? now if thou didst receive it, why dost thou glory, as if thou hadst not received it”
(1 Cor 4:7); “For it is God which worketh in you both to will and to do of His good pleasure” (Phil 2:13); “Every
good gift and every perfect gift is from above, and cometh down from the Father of lights” (James 1:17); “Not that we
are sufficient of ourselves to think any thing as of ourselves; but our sufficiency is of God” (2 Cor 3:5).

(3) Not one of our works is perfect. In the very best of them there are deficiencies in regard to faith, obedience,
love, and zeal. It is written: “All our righteousnesses are as filthy rags” (Isa 64:6); “For | know that in me (that is, in
my flesh,) dwelleth no good thing: for to will is present with me; but how to perform that which is good | find not”
(Rom 7:18). Add to this that if man fails in one aspect, even though in the most insignificant circumstance, he is
guilty in all (James 2:10).
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(4) There neither is nor can be an internal and truly proportional relationship between the work of man and
heaven. For there is no comparison between the finite and the infinite, nor between that which is temporal and that
which is eternal (Rom 8:18).

If we now consider all this together, we shall arrive at a syllogism. Whatever is to be meritorious must be
something which we were under no obligation to perform. It must be our own work and be generated by our own
strength. It must be perfect and be proportionate to the reward. We are, however, obligated to do good works, this
obligation being all-inclusive and requiring complete perfection. However, they do not proceed from our own
strength, are completely imperfect and defiled, so that our work and heaven have nothing in common. It thus follows
that our good works cannot merit heaven.

Secondly, salvation is an inheritance and a gift proceeding from grace alone; it is not obtained by merit. This is to
be observed in the following passages: “... inherit the kingdom prepared for you from the foundation of the world”
(Matt 25:34); “Knowing that of the Lord ye shall receive the reward of the inheritance: for ye serve the Lord Christ”
(Col 3:24); “For the wages of sin is death; but the gift of God is eternal life” (Rom 6:23). If heaven could be obtained
by merits, then the contrast should be as follows: As death is the wages of sin, so heaven is the wages of good works.
However, the apostle shows the distinction by referring to the one as wages and the other as the gift of God. He
clearly does not say that the work upon which salvation is awarded is a gift of God. Rather, he states that salvation
itself is a gift of God.

Thirdly, Christ is a perfect Savior. Christ has earned and merited salvation for His people. “And | give unto them
eternal life” (John 10:28); ... but by His own blood He entered in once into the holy place, having obtained eternal
redemption for us. And for this cause He is the Mediator of the New Testament, that by means of death, for the
redemption of the transgressions that were under the first testament, they which are called might receive the promise
of eternal inheritance” (Heb 9:12, 15); “Neither is there salvation in any other” (Acts 4:12). One of two things must
be true: Either Christ did not merit heaven for His people, or their works do not merit heaven. Christ has merited
heaven, however, and thus their works have not. And in what fashion would their works merit? Completely or
partially? If completely, then Christ would be no Savior. If partially, then He would be no complete Savior. Christ is
Savior, however, and He is a complete Savior. Thus, our works—
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neither entirely nor partially—are of no avail as far as meriting salvation is concerned.

Evasive Argument: Christ has merited the meritoriousness of our works.

Answer: This does not amount to anything and does not unravel the fabric of our proof. If Christ has perfectly
merited heaven, our works cannot be admitted as being meritorious—even if Christ were to have merited the
meritoriousness of their works for them. We deny expressly that Christ has merited the meritoriousness of our works.
It is ludicrous to state such a thing, for it is as much as to say: Christ’s merits beget other redeemers and saviors. It
thus remains certain that works cannot merit.

The following objections are brought forth against this: 1) One is justified by works; 2) God is pleased with good
works; 3) man will be judged in reference to his works; 4) man receives salvation because he is worthy of it; 5)
retribution is made in response to works; 6) good works merit reward; and 7) good works are beneficial. For our
answer to these objections, please refer to Volume 2, chapter 34, on Justification.

Final Exhortation to Observe the Law Diligently as a Rule of Life

All that has been considered in the foregoing is not merely for the acquisition of knowledge, but is to be practiced.

First, if the law is a perfect rule of life for us, then learn to understand the law in its comprehensive and spiritual
nature. Let it be your prayer: “Open Thou mine eyes, that | may behold wondrous things out of Thy law” (Ps 119:18).
Read it over and over again, and search out in the Word of God all that is comprehended under the law. Meditate and
reflect continually upon the law until it be clear to you and you acquire a habitual inclination toward the law. May you
thus continually focus on it in your entire conduct and permit yourself to be continually illuminated by that light.

Secondly, continually hold this law before you as being the will of God; approve of it, love it, obediently subject
yourself to it, and in your entire conduct behave yourself according to this rule, and keep it in view as a carpenter does
his blueprint.

Thirdly, examine yourself daily by means of this law, and ascertain which commandment you have transgressed
and which commandment you have observed; this will humble you. You will thereby become more careful in the
future, it will cause you to pray for the guidance of the Spirit, and Jesus will become all the more precious to you.
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CHAPTER FORTY-SIX

The First Commandment

Prior to proceeding with an exposition of each individual commandment, some matters need to be noted by way
of preface.

God’s Gift of the Law to Man: The Manifestation of His Character

Just as God has created in man the knowledge of a Godhead, He has likewise given him an innate knowledge of
the will of God. Both are, however, very obscure and entirely imperfect in man, and due to continual sinning they
become even more obscure. The knowledge that one must abstain from evil and do that which is good remains in all
men. However, what constitutes evil and good is more clearly discerned by one than by another. The most intelligent
and virtuous among men neither know all that God has commanded and prohibited, nor the manner of observance.
Paul himself says: “Nay, | had not known sin, but by the law: for I had not known lust, except the law had said, Thou
shalt not covet” (Rom 7:7). It is as if the law of nature has been recorded in writing upon a slate, which has been
wiped off with the hand so that here and there a sentence, some words, or letters are left, but the rest has become
illegible. The heathen are acquainted with an occasional commandment. However, other commandments, as well as
the manner in which they are to be observed, are mostly unknown to them (cf. vol. 1, ch. 1). The Lord has perfectly
revealed the law of the ten commandments to His church, and partakers of the covenant are obligated to live
accordingly. We must therefore not make the dim light of nature to be the judge which determines which
commandments we are and are not obligated to observe. Nor ought it to be a touchstone determining whether or not
they pertain to us (and are thus binding for us) simply because reason—
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that is, the dim light of nature—judges it to be so. Rather, it is so because God as Lawgiver commands it to be so, and
we must judge by means of the law declared on Sinai what the conduct of all men (heathens as well as Christians)
ought to be, as well as what sin and virtue are—all of which nature and reason should have taught them. Our reason
even originates with God and He declares by means of it what His will is. Thus, the heathen must judge as to whether
a matter is evil, not because their reason affirms it to be so, but because God wills it and makes His will known to
them by means of their reason, that is, by means of the light of nature.

God is holy and therefore cannot but demand holiness from man. Some ordinances which God has prescribed to
man have proceeded from the sovereign will of God, so that He would have been free not to have given them. Having
given them, they are thus good, and man is under obligation to observe them solely because it pleases the sovereign
Lawgiver. Such was the command given to Adam not to eat of the Tree of the Knowledge of Good and Evil; and the
ceremonial laws were of this nature. However, as it is commensurate with the nature of God and of the reasonable
creature that there be an obligation to be obedient to God and to have commandments by which the creature obey
God, it likewise issues forth from the character of God that man have such commandments, as comprehended in the
ten commandments, to be the measure of man’s holiness. This holiness is the image of God; that is, the harmony with
the communicable attributes of God. It was therefore not possible for God—having thus created man in harmony with
His holy nature—to either gift or command man contrary to His nature, so that man, created in His image, would hate
Him, not serve Him or only serve Him in a physical sense, dishonor Him, and not publicly and corporately call upon
and glorify Him. He could not have created the bearer of His image to be disobedient to authorities and parents, evil,
immoral, and impure; either publicly or secretly rob his neighbor, harm the reputation of his neighbor, lie, and have a
dissatisfied heart which seeks its fulfillment in that which is tangible. For all of this is contrary to the holy character of
God, whose image the perfect nature of man bore. If man were still perfect, he would understand all this clearly; that
is, that the ten commandments in their entirety, as well as individually, are not only law merely because God willed it
to be so, but because the will to give such a law issued forth out of His holy character. Furthermore, it was inherently
righteous that the holy God gave, and was willing to give, such laws to man created after His image. It thus follows
that God, consistent with His
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holiness could neither relieve man from the obligation to obey, nor could He relieve him from accountability for the
disobedience of a single commandment out of the ten and instead command the contrary, for then He would have
denied both Himself and His holiness. Much less can any man relieve himself from his obligation toward any
commandment, nor one man relieve another man, nor authorities their subjects from this obligation. If anyone were to
undertake this, he would oppose God. If we were to have perfect light, then such questions as: “Why could God not
have commanded this in such and such a fashion?” etc. would never arise in the heart of man, and one would observe
that God has never relieved anyone from his obligation to obey any of the commandments. Whatever the corrupt
intellect would issue forth in opposition to this, would then readily disappear.

Guidelines to Be Observed in Ascertaining the Meaning of the Law

The law is perfect, and man—also regenerate man—is imperfect as far as the intellect and the will are concerned.
Therefore he not only needs to pray, “Open Thou mine eyes, that I may behold wondrous things out of Thy law” (Ps
119:18), but he must also be very diligent in acquiring a more thorough knowledge of the law in order that he may
discern the holiness comprehended in it, have a clear knowledge of his transgression, humble himself due to this, have
a higher esteem for Christ’s satisfaction and live more purely in accordance with it. It is thus needful that man does
not merely focus on the words of the law in the brevity of its presentation without moving beyond this, but he must
painstakingly search out all that is comprehended in those brief statements. To that end it will be useful to have the
following guidelines at his disposal while thus engaged.

First, the content of the law is love toward God and our neighbor (Matt 22:37; Rom 13:8-10). Therefore mere
observance of the law is not sufficient; rather, it must all be done out of love. God and the neighbor are not placed on
the same level, but God is infinitely above man and thus love to God must exceed love to the neighbor. Love to the
neighbor must flow out of love to God. If the exercise of love to the neighbor were to conflict with the exercise of
love toward God, love to the neighbor must yield to love for God. We must love and obey father and mother;
however, if in time of persecution, attachment to them prevents us from confessing God, in such a case—and in that
respect alone—we must have no contact with them, but rather depart from them.

Secondly, the law is spiritual (Rom 7:14), and “God is a Spirit”
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(John 4:24). Therefore external and physical activity does not suffice, but our entire conduct must involve soul, mind,
will, and affections—and all of this in a perfect, holy, and spiritual manner. The motivating principle, as well as the
manner and purpose of observance must be perfectly spiritual, and thus, the involvement of body and soul are
required in the obedience of the law. “Therefore glorify God in your body, and in your spirit, which are God’s” (1 Cor
6:20).

Thirdly, each commandment implies a prohibition and each prohibition a command. He who does not kill has not
observed the sixth commandment; instead, as much as he is able, he must preserve the life of his neighbor and live in
love and peace with him. Neither has the eighth commandment been observed by not stealing; rather, he must
preserve the belongings of his neighbor and assist him in doing so. He also has not observed the ninth commandment
who merely does not bear false witness; rather, it implies the promotion of the honor of his neighbor.

Fourthly, the imperative commands are always binding in reference to a particular object; however, the
prohibitive commands are binding without exception. An orphan cannot honor his father and mother, for they do not
exist. God and the neighbor are, however, always present, and therefore there is no instance in which he may behave
himself improperly toward either one of them.

Fifthly, when a virtue is commanded and a vice forbidden, then all virtues and vices which are of the same nature
are simultaneously commanded and forbidden. The measure of something does not alter its nature. To the external
also belongs the internal, and this is also true for all motives which are the basis for virtue and vice. Included in
murder are hatred, envy, wrath, and vengefulness. The commandment, however, also implies the contrary: love,
affection, peace, and being good-natured. Included in adultery are all immoral inclinations and deeds, but the
commandment also implies the contrary: all internal and external purity, as well as concern that our neighbor be not
defiled, but rather lives an unblemished life.

The Two Tables of the Law

The content of the law is love and in that respect it can be said that the entire law is one. The objects are God and
our neighbor, and in consequence of this the law is divided into two commandments (Matt 22:40), and thus likewise
was also recorded on two tables. It is observed in a tenfold manner and is therefore denominated the ten words or ten
commandments (cf. Exod 34:28; Deut 10:4).

Concerning the tables of the law, there could be the conjecture
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that since they were written upon both sides, there was no distinction made between the commandments and they
were thus recorded in a continual and sequential manner—the suggestion being that as much as possible had been
written on one table, the remainder being written upon the other table without making an interruption at a certain
commandment, the second and fourth commandment being very long. This is not credible at all, however, for then
everything could have been written upon one table. It is also not credible that five commandments were written upon
each table. Rather, it is obvious that the commandments upon each table are distinct as far as content is concerned.

The first four are those that have reference to God and are recorded on the first table. The commandments having
reference to our neighbor, being the latter six, are recorded upon the second table. This is, first of all, to be observed
in Matt 22:38-39, where the Lord Jesus makes a distinction between the tables according to their content, and in
reference to God and our neighbor. Secondly, this is evident from Eph 6:2, where the fifth commandment is called the
first commandment with promise. This cannot refer to all the commandments, for the second and fourth
commandments also have promises, and it must thus be understood as the first commandment of the second table.
Thirdly, this is evident from Matt 19:18-19. There the commandments of the second table are enumerated and none of
the first—and among them the fifth is mentioned as well.

The Papists, in order to more fully conceal from the common people the fact that their worship of images is
idolatrous, hide the second commandment in the first and make one commandment out of them. They thus maintain
that there are three commandments upon the first table, a viewpoint wherein the Lutherans follow them. In order to
come up with ten again, they divide the tenth commandment into two commandments, and maintain that there are
seven commandments on the second table.

The second commandment is a distinct commandment from the first. This is first of all evident from the fact that it
commands an entirely different matter, and has an entirely different objective. The first commandment states whom
we should honor and serve; the second pertains to the manner in which God is to be honored and served. It is thus
possible to sin against the one and not against the other. One can serve the true God in a manner which He has not
commanded, and which displeases Him. Secondly, it is therefore expressly separated from the first and presented as
an independent commandment (Deut 4:23). Thirdly, there would then
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only be nine commandments since the tenth commandment cannot be torn into two commandments; for:

(1) Paul comprehends it all in one, as forbidding covetousness (Rom 7:7).

(2) The law is recorded in both Exod 20 and Deut 5. In the one place the coveting of our neighbor’s house has
precedence, and in the other place the coveting of our neighbor’s wife comes first. This shows that this commandment
focuses only on covetousness, irrespective of the object that is coveted.

(3) It would then also be uncertain as to which would be the ninth and tenth commandment. This is inconsistent
with the wisdom and clarity with which the Lawgiver speaks.

(4) Also, these two parts are not separated by a period, by which every other commandment is distinguished.
Rather, there is a colon, which indicates that the matter is not yet finished. The fact that the words thou shalt not covet
are repeated also renders no proof. Furthermore, a different word for “coveting” is used in Deut 5 which also means
“to covet”; however, this occurs frequently in God’s Word, and the latter usage is frequently an explanation and
enlargement of the first usage. For instance, in the second commandment we find: to make, to bow down, and to
serve. Also in Josh 1:5-6 we read, “I will not fail thee, nor forsake thee. Be strong and of a good courage.”

The Preamble of the Law

The preamble of the law is a very remarkable and powerful incentive for obedience. Three specific things are to
be noted in it: 1) who is giving the law; 2) what relationship there is between the Lawgiver and those to whom He
gives the law; and 3) an alluring incentive.

First, He who is the Lawgiver proclaims His Name, and by His Name demonstrates His authority, in order to
incite attention, reverence, and obedience. | am Jehovah. I, who am speaking to you, am Jehovah, the eternal God
who is, who was, and who shall be. I am the living God who lives from eternity to eternity, who has given life and
being to all and to whatever lives; and who maintains and governs all by My influence. | am worthy of all honor,
service, and obedience. It is the felicity of rational creatures to know, honor, fear, and serve Me as Jehovah. I,
Jehovah, am the only Lawgiver who can save and destroy. Therefore, “Hear, O heavens, and give ear, O earth: for the
Lord hath spoken” (Isa 1:2).

Secondly, the Lord adds a word to this which makes known the relationship and connection there is between Him
and the church.
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“l am thy God.” I, God—TFather, Son, and Holy Spirit—have chosen you to be a peculiar people unto Me. | have
offered My covenant to you in the Son and by the Holy Spirit have brought you under the bond of the covenant. You
have given Me your hand and you have entered into a covenant with Me; you have chosen Me to be your God. It is
thus My prerogative to give laws to you, to direct you, and you are obligated to obey Me by virtue of the covenant of
grace. Therefore, “Give ear, O ye heavens, and | will speak; and hear, O earth, the words of My mouth” (Deut 32:1).

Thirdly, an incentive is added to this which is derived from the benevolence He so recently had manifested toward
them. “... which have brought thee out of the land of Egypt, out of the house of bondage” (Exod 20:1-2). You were
strangers in Egypt and were oppressed and treated very harshly there, and there was no deliverance. | took you by the
hand, however, and delivered you by a strong hand. | plagued your enemies and put them to death in the Red Sea.
You, however, | led dry-shod through it and liberated you in order to give you that desirable country as an
inheritance. Should you then not fear Me and give heed to My voice? This is fitting and places you under obligation.
“... that we being delivered out of the hand of our enemies might serve Him without fear, in holiness and
righteousness before Him, all the days of our life” (Luke 1:74-75).

The Exposition of the First Commandment

We have now arrived at the exposition of each commandment in particular. We shall begin with the first
commandment: “Thou shalt have no other gods before Me.” There are no other Gods besides the Lord our God. “For
though there be that are called gods, whether in heaven or in earth, (as there be gods many, and lords many,) but to us
there is but one God” (1 Cor 8:5-6). The angels are called gods since in a certain sense there is a reflection of God in
them as far as glory, power, and wisdom, etc. is concerned (Ps 8:6). Governmental authorities are also denominated as
gods, since something of God is reflected in them as far as having dominion over others (Ps 82:6). Furthermore, men
fabricate creatures whom they honor and serve as gods. Even the devil is called the god of this world due to the power
he exercises over this evil world (2 Cor 4:4).

Since man is so obsessed and concerned to satisfy the desires of his belly, the belly is also called a god (Phil 3:19).
All of these are rejected here as objects that are to be honored, feared, served, and trusted as God, and from whom any
good is to be expected.
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God forbids us here to have any other gods before Him. God is present among His people; He looks upon them
and they upon Him. Therefore, the fact that this sin is committed in the presence of God, greatly aggravates it. The
more extraordinary, clear, and glorious this presence is, the more abominable this sin is. In the place where God is
served and by a people in whose midst He resides, no sin is more heinous than to put something in the place of God or
to have something besides God which one honors and serves as God.

In every commandment there is something which is commanded and something which is prohibited—and thus
also in this commandment. We shall therefore first present what the prohibited sins are and then the commanded
virtues. The prohibited vices are the following:

Atheism Forbidden

The first sin is atheism; that is, the denial of God, ungodliness, and being estranged from God. The knowledge
and acknowledgment of a Godhead is as innate to man as his rationality. As the rationality of one man is more distinct
and more exercised than in other men, and as some are without reasoning ability, and are insane due to alcoholism,
brain damage, or another indisposition, and all rationality seemingly almost lost, the natural knowledge of God is
likewise more clear in one than in another. Moreover, many have very much darkened or nearly extinguished this
natural knowledge due to yielding to ungodliness, continual sinning against light, and by contending with God.
Nevertheless, a spark always remains in the heart which now and then, contrary to their will, manifests itself.

To this atheism belongs forgetting God and not retaining God in our knowledge; that is, not to continually focus
our attention upon God. If it be that one yet remembers Him, His attributes still make no impression and have no
effect upon the heart. It neither draws him away from sin nor motivates him to conduct himself in love, filial fear, and
obedience, to which the perfections of God obligate him. In short, it is to live—be it for a shorter or longer time—as if
there were no God, or as if God is not the God who He is. (Concerning atheism see volume 2, chapter 43).

Idolatry Forbidden
The second sin is idolatry. One can divide this sin into three categories: blatant, moderate, and refined idolatry.
Blatant idolatry is the setting up of something in the stead of God, or to esteem, honor, and serve something as
God as if it were God Himself. Such blatant idolatry is not even found among the
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heathen, who indeed have their secondary gods, but who acknowledge a Godhead superior to that, whom they served
as the unknown God (Acts 17:23). Nescio quis Deus:a God has made heaven and earth, but I do not know who He is.
Such is the confession of a pagan. Even when the heathen honor and serve an image, they nevertheless know that this
image is not God Himself. Rather, they want to depict God by this and deem Him to be present in and near that
image. They also consider it to be pleasing to Him to be served in this manner. This blatant idolatry is committed,
however, by popery in the worship of the wafer in their mass, for they deem the wafer to be God Himself. They
themselves admit that if the wafer is not God, they are then the most abominable idolaters of the world—which
indeed they are, for it is not God.

A less blatant form of idolatry is when one designates something alongside of God to which he renders divine
honor. Such was and is the idolatry of the heathen (cf. Rom 1:25; Gal 4:8; 1 John 5:21). They formerly had their
Jupiter, Saturn, Venus, and countless others, who either had been humans, or who had been fabricated and deified by
them. The papists imitate them by also worshiping angels, deceased persons, or imaginary objects, rendering them
divine honor if the pope has declared them to be holy and placed them among the number of saints to be worshiped.

The Worship of Angels and Deceased Saints Denounced

Question: May and must angels and deceased saints be worshiped?

Answer: Papists make a distinction between Aatpeva (latreia), doviei/a. (douleia), and v(mepdoviel/a
(huperdouleia). Latreia, so they say, is a service which one may only render toward God. Douleia is a service which
one must render to angels and deceased saints. Huperdouleia is a service on a somewhat higher plane than the service
of angels and saints, and which they render to the human nature of Christ and the Virgin Mary. They answer the
question in the affirmative, maintaining that one must worship angels and the saints with douleia, and the human
nature of Christ and the Virgin Mary with huperdouleia—supplicating them for help, the forgiveness of sins,
sanctification, and salvation. They also manifest this distinction by their practice.

The Socinians, believing that Christ is not the eternal God, but only a mere man in nature, worship Him because
He has been so highly exalted by God and has been made to be a god. In order to conceal their idolatry, they make a
distinction between worship and invocation. They insist that the Father as the supreme God must be
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worshiped; however, they insist that invocation is inferior and may and must be practiced toward Christ.

As far as the popish distinction is concerned, we maintain that this distinction of words is but a vain fabrication,
which is neither to be found among the Greek writers nor in God’s Word. Yes, if one were to consider these words
etymologically, douleia would be a much higher level of service than latreia, for douleia is a service which serfs
render to their masters, and latreia is a service which a hired servant renders for wages. Scripture knows of no such
distinction. Not only must God be served with latreia, but also with douleia. Consider only the following passages:
“Serving (dovAiev&mv, douleuon) the Lord with all humility of mind” (Acts 20:19); “... serving ((doviev&oviewm,
douleuontes) the Lord” (Rom 12:11). The word latreia signifies both the rendering of service to creatures as well as to
God: “God ... gave them up to worship (Aatpev&etv, latreuein) the host of heaven” (Acts 7:42); ... and worshiped
and served (eOAa&tpevoay, elatreusan) the creature more than the Creator” (Rom 1:25). Yes, Scripture considers it
idolatry to serve with douleia those who are not very God: “Ye did service (e06oviev&aoarte, edouleusate) unto them
which by nature are no gods” (Gal 4:8).

The distinction made by Socinians is equally without foundation, for both worship and invocation are attributed to
the Father: “Thou shalt worship the Lord thy God” (Matt 4:10); ... whosoever shall call on the name of the Lord”
(Acts 2:21). Also Christ is both invoked and worshiped: ... all that in every place call upon the name of Jesus Christ
our Lord” (1 Cor 1:2); “And they worshiped Him” (Luke 24:52); “Let all the angels of God worship Him” (Heb 1:6).

We maintain that angels must be acknowledged as intelligent, holy, powerful, and religious spirits, whom God
sends forth for the benefit of the elect (Heb 1:14). One must therefore conduct himself in a reverent and appropriate
manner, and refrain from sin and from offending the children of God (cf. 1 Cor 11:10; Matt 18:10). We maintain that
we must commemorate the lives, deeds, strife, and victories of the saints, and hold before us their holy example to be
emulated by ourselves and others (cf. Luke 1:48; Matt 26:13; Heb 12:1). We deny with abhorrence, however, that one
may and must render religious honor to either angels or saints. We shall prove this as follows:

First, we must worship God alone, thereby excluding everything that is not God. “Thou shalt worship the Lord thy
God, and Him only shalt thou serve” (Matt 4:10). Two words are mentioned here: to worship and to serve. Christ,
upon the demand of the devil that He worship him, answers that neither of the two are permitted,
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that is, neither worship nor service. This is reserved only for the true God, for the word “only” excludes all creatures.

Evasive Argument: The word “only” is mentioned relative to “serve” and not relative to “worship.” Furthermore,
service is expressed by latreia and not by douleia.

Answer (1) The word “only” refers to both and is not limited to “serve.” It is common in regular conversation as
well as in Scripture that two verbs are joined with “and,” and with an adverb modifying the one, must be understood
as modifying both. If one were to say, “I want you to serve me and obey me only,” this is as much as to say, “I want
you to serve me only and obey me only.” Observe this in Scripture: “Only be thou strong and very courageous” (Josh
1:7). The word “only” must be understood to modify “very courageous” as well as “strong.” Likewise, the word
“only” must be understood as modifying both “worship” and “serve.” These words are not joined by the adversative
“but” (which would give the argument more of an appearance of validity), but by the conjunction “and,” which itself
eliminates any indication of it.

(2) The fact that the word Latpev&oiwm (latreusis) is recorded here carries no weight, as we have shown. The
insignificance of the distinction is all the more evident, since it is even idolatry to serve creatures with douleia (Gal
4:8). Thus, only God is to be served with both latreia and douleia.

Secondly, one may not render religious honor to anyone who is not God by nature, for this is idolatry. “Howbeit
then, when ye knew not God, ye did service unto them which by nature are no gods” (Gal 4:8). However, the angels
and saints are no gods by nature, and thus one may not serve them, not even with douleia, which is the word used
here.

Evasive Argument: Paul speaks here of pagan idols and not of angels and saints.

Answer: The apostle makes no distinction as to whether they served pagan idols or other creatures. Rather, he
makes the foundational statement that we may not serve anyone who by nature is not God. This common rule must be
applied to all individual cases. Prior to engaging in worship and rendering religious honor, we are to observe whether
the person whom we worship and serve is very God. If not, one may not do so, it being idolatry. It does not matter
whether this is a Jupiter or a Peter, for both have this in common that they are not God by nature. Therefore neither
one of them may be honored religiously, even though there is a distinction between them, the one being ungodly and
the other holy.

Thirdly, in the entire Scriptures there is neither a command nor
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an example, nor are there promises concerning the worship of angels and saints. God has caused all religious practice
in all its particulars to be described carefully in His Word; however, there is not one word mentioned about the
worship of saints or angels. The religious practice of the godly has been recorded in abundant measure; however, not
one of them has worshiped angels or saints. And if someone was stirred up to do so—maybe erroneously thinking that
it was the Lord Jesus—then he was rebuked and instructed (Rev 19:10). God has made rich promises to those who
worship Him, but not one promise is to be found for worshipers of the saints. Therefore it is nothing but will-worship
and idolatry.

Fourthly, it has been expressly forbidden. “Let no man beguile you of your reward in a voluntary humility and
worshiping of angels” (Col 2:18); “And I fell at his feet to worship him. And he said unto me, See thou do it not: | am
thy fellow-servant” (Rev 19:10). Those who are fellow servants may not be worshiped; the angels and saints are
fellow servants and therefore they may not be worshiped.

Fifthly, the angels and the saints do not have the qualifications which are required of those who are to be
worshiped. They are not omniscient and do not have a specific knowledge of everyone’s need. They do not know the
heart as to whether it is sincere, and they do not hear any requests. ... though Abraham be ignorant of us, and Israel
acknowledge us not” (Isa 63:16). They have no power to help and they do not want to be worshiped (Rev 22:8). They
are not even our advocates or intercessors; this is only true of the Lord Jesus. “We have an Advocate with the Father”
(1 John 2:1). It is thus pure idolatry.

Obijection #1: We do indeed request believers to pray for us here upon earth; it is much more true that one may do
so of the glorified saints in heaven.

Answer: Nowhere are the Papists so foolish as when they seek to prove this matter and the worship of images.
How ashamed they ought to be if this is their entire proof (which it nearly is) for the worship of angels and saints—
thus idolatry—Dbasing their entire service of them upon so insignificant a proof! They ought to show a command, but
this is not to be found, and they must therefore improvise. As far as the matter itself is concerned, are they satisfied
with merely making a request to the saints in the same manner as one does to believers upon earth? Not at all. In
honor of the saints, feast days are instituted, and they bow their knees and fold their hands for them, religiously
supplicating them for the forgiveness of sins, holiness, salvation, and help for soul and body, in both life and death.
Images are made in their honor and are erected on
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altars. They bestow gifts upon them, and make the service of saints meritorious as well as efficacious for the
absolution of sins and punishment. They are ten times more involved with the service of angels and saints than with
the service of God. What resemblance is there then between their worship of saints and the request for believers to
pray for and with them relative to a certain case—in order that God, having been supplicated by many, may also be
thanked by many? There is no connection between the two whatsoever. The one practice does not consist of a mutual
worship of one another; the other practice does. The one practice is commanded; the other is forbidden. In the one
case men are acquainted with each other’s needs and desires, and the other case they are not. In the one case there is
not a devotional trusting in the other, whereas in the other there is. The first pertains to the second table and the latter
to the first table. There is thus no relationship whatsoever, and therefore also no logical deduction can be made.

Objection #2: “Remember Abraham, Isaac, and Israel, Thy servants” (Exod 32:13). Here Moses takes refuge to
those saints.

Answer: Moses does not pray to the saints, but to God, holding before the Lord the covenant which He had made
with them and in which they were included.

Objection #3: “To which of the saints wilt thou turn” (Job 5:1). Here Job is exhorted to take refuge to the saints,
and thus man is permitted to do likewise.

Answer: Eliphaz declares that he would derive no advantage from the saints. He does not refer here to the saints in
heaven, but to the saints upon earth, declaring that not one of them would be of the same opinion as Job.

Objection #4: “If there be a messenger with Him, an interpreter, one among a thousand, to show unto man his
uprightness: then He is gracious unto him, and saith, Deliver him from going down to the pit: | have found a ransom”
(Job 33:23-24). Mention is here made of an angel who is said to be gracious to him, to deliver him, and to have found
a ransom for him. If this is what angels do, one may also seek this from them and pray to them for it.

Answer: Mention is not made here of a heavenly angel, that is, a spirit, for then Elihu would not have said “one
among a thousand,” since the least angel would have been capable of that task. Rather, the reference is here to an
extraordinary minister—ministers frequently being called angels—as also the Lord Jesus was called an angel. Thus,
from the word “angel”” alone one cannot conclude that it represents a created spirit. This extraordinary minister
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having been sent to someone (and therefore called an angel or messenger), would declare to the needy what his proper
duty is and how he must humble himself when the Lord visits him with affliction, quietly bowing under the hand of
God. Then it says that He—that is God, who generally is called the “He” par excellence in the book of Job—would be
gracious to those who were humble and well instructed. To that messenger He would say: “Deliver, strengthen,
comfort, and refresh him,” as deliverance and salvation are frequently attributed to ministers (cf. 1 Tim 4:16; James
5:20). To that end the word of reconciliation has been put in their mouths (2 Cor 5:19). The reason for this charge is
as follows: I have found a ransom, and | have ordained My own Son to be a ransom by His blood. Make this known to
him and strengthen him with this. His spirit, thus having been refreshed, his weak body will also be restored. No
reference is thus made here to a heavenly angel whatsoever. An inference from this, as far as the worship of angels is
concerned, is entirely erroneous. This is all the more evident because an angel cannot reconcile man with God and
thus cannot deliver him from destruction and hell. That is the work of the Lord Jesus Christ alone, and therefore one
would sooner understand this to refer to the Lord Jesus—although we do not deem this to be the meaning here. It is
blasphemous to attribute reconciliation to anyone else, and it is thus a case of horrendous idolatry to worship an angel
on this basis.

Objection #5: “The Angel which redeemed me from all evil, bless the lads; and let my name be named on them”
(Gen 48:16). Here this angel is expressly worshiped, and Jacob wants his name to be called upon by the lads (Hebrew:
)pOw (yikkare’).

Answer (1) The Angel is not a created angel, but the Angel of the Covenant, in whom is the name Jehovah (Exod
23:21). This Angel had blessed Abraham, Isaac, and Jacob, and he prayed to this Angel for a blessing upon the two
children of Joseph.

(2) That Jacob wanted to be worshiped by these children, either in this life or after his death, is neither conveyed
by these words nor by the Hebrew word kara, which means “to call.” Rather, he wanted these two to be accounted as
his own children, and that they would be called the children of Jacob rather than of Joseph. They would thus each
constitute a tribe and receive a portion of the inheritance of Canaan as well as the other children of Jacob did.

If it is idolatry to worship angels and saints, it is also foolish idolatry to render any religious honor to the bodies
and remains of the saints, as well as to the cross (the wood of which they do not have anyhow), the sole of Mary’s
shoe, and similar fabricated
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matters. It is true that one may not dishonor the bodies of deceased saints, but rather must let them rest in the grave.
However, for the living to honor the dead (Isa 8:19) and to build up the graves of the prophets as the Pharisees did
(Matt 23:29) is neither commanded anywhere, nor is there a promise relative thereto. It is foolish idolatry and the
miracles which one ascribes to it are fabricated and untrue. The case of the dead person who was cast into the grave of
Elisha, and became alive upon touching his bones, was but an isolated incident. God permitted this as a confirmation
of the prophecy prophesied by him that Israel would defeat the Syrians three times (2 Kings 13:17-20). The woman
who was healed by the touching of the hem of Christ’s garment, and the healing of the sick by the shadow of Peter
(Acts 5:15) and the handkerchiefs and aprons of Paul, occurred while they were alive and not after their death. The
power of healing was not inherent in these matters, but they were only signs and wonders which the Lord Himself did
by the hand of the apostles for the confirmation of doctrine. However, to allow this as the reason for rendering
religious honor to the remains of the saints, and to consider them as having inherent power, is outside of and contrary
to the Word.

Having refuted the most blatant and less blatant forms of idolatry, we now add the third manifestation of idolatry
to this—that is, refined idolatry. This exists when we depend upon and look to secondary causes or means; that is, to
begin and end in them as far as our hope, fear, and trust are concerned, without looking unto God as the only Giver of
our desires, and without a lively recognition that the Lord either gives or withholds the means, must bless them, or
make them of none effect. One is guilty of this when he endeavors with all his might to obtain the favor of men who
are able to grant our desire, or be either advantageous or detrimental to us, doing this so intently that he does not even
notice that in seeking the favor of men one sins against God and loses His favor. This is also manifested when, in
seeking the fulfillment of one’s desire, one does not solely depend upon God and thus does not use the means
conscientiously, simply because God has commanded it. One then quietly thinks that it will either happen or not come
about due to secondary causes, and thus is either glad or sorrowful contingent upon whether the means appear to be
for or against it. The fear of man, the favor of man, love toward men, and the love of people toward us are generally
the beginning of idolatry and a wellspring for numerous idolatrous deeds. One is thus led astray by strength, soldiers,
ships, confederates, money, friends, intellect, ability, power, food, drink, beauty, charm, pride,
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and by whatever else he may endeavor to acquire something—or wherein he finds rest, delight, and joy. Thus, Goliath
relied upon his strength, Asa upon his physician, Rabshakeh upon his mighty army, and Samson upon Delilah, etc.
All of this is idolatry, for God is lost sight of. His providence and government are then secretly denied and not
believed, and the focus is on the creature instead.

Witchcraft Forbidden

The third sin prohibited in this commandment is witchcraft, which is to perform, with the help of the devil, those
things which are beyond the reach of man’s ability, doing so by either making a pact with him, or by wilfully making
use of some symbolic devices whereby he operates. | experienced an example of this when | was a minister in
Stavoren.®> A member—an upright man—together with some others who had interest in this, wanted to know who had
robbed the home of a deceased person, which they would inherit. The other honest men—men with good minds—
were said to have heard that one could know this by putting a key at a certain place in the will and then to make use of
it in a specified manner. They executed this procedure and thereby found the person. They did their utmost, and even
used force to keep the book with the key in their hands. Upon mentioning the thief, however, it wrested itself out of
their hands and would turn about several times as a top, doing so not only once, but as frequently as they would do so.
Not only did they find the thief, but by the same means they also found the secret place where the loot had been
buried in a garden. The people said that it was not their objective to ask the devil for counsel; rather, they had only
heard that in this way they could find out things and thus made use of it as a natural means. One person related this to
me the following day, | believe, as a historical fact, without realizing that he had done wrong. When | confronted him
with his sin and seriously rebuked him, he was greatly frightened and humbled himself deeply, promising never to
commit such a deed again, and declaring in uprightness his not having been aware that this was an evil deed. | thus
perceived that the devil also carries on his work when people, who have no objective to avail themselves of him,
make use of his devices and depart from the way of the Word.

It is very evident from both the Holy Scriptures and experience that there are witches and that there is witchcraft.
He who does not

® A village in the province of Friesland.



99

believe this is truly bewitched by the devil and his senses have been hardened and blinded. He then stubbornly
adheres to his prejudice and blind intellect, and denies the existence of all devils and witchcraft, and will not believe
this until God will command judgments to show that it is true, and it will be to their hurt. The Egyptian magicians,
who changed their rods into serpents and did other strange things, confirm the existence of witches (cf. Exod 7:11;
8:18). Then there are the witch of Endor, who brought forth an apparition of Samuel (1 Sam 28:11), Simon the
sorcerer (Acts 8:9-10), and Elymas the sorcerer (Acts 13:6, 8). It is also confirmed by God’s commands to put
wizards to death (cf. Lev 20:27; Deut 18:11-12; Rev 21:8). It is also abundantly confirmed by the experience of
people being harmed in a peculiar manner, or in the occurrence of strange things. This is not to imply that the devil
can do miracles which are supernatural, for this is God’s prerogative only (Ps 72:18). Rather, he understands the
nature of secondary causes, knows how to make use of them, and in this way executes things which are not
supernatural, but are beyond human strength. Because the cause of these activities are not known by men, they are
therefore strange and miraculous to them. It is for this reason that the Frisians call a male witch a tjoener and a female
witch a tjoenster, meaning one who does strange and miraculous things, for tjoedmeans miraculous and strange.

The idolatry of witchcraft is confirmed by the fact that man thereby departs from God, does not expect good from
Him, nor the fulfillment of his evil desires, and turns to the devil—God’s enemy—to achieve his purpose and get his
way. This agrees with the well-known rhyme by Virgil (Aen. VII, 312): Flectere si nequeo superos, Acheronta
movebo. This means: If | cannot move God to give me my way, | shall seek the assistance of the devil.

Fortune-telling Forbidden

The fourth sin is fortune-telling; that is, when one, with the help of the devil, unveils contingent matters which are
hidden, current, or future. The devil is acquainted with that which is current but hidden, and by the arrangement of
secondary causes (of which he has better knowledge than man), he guesses that such and such will be the outcome; if
he does not guess it, it will turn out wrong. He can also know many things by reason of what God has foretold in His
Word. God may possibly also reveal various matters to him as a judgment upon man, who, by the fulfillment of such
predictions, will increasingly believe in the devil (Exod 8:12-13). In predicting he frequently makes use of signs. My
deceased father recounted to me



100

that a young man in Makkum® (where my father was minister), being desirous to know who would be his wife, greeted
the morning star with such ceremonies as had been taught him—which I shall not mention. Upon this a coffin was
shown him, which so frightened him that he went to bed; when it became day, he asked my father to come. He told
him the entire transaction and died after a day or two. Others made use of signs and predictions, and the fulfillment of
them has been recounted to me in Harlingen by those who have made use of these themselves. To this belongs the
prediction of the future from the lines of the hand, from searching out under which sign of the zodiac one has been
born, etc. These predictions are falsehoods, drawing the heart away from God unto vanities, and therefore God has
commanded that fortunetellers be put to death (cf. Lev 19:31; 20:27).

Superstition Forbidden

The fifth sin is superstition. This is practiced when one deems natural things to have a supernatural power or
meaning, has respect for it, and is thereby either comforted or frightened. For example: one has respect for a wooden
image, not daring to either break or burn it; one fears evil when the salt shaker topples over; one gives heed to dreams,
and the manner in which birds fly and call. Then there are such things as the renouncing of fevers, benedictions from
witches, consecrated water, wax candles, crosses, etc. “Be not dismayed at the signs of heaven” (Jer 10:2); “Neither
shall ye use enchantment” (Lev 19:26).

These sins are the primary sins prohibited by this commandment.

The Virtues Enjoined in the First Commandment

The primary virtues enjoined in this commandment are, first of all, to rightly know God. It is not sufficient to
know that there is a God—either by an impression received from nature or by way of deduction. Rather, the
knowledge which is enjoined here is to know wherein the image of God consists. “And have put on the new man,
which is renewed in knowledge after the image of Him that created him” (Col 3:10). It is the internal and immediate
beholding of God in His perfections by the enlightened eyes of the understanding from which all holy motions
proceed. This is the knowledge by which Moses “endured, as seeing Him who is invisible” (Heb 11:27); of which Job
said, “Now mine eye seeth Thee” (Job 42:5); of which Paul said, “But we all, with open face beholding

® A village in the province of Friesland.
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as in a glass the glory of the Lord, are changed unto the same image from glory to glory” (2 Cor 3:18); and which is
the walking in the light of God’s countenance (Ps 89:15). It is that light by which the soul, being irradiated by God
Himself, loses itself in adoration, in deep reverence bows before Him, leaps up for joy, and is set aflame with love.

The second virtue is love for God, which consists in esteeming and exalting God far above all creatures, which
become as nothing in the acknowledgment of the fullness to be found in God, and in rejoicing that God is such a God.
It also consists in the pure inclination to have communion with God and to be satisfied in and with Him, to be in
willing subjection under Him, to be in agreement with His will in regard to His doings and the manner in which He
leads, and joyfully to live for God with the totality of one’s being. This is the great commandment (Matt 22:37); this
was David’s practice: “l will love Thee, O Lord” (Ps 18:1); and to this he exhorts everyone: “O love the Lord, all ye
His saints” (Ps 31:23).

The third virtue is the fear of God. If the soul may perceive God in His majesty, glory, and holiness, it cannot but
be that the soul will tremble out of respect for God. This will manifest itself in deep humility, in the manner of
approach unto God, in fellowship with God, and in giving careful heed not to conduct one’s self in a manner contrary
to His will. It is to this David refers: “Fear Him, all ye the seed of Israel” (Ps 22:23); “O fear the Lord, ye His saints”
(Ps 34:9); “Let all the earth fear the Lord: let all the inhabitants of the world stand in awe of Him” (Ps 33:8).

The fourth virtue is obedience. This consists in acknowledging the Lord’s majesty and His worthiness to be
obeyed, as well as an immediate subjection under God. It consists in the approbation of and joy in being subject to
Him, in willingly offering to do whatever it pleases the Lord to command, in seeking His counsel in every specific
situation, asking, “Lord, what wilt Thou have me to do,” and in the ready acceptance of the task (as being the will of
God) as well as in the zealous and complete execution of the task. “Now therefore, if ye will obey My voice indeed
... (Exod 19:5); “To obey is better than sacrifice” (1 Sam 15:22); “All that the Lord hath said will we do, and be
obedient” (Exod 24:7).

The fifth virtue is patient submission under the hand of the Lord. This is practiced by continually looking unto
God, also recognizing and acknowledging His sovereignty, and thereby seeing how appropriate it is that all bow
before Him, acknowledging with delight that it is He who “doeth according to His will in the army of heaven, and
among the inhabitants of the earth: and none can stay
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His hand, or say unto Him, What doest Thou” (Dan 4:35). Thus we surrender ourselves to Him in order that He may
completely deal with us according to His will; that is, either make or break us, comfort or hide Himself from us, give
us prosperity or adversity, and honor us or cause us to be despised. All of this is done without striving with the Lord
or demanding a reason from Him as to why He deals in such a way with us, His sovereign will being our delight. It is
to know and to be assured that all the ways of the Lord with us are right, only wise, faithful, good, and that the end
will be peace. Job did this: “The Lord gave, and the Lord hath taken away; blessed be the name of the Lord” (Job
1:21); David did this: “l was dumb, | opened not my mouth; because Thou didst it” (Ps 39:9); as well as Peter:
“Humble yourselves therefore under the mighty hand of God” (1 Pet 5:6).

The sixth virtue is to trust in the Lord; that is, when considering the perfections of God—viewing Him as one’s
covenant God—one looks away from everything which appears to be potentially to our detriment or benefit, or to
help or hinder us, perceiving that all this has no power in itself, and that everything—»both in its operation as well as
its existence—is in the hand of the Lord. We then perceive that the Lord, by His influence and government, causes
everything to function in such a manner as pleases Him—be it for us or against us. He changes the hearts of our
friends to hate us and the hearts of our enemies to love and help us, so that all secondary causes fall away, and
nothing remains but the Lord, who works everything according to His counsel and decree. One will thus be at rest in
Him and be quiet without fear, being satisfied with the outcome, since it will be according to His good will toward us
and according to His pleasure. We shall thus permit Him to care for us and shall depend upon Him, while using the
means, because He has ordained them and desires that we shall use them. We shall use them to reach that goal and to
attain to that result which is according to the Lord’s decree, and which no creature can change. David was in such a
condition: “Truly my soul waiteth upon God: from Him cometh my salvation. He only is my rock and my salvation;
He is my defence; | shall not be greatly moved” (Ps 62:1-2). He exhorts others to do likewise: “Trust in the Lord, and
do good; Commit thy way unto the Lord; trust also in Him; and He shall bring it to pass” (Ps 37:3, 5); “Nevertheless |
am continually with Thee: Thou hast holden me by my right hand. Thou shalt guide me with Thy counsel, and
afterward receive me to glory” (Ps 73:23-24).

The seventh virtue is to honor God. This occurs when we inwardly
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(in the heart) know and recognize the perfections of God—in general, as well as each of them individually, as they
immediately reveal themselves to the soul or manifest themselves in the various works of God. We honor God when
we rejoice in this contemplation, delight ourselves with sweet enjoyment, and when thereby all glory of the creature
disappears from view. Then in the acknowledgment of the honor and worthiness of God everything stirs within us to
honor, glorify, magnify, and praise Him. This is to be observed in the following passages: “Every day will I bless
Thee; and | will praise Thy name for ever and ever. Great is the Lord, and greatly to be praised; and His greatness is
unsearchable. I will speak of the glorious honour of Thy majesty, and of Thy wondrous works” (Ps 145:2-3, 5); “Give
unto the Lord, O ye mighty, give unto the Lord glory and strength. Give unto the Lord the glory due unto His name”
(Ps 29:1-2). We honor the Lord if we dare to rely upon His omnipotence, His promised help, and His truth. It was thus
that Abraham was “strong in faith, giving glory to God” (Rom 4:20). Hallelujah!
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CHAPTER FORTY-SEVEN

The Second Commandment

The second commandment requires the proper manner of worship. Each master wants to be served according to
his dictates. It is neither a matter of indifference to God as to how we serve Him, nor ought we to be of the opinion
that He will be pleased just so long as He is served, even if it is in a manner which is acceptable to us. No, He wishes
to be served in a manner pleasing to Him and which He has prescribed to us. He indeed takes note of the manner of
service as carefully as the service itself. God is a Spirit and therefore He also wishes to be served in Spirit and in
truth. He has therefore given us the second commandment in addition to the first commandment in order that we
would not err in this, thereby decreeing the manner whereby we must serve Him.

In this commandment we are to note 1) the matters which are prohibited and commanded, and 2) the added
incentives.

The Content of the Second Commandment

First, the matter itself is presented within a covenant context. The subject matter pertains to graven images and
likenesses—and lest an excuse be made, the matters of which we can make likenesses are distinguished and
elaborated upon. Images may thus not be made of:

(1) that which is in heaven above. Heaven is the residence of God, the angels, and the deceased saints. In the
second heaven are the sun, moon, and stars, and in the lower heaven are clouds, hail, snow, and the birds.

(2) that which is in the earth, that is, animals of all sorts, people, trees, and herbs.

(3) that which is in the waters under the earth, which pertains to all
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manner of creeping animals and insects, as well as all kinds of fish. By way of this delineation, all things (and thus all
that exists) are excluded. All that exists is to be found in heaven, earth, or the waters—and of all that exists there, no
images may be made.

There are three types of activities relative to these objects: we can 1) make them, 2) bow before them, and 3) serve
them.

(1) We can make them. This pertains to any method by which we can make an image—be it by way of carving,
sculpturing, painting, or whatever other method can be devised. This command is a command of the first table, and
thus the making of images for religious purposes is forbidden, but not the making of images relative to the second
table; that is, as pertaining to civil use—be it the imprints upon money, the decoration of homes, or whatever other
purpose there may be (for which stipulations have also been defined). The Lord Jesus approved of the image of the
emperor imprinted upon his money (Matt 22:20-21).

(2) We can bow before such images in a pious, worshipful, and reverent manner, be it that with such reverence
one ends in the image or that one wishes to honor God thereby.

(3) We can serve such images. This is done when we decorate them, put them upon altars, worship them, sacrifice
gold, silver, or whatever else to them, carry them about the streets, or put them on display in order that they may be
honored by everyone—as well as any other manner in which one engages in any religious exercise relative to them.

The Incentives Conjoined to this Commandment

Secondly, the incentives which are conjoined to this are as follows:

The first incentive is derived from its appropriateness. “lI am the Lord”; that is, | am an invisible and
incomprehensible Spirit, and it is therefore inappropriate for Me to be served by anything that is tangible. “I am thy
God”; that is, even if other nations behave themselves in this manner, then you must not imitate them for you have
entered into a covenant with Me, have chosen Me to be your God, and are My people. It therefore behooves you to
serve Me according to My precepts. | do not want to be served by images, and thus, you must refrain therefrom.

The second incentive is derived from the awesome majesty of God: “I am a jealous God.” A husband will take
careful notice of the conduct of his wife, and if she does not behave herself appropriately, he will be overcome with
jealousy and will zealously exert himself with vehement and dreadful passion to chastise her. This is likewise true for
Me. | take careful notice of your conduct, and |
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shall readily detect any deviations in it. My jealous anger will thus be kindled against you, and | shall punish you for
dishonoring Me and for your idolatry.

The third incentive is derived from the detrimental consequences. ... visiting the iniquity of the fathers upon the
children unto the third and fourth generation of them that hate Me.” 1 shall not only punish the transgressor himself,
but | shall also punish him in his children (which is the severest judgment upon parents), and | will do this to the third
and fourth generation. God dealt in this manner with the first world, for their children who had not yet committed
actual sin drowned as well as the fathers (Gen 7:21). All the descendants of Eli were punished because of his sin (1
Sam 2:31). Due to Jereboam’s sins all that had breath among his descendants were destroyed (1 Kings 14:14).

Objection: “The soul that sinneth, it shall die. The son shall not bear the iniquity of the father” (Ezek 18:20).

Answer (1) Scripture does not contradict itself. God states plainly that this is the manner in which He acts, and
whatever He wills not to do, He refrains from doing. In this case God promised that He would not do this.

(2) Even if the son were to be punished for the unrighteousness of his father, he is nevertheless not held
accountable as if he himself had committed the sin of his father. Everyone’s commission of sin is personal, but
judgment may come upon the children—not eternal judgment, but temporal judgment.

(3) Children are also sinful and thus worthy of all punishment. However, God is and can be very longsuffering.
Yet if the fathers aggravate matters greatly, this will create a situation where God’s wrath may also be poured out
upon the sinful children.

The fourth incentive is derived from that which is to our benefit. “And showing mercy unto thousands of them
that love Me, and keep My commandments” (Exod 20:5-6). Since the fall no one has been able to perfectly love God
and keep His commandments, and therefore no one can be justified by the works of the law. Since the law has not
been given unto justification, however, but as a rule of life for partakers of the covenant, God is pleased with the
upright efforts of His children and rewards them—not meritoriously but on the basis of grace and mercy. After
Nehemiah had completed the work of the Lord with great zeal in rebuilding Jerusalem and reforming the people, he
said, “Remember me, O my God, concerning this also, and spare me according to the greatness of Thy mercy” (Neh
13:22).
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The Sins Prohibited

As we did with the previous commandment, we must first consider the sins which are prohibited, and then the
virtues commanded.

The sins which are prohibited are the following:

The first sin is the worship of images, concerning which the following question must be considered:

Question: Are men permitted to make images of God—that is, of the Father, the Son, and the Holy Spirit—and of
deceased saints, in order to worship and honor them, or to serve God and the saints by them?

Answer: The Papists are in disagreement with each other as far as their manner of image-worship, the one
insisting that they must be worshiped, and the other that they should only be honored. The one maintains that he must
literally worship the images themselves, so that in this act of worship he ends in the images themselves, whereas
others maintain that it must be done figuratively, solely for the purpose of worshiping and honoring, by means of the
image, the person represented by this image. They are in agreement that the making of images of the divine Persons is
permissible, as well as that men are permitted to make images of the saints—images to be used in the churches for
religious purposes in order to thereby honor God and the saints. The Council of Trent commanded the worship of
images in session 25, and appealed to the second Council of Nicea, which pronounced an anathema upon all who do
not worship the images of saints and who, to some degree, waver in this—yes, upon all who admit that images must
be honored, but who refuse to worship them. The papists are currently embarrassed about their idolatry with their
images, and seek to cover it up somewhat. They teach their people to say: “We do not worship the images, but we
have them to bring thereby to memory that person whom it represents. We do not honor them for their own sake, but
for the sake of the one whose image it is, whom we honor by means of these images.” However, their actions
contradict their words. They perform all that can be done externally in a religious sense toward their images. They
remove their hat with deep reverence, and reverently bow themselves before the images. They kneel before them and
with folded hands recite the Lord’s Prayer or other prayers before them. They put them on display upon altars and
adorn them with all manner of expensive decor. They light candles before images that cannot see, and celebrate a
mass for them, etc. He who will not honor them is in danger of being beaten or killed. What more can the heathen do
as far as their idols are concerned?
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The Lutherans maintain that men are indeed permitted to make images, but that they may not honor them. They
are only put within the church to represent sacred history, in order thereby to be stimulated to engage in religious
activity.

We declare, on the contrary, that the making of images of the Trinity is absolutely forbidden. We neither know the
spiritual nature of the angels nor the true physical appearance of Christ and the apostles. Thus, the images made of
them are without resemblance, and it is vanity to make an image and say: That is Christ, that is Mary, that is Peter,
etc. Yes, even if we had their true pictures, we may nevertheless not worship, honor, nor engage in any religious
activity toward them. We may not honor Christ, Mary, Peter, and other saints in this manner. The question is twofold,
and we shall refute each part individually.

In the first place, one may make no images of God whatsoever; that is, of the Father, of the Son, and of the Holy
Spirit.

First, this is absolutely forbidden in this commandment and in many other passages. Consider only the following
passage: “Ye heard the voice of the words, but saw no similitude; take ye therefore good heed unto yourselves ... lest
ye corrupt yourselves, and make you a graven image, the similitude of any figure, the likeness of male or female, the
likeness of any beast that is on the earth, the likeness of any winged fowl that flieth in the air, the likeness of any thing
that creepeth on the ground, the likeness of any fish that is in the waters beneath the earth: and lest thou lift up thine
eyes unto heaven, and when thou seest the sun, and the moon, and the stars, even all the host of heaven, shouldest be
driven to worship them, and serve them, which the Lord thy God hath divided unto all nations under the whole
heaven” (Deut 4:12, 15-19). Who then, while believing the Word of God, would be so bold to act blatantly contrary to
this and make images of God—a practice clearly forbidden?

Secondly, God cannot be depicted and it is therefore God’s will that such ought not to occur. “To whom then will
ye liken God? or what likeness will ye compare unto Him” (Isa 40:18).

Thirdly, it highly dishonors God. “And changed the glory of the uncorruptible God into an image made like to
corruptible man, and to birds, and fourfooted beasts, and creeping things” (Rom 1:23). The Papists readily imitate
this. They depict God the Father in the appearance of a man, that is, of an old man; God the Son in the appearance of
a four-footed beast, that is, of a lamb; and God the Holy Spirit in the appearance of a bird, that is, a dove. They thus
dishonor God as the heathen do.
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Fourthly, it corrupts man. “Take ye therefore good heed unto yourselves ... lest ye corrupt yourselves” (Deut 4:15-
16). For this prompts man to think of God—who is a Spirit, and who must be served in Spirit—in physical terms.

Objection #1: God has manifested Himself in such appearances, and therefore He may also be depicted in this
manner.

Answer (1) We deny the deduction. God has expressly forbidden it and thus this is the end of all controversy.

(2) These manifestations were prophetical visions and not images, and were no manifestation of the extraordinary
presence of God.

Objection #2: Both the images of God and of the saints have educational value .

Answer (1) God has nevertheless forbidden this. This is pagan thinking and we should not pretend it to be
beneficial, since it is forbidden.

(2) God will not have us taught by dumb images, but by His Word. “Thy testimonies also are my delight and my
counsellors. Thy word is a lamp unto my feet, and a light unto my path” (Ps 119:24, 105).

Objection #3: God has commanded the making of images, such as the brazen serpent (Num 21:8) and the
cherubim in the temple (Exod 25:18; 1 Kings 6:35).

Answer: The serpent was erected at the time the Israelites had been bitten by the fiery serpents. The serpent was
not a portrayal of God nor of the saints, and the making of images of them can thus not be proven by this. It was a
sacrament—which must always be an external sign—conveying that all who have sinned and have been caused to fall
by the devil, that old serpent, would be saved if they would look to and believe in Christ, the seed of the woman who
would bruise the head of the devil (John 3:14). It was not erected in order to have honor rendered to it, for when the
people began to honor it, it was crushed and destroyed (2 Kings 18:4). The cherubim as well as the palm tree
associated with the temple were but shadows—just as all religious practice was conducted by way of shadows. They
were neither images of God nor of the saints (which is the point of contention here), nor was honor rendered to them.
Rather, they served as ornaments of that building, which, as the most glorious building upon earth, at once directed
them to Christ.

The second part of the question deals with the worship of images. May one render any religious honor to images?
The papists answer in the affirmative and we in the negative. Our reasons are as follows:

First, there is neither a command nor an example of the worship of images. Thus, it is at the very least will-
worship, which is forbidden
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in Matt 15:9. In its very essence it is idolatry, however, for it is the rendering of religious honor to that which is not
God. It is already idolatry to render religious honor to angels and deceased saints, and if one then furthermore honors
their image (or them by means of the image), there is a double offense.

Secondly, the worship of images has been so clearly and expressly forbidden, that it cannot be forbidden any more
clearly. It is done so frequently that it is an act of the greatest obduracy and defiance imaginable to yet worship
images. Out of a multitude of texts consider only the following:

(1) This commandment not only forbids the making of images, but also the bowing before and the serving of
them. And in order to remove every excuse, there is a delineation of the images when we read, ... any thing that is in
heaven above, or that is in the earth beneath, or that is in the water under the earth.” Their images are images of that
which is in heaven and upon earth. Their use is thus expressly prohibited.

(2) Add to this: “Ye shall make you no idols nor graven image, neither rear you up a standing image, neither shall
ye set up any image of stone in your land, to bow down unto it: for I am the Lord your God” (Lev 26:1). The
opposition makes a distinction between idols and the images of saints. This text, however, removes this excuse, for
not only the making of idols for the purpose of bowing before them is forbidden, but also the making of a graven
image, a standing image, or any image of stone. Their images are, however, graven images—images erected upon
their altars—images of wood and stone which are placed in the street and elsewhere in order that one can bow down
to them, which they indeed do.

(3) Add to this Deut 27:15: “Cursed be the man that maketh any graven or molten image, an abomination unto the
Lord, the work of the hands of the craftsman, and putteth it in a secret place. And all the people shall answer and say,
Amen.” Their images are, however, graven and molten images and the work of the hands of craftsmen, and they do
not only put them in secret places, but they even put them on public display. Their images are thus an abomination to
the Lord and the threat which has been added is thus applicable to them.

(4) “Confounded be all they that serve graven images, that boast themselves of idols” (Ps 97:7). They serve their
images, however, and boast themselves of their idols, concerning which they relate so many miraculous incidents.
They will thus come to shame.

Evasive Argument #1: This commandment (and all the texts which have been quoted) pertain to pagan idols,
which are images
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of fabricated things that either have never existed, or been designated as gods. Our images are not idols, however.
They are images of things which yet exist and have existed: God, angels, Christ, Mary, and other saints—and we do
not deem these images to be God. Thus, these texts do not oppose us.

Answer (1) This commandment and all the quoted texts do not make such a distinction. Even if one would have to
understand the word Aom (pesel) to refer to a pagan idol (which is nevertheless not the meaning of the word—it being
the graving and sculpturing of various images), the word nvout (temunah = a likeness) is added to it. The making of
a likeness of anything that is in heaven, upon earth, or in the waters is as much forbidden as the making of an idol.
Their images are likenesses of something and are thus forbidden.

(2) A heathen has never yet deemed the image which he honored to be God Himself, who has made heaven and
earth, nor have they done so in reference to their deified saints. They knew quite well that they or another person had
made that image. The Ephesians indeed made an express distinction between the great goddess Diana and the image
which fell down from heaven (Acts 19:35).

(3) The Israelites made a golden calf, but they knew that this calf was not Jehovah nor had it delivered them out of
Egypt. Rather, they wanted to honor God thereby and therefore said: “These be thy gods, O Israel, which brought thee
up out of the land of Egypt. And when Aaron saw it, he built an altar before it; and Aaron made proclamation, and
said, To morrow is a feast to the Lord” (Exod 32:4-5). They did not consider this calf to be God Himself, but instead,
they wanted to honor God thereby.

(4) This calf was the image of something that existed, and yet it was an idol. It is expressly referred to as an idol:
“And they made a calf in those days, and offered sacrifice unto the idol, and rejoiced in the works of their own hands”
(Acts 7:41). It is thus very evident that images are idols and that the worship of images is idolatry.

Evasive Argument #2: It is forbidden to honor images with latreia, but not with douleia.

Answer: (1) In the previous chapter we have shown this to be an invalid distinction. They ought to give proof that
one may honor images with douleia.

(2) In the Hebrew language, no distinction is made between the honoring of God and the honoring of idols; the
honoring of both is expressed with the same word.

(3) Even they themselves maintain that one must honor the image of Christ and the cross with latreia. Cajetanus
speaks in this vein (in Not et G. Biel. lect. 49. in can. mis.): “As far as images of
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Christ are concerned, let them be worshiped with the same veneration with which Christ is worshiped, that is, with the
worship of latreia.” Concerning the cross they say (in Pontif. Rom. f. 205): “The cross will be at the right hand of the
apostolic legate since one is under obligation to render latreia to it.” Their evasive arguments are thus invalid, and
therefore the thrust of the texts mentioned above is fully preserved.

Since their idolatry is so blatantly contrary to the Word of God, and they can find neither a command nor an
example for their worship of images, they help themselves with the following evasive argument: “Our images are not
pagan idols, nor do we worship these images.” We already have responded to this. However, to have some argument
as yet, they furthermore produce these texts:

Objection #1: “And he said, Draw not nigh hither: put off thy shoes from off thy feet, for the place whereon thou
standest is holy ground. And Moses hid his face; for he was afraid to look upon God” (Exod 3:5-6). Here (so they say)
God commanded Moses to conduct himself reverently toward the burning bush, and Moses demonstrated great
veneration.

Answer: This was not an image, for it remained a bush; moreover Moses did not render honor to the bush, nor was
he commanded to do so. Rather, he was charged to conduct himself reverently toward God who in an extraordinary
manner revealed Himself to him in the burning bush. Moses did not cover his face for the bush, but for God, “for,” it
reads, “he was afraid to look upon God.”

Objection #2: “In Thy fear will | worship toward Thy holy temple” (Ps 5:7); “Worship at His footstool” (Ps 99:5).
One is charged here to render religious honor to the temple.

Answer: The temple, and all that was to be found in it, was a shadow of Christ. When approaching unto God, one
can only do so through Christ. When they therefore turned to the temple and bowed before it, they worshiped neither
the temple nor God by means of the temple, nor did they render religious honor to it. By means of the shadows,
however, they looked unto Christ portrayed in the temple.

Objection #3: ... before whose eyes Jesus Christ hath been evidently set forth, crucified among you” (Gal 3:1).
Here it is stated expressly that the Galatians had Christ set before them.

Answer: This is not stated here at all, for He was set before their eyes as being crucified among them; however,
He had not been crucified in Galatia, but upon Golgotha. It is as much as to say: “Christ has been declared among you
with such clarity as if He were crucified among you, as if He had been painted before your
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very eyes, and as if the scene had been displayed before you.” Also here there is no instance of rendering honor.

We have thus discussed the first sin forbidden in this commandment: the worship of images. More sins are
comprehended in this commandment, however, and we shall present them briefly.

The second sin is to have a nonreligious disposition of heart. This occurs when there is no impression of God, no
fear of God, and no love for God; no effort to either know, seek to know, or do His will; no esteem for the Word of
God or for ministers; no desire to be united with the people of God, to confess the Lord, and to live to His honor; and
therefore no coming to church, or doing so only on rare occasions when one does not know what else to do, or else
merely to observe or to be seen. We read of this as follows: “The fool hath said in his heart, There is no God” (Ps
14:1); “But they mocked the messengers of God, and despised His words” (2 Chron 36:16); “Not forsaking the
assembling of ourselves together, as the manner of some is” (Heb 10:25).

The third sin is will-worship. This consists in serving God in a manner of our own devising, or in a manner which
has been suggested to us by men—doing so without concern and investigation as to the manner in which God wants
to be served. We then imagine that God will be pleased with our work as long as we have a good intent to serve Him
by means of that activity. The Lord Jesus rejects this in Matt 15:9.

The fourth sin is laxity and listlessness in the performance of religious duty. This occurs when there always seems
to be an obstacle at the time for engaging in specific religious activity, and one is then satisfied if he is lawfully
hindered. He goes up as a criminal to prison. It is quickly done, and, just as a child, he is glad when “amen” may be
said. His conscience has then been put somewhat at ease. There is no time to read the Word of God, or if he reads it to
do his duty, it is without desire and without attentiveness. He selects a short chapter or a short psalm, and is glad
when he is finished with it. This will also be the case relative to public worship. For the least little reason he will stay
out of church, and if he is there, he allows his thoughts to wander in all directions. He then goes to sleep and blames
the minister—his preaching being so unspiritual and long. To reflect upon what has been heard, or to relate it to
others, is a task which is too cumbersome and not according to custom. When the sermon is finished, all is finished.

To such it is applicable: “Ye said also, Behold, what a weariness is it! < (Mal 1:13); “I know thy works, that thou
art neither cold nor hot: |1 would thou wert cold or hot. So then because thou art
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lukewarm, and neither cold nor hot, I will spue thee out of My mouth” (Rev 3:15-16).

The fifth sin is to rest in such a routine performance. One has said his morning and evening prayer, read a
chapter, been to church twice, never neglected the Lord’s Supper, and given his alms. What more is needed? All is
well; | have done my duty and with this one is satisfied. One is of good courage that the Lord will take him into
heaven, even though he has neither knowledge of the way of truth nor of spiritual motions. Of such the Lord says:
“Forasmuch as this people draw near Me with their mouth, and with their lips do honour Me, but have removed their
heart far from Me ... therefore, behold, | will proceed to do a marvellous work among this people, even a marvellous
work and a wonder” (Isa 29:13-14).

The sixth sin is hypocrisy in religious practice. We practice this when in the engagement of religious exercise we
have ourselves in view so that we may be honored by men. This occurs when a minister stirs up his gifts, appears to
be filled with the spirit in prayer, preaches with much fire, but with all this, his objective is to be esteemed as godly
and learned and to have the praise and esteem of the people. How abominable! This occurs when a person faithfully
comes to church and sits there gravely and attentively in order to gain the reputation of being pious, or sings to let his
voice be heard and how well he knows the tune. This also occurs when one sighs loudly during prayer, and makes
worshipful and even foolish gestures in order to be seen and heard. This takes place when a person puts on a show of
being very attentive during the sermon, while in the meantime he is secretly looking about to observe whether others
see him. It is also the case when one casts but little in the basket of the deacon and is desirous that it sounds as if it
were a great gift. In one word, hypocrisy is to create the appearance of serving God while in reality having men in
view, and thus one’s self (cf. Isa 58:2-3; Ezek 33:30-32).

The seventh sin is to make physical representations of God in our minds. God reveals Himself to the soul of men
as a Spirit, doing so in a manner much more devoid of the physical than can be expressed. When the natural man
initially thinks upon God, however, he spoils this initial reflection upon God and changes that which is spiritual into
something physical. One will either seek to maintain this physical representation of God, finding delight in creating
various representations of God in the mind, or it will be contrary to the will of the person engaged in thought, who
wishes to have spiritual thoughts of God but cannot do so—this being caused either externally due to people speaking
of God, or due to



116

Satan’s influence upon the imagination. The latter is not the sin of the person, but of Satan; that is, if the person is
only passively involved, abhorring this, and laboring to resist it (John 4:24).

The eighth sin is to have fellowship with idolatrous religious practices. This occurs when one goes to the mass out
of curiosity for its idol (be it in their church or carried about on the street); or when one bows himself out of secret
respect or reverence for their images; or if one observes the popish holidays known for their revelry (such as St.
Nicholas, Three Kings, Copper Monday, Halloween, etc.) and revels, drinks, and plays likewise. One ought to follow
in David’s footsteps, who said, “Their sorrows shall be multiplied that hasten after another god: their drink offerings
of blood will I not offer, nor take up their names into my lips” (Ps 16:4).

These then are the primary sins forbidden in this commandment.

The Virtues Enjoined

The virtues enjoined in this commandment are, first of all, the full surrender of one’s self to the service of God in
all things, with all things, and at all times. “I beseech you therefore, brethren, by the mercies of God, that ye present
your bodies a living sacrifice, holy, acceptable unto God, which is your reasonable service” (Rom 12:1).

Secondly, the serving of God according to His will; that is, our entire conduct is to be governed by the will of God
as revealed to us in His Word. This engenders purity in our religious practice. “As the servants of Christ, doing the
will of God from the heart; with good will doing service, as to the Lord, and not to men” (Eph 6:6-7).

Thirdly, the serving of God with the soul; that is, with the spirit, in a spiritual manner, and with the intellect, will,
and affections. “Bless the Lord, O my soul: and all that is within me, bless His holy name” (Ps 103:1); “With my soul
have | desired Thee in the night; yea, with my spirit within me will | seek Thee early” (Isa 26:9); “They that worship
Him must worship Him in spirit and in truth” (John 4:24).

Fourthly, the serving of God with a perfect heart; that is, without a divided heart, having and seeking something in
addition to God. Rather, one must wholly and solely be devoted to this, doing so with exertion of all the faculties of
the soul. ... know thou the God of thy father, and serve Him with a perfect heart and with a willing mind” (1 Chron
28:9); «“... they had sworn with all their heart, and sought Him with their whole desire” (2 Chron 15:15).

Fifthly, the serving of God with a joyful zeal; that is, it must not be a burden, but a delight, rejoicing in the fact
that God as yet wishes to be served by us. One must consider it a great privilege that he
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may serve God and that He commands him to do something; he shall therefore carry it out with great earnestness and
zeal. “Who maketh ... His ministers a flaming fire” (Ps 104:4); “(Be) fervent in spirit; serving the Lord” (Rom 12:11);
“Be zealous therefore” (Rev 3:19).

Sixthly, the opposing of false religion and eradication of idols and images. Everyone must do so according to his
own station. The governments are charged to do this. “... ye shall destroy their altars, and break down their images,
and cut down their groves, and burn their graven images with fire” (Deut 7:5).

Moses did this to the golden calf (Exod 32:20); Hezekiah did this to images and the brazen serpent (2 Kings 18:4);
and Asa did this to the dreadful idol which his mother had made, and therefore he removed his mother from being
queen (1 Kings 15:13).
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CHAPTER FORTY-EIGHT

The Third Commandment

This commandment is also presented as a prohibition. It first of all consists of the matter forbidden, followed by a
strong and urgent incentive.

The Focus of this Commandment: The Name of the Lord

First of all we shall consider the matter forbidden. “Thou shalt not take the name of the Lord thy God in vain.”
The object here is the name of the Lord. We understand this to refer:

(1) to the words Jehovah, Elohim, Lord, and God;

(2) to God Himself. “And he that blasphemeth the name of the Lord, he shall surely be put to death” (Lev 24:16);

(3) to God’s perfections: “And the Lord ... proclaimed the name of the Lord ... merciful and gracious,
longsuffering, and abundant in goodness and truth” (Exod 34:5-6); “Save me, O God, by Thy name” (Ps 54:1); “...1
will wait on Thy name” (Ps 52:9);

(4) to God’s help: “Through Thy name will we tread them under that rise up against us” (Ps 44:5); “I come to thee
in the name of the Lord of hosts” (1 Sam 17:45); “The name of the Lord is a strong tower” (Prov 18:10);

(5) to the works of God by which God manifests His glory: “How excellent is Thy name in all the earth” (Ps 8:1);

(6) to God’s praise among the people: “Let them also that love Thy name be joyful in Thee” (Ps 5:11); “... what
wilt Thou do unto Thy great name” (Josh 7:9).

We thus understand the name of God to refer to everything by which God reveals Himself and in which He is
either praised or despised. ... to bear my name before the Gentiles” (Acts 9:15).

The prohibition “Thou shalt not take ... in vain” pertains to this
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name. It thus pertains to saying or doing something by which God is neither honored nor acknowledged to be the God
who He is, but rather is dishonored. “Vain” has the following meaning: that which is without purpose, unsuitable,
thoughtless, irreverent, careless, frivolous, and without a holy objective—thereby engendering an irreverent
impression of God in others.

Secondly, the incentive added to this commandment is extracted from the threat of harm: “I will not hold him
guiltless.” Man may consider it to be a very insignificant matter, but God deems it to be a very great matter. Even
though man is not sensitive to this and does not believe that he has committed a great sin, God considers him guilty
and worthy of being punished, and He will also certainly punish him. For it is an act whereby one greatly despises
God as well as a clear manifestation that he does not love God—and thus a direct affront toward God. ... with the
froward Thou wilt show Thyself froward” (Ps 18:26).

The Sins Prohibited

The first sin prohibited is blasphemy. This occurs:

(1) When one ascribes something absurd to God, and with either words or gestures, despises or ridicules God,
causing others to despise and ridicule Him also. “And the Israelitish woman’s son blasphemed the name of the Lord,
and cursed” (Lev 24:11).

(2) When denouncing the veracity, power, or other attributes of God, and denying and rejecting His providence,
preservation, and government. “He hath said in his heart, God hath forgotten. ... Wherefore doth the wicked contemn
God? he hath said in his heart, Thou wilt not require it” (Ps 10:11, 13); “What is the Almighty, that we should serve
Him? and what profit should we have, if we pray unto Him” (Job 21:15); “the men ... that say in their heart, The Lord
will not do good, neither will He do evil” (Zeph 1:12).

(3) If one attributes to others that which properly belongs to God alone and which He alone can perform. “But
when the Pharisees heard it, they said, This fellow doth not cast out devils, but by Beelzebub the prince of the devils”
(Matt 12:24).

(4) If one despises, ridicules, distorts, and slanders the grace which God has implanted in someone as well as the
manifestation of that grace—that is, if one refers to the godly as hypocrites and to their godliness as hypocrisy. The
Jews thus ridiculed Christ’s confidence in God. “He trusted in God; let Him deliver Him now, if He will have Him:
for He said, | am the Son of God. Some of them that stood there, when they heard that, said, This man calleth for
Elias” (Matt 27:43, 47).
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(5) If one denies and ridicules the truth of God as revealed in the Scriptures. “That there shall come ... scoffers ...
saying, Where is the promise of His coming” (2 Pet 3:3-4).

(6) If one has the name of being a partaker of the covenant, but does not live accordingly, thus causing others to
blaspheme the doctrine of truth and godliness. “For the name of God is blasphemed among the Gentiles through you”
(Rom 2:24); “And many shall follow their pernicious ways; by reason of whom the way of truth shall be evil spoken
of” (2 Pet 2:2).

Cursing The second sin is cursing; that is, to wish that God, the devil, thunder, or something else would manifest
evil upon other people or one’s self. The saints, inspired by God’s Spirit and upon God’s command, have cursed some
men (cf. Ps 35:4; 109:6, 20; 2 Kings 2:24). This is not to be imitated by others. Such curses are not prohibited in this
commandment; instead, it pertains to such cursing which is done in mockery, playfully, without reflection, and
proceeds out of hatred, vengefulness, or grief; or is done to confirm something and to be believed all the more fully.
Forty men thus put themselves under a curse, so that they would neither eat nor drink until they had killed Paul (Acts
23:12). This was the sin Peter committed out of fear (Matt 26:74), and in this manner Job, in sorrow, cursed the day of
his birth (Job 3:1). Similarly, one person can curse another person. “... they bless with their mouth, but they curse
inwardly” (Ps 62:4); ... lest thou hear thy servant curse thee” (Eccles 7:21).

We must not give someone the opportunity to curse, and if someone curses us, we should not be disturbed, for it is
not in the power of others to bring a curse upon us. “... so the curse causeless shall not come” (Prov 26:2). Rather,
God will change the evil curses pronounced upon us into a blessing, as David said concerning the curse of Shimei:
“Let him alone, and let him curse. ... It may be that the Lord ... will requite me good for his cursing this day” (2 Sam
16:11-12). It is indeed our duty: “Bless them that curse you” (Matt 5:44).

The third sin is swearing unnecessarily, when, in general association with others, we swear an oath to confirm our
words, without this being necessary and required. The Lord Jesus warned against this: “Let your communication be,
Yea, yea; Nay, nay: for whatsoever is more than these cometh of evil. ... Swear not at all” (Matt 5:37, 34).

The fourth sin is to swear falsely; that is, calling upon God’s Name—be it with or without imprecation—to
confirm a matter to be true which we either do not know to be true, or which we know to be false. This also occurs if
we promise to do something we do not
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intend to do, or know in advance that we shall not do it. This can occur in the testimonies of a lawyer, defendant, or
witness, and in accepting an office which is to be confirmed by oath. “I will bring it forth, saith the Lord of hosts, and
it shall enter into the house of the thief, and into the house of him that sweareth falsely by My name” (Zech 5:4);
“And ye shall not swear by My name falsely” (Lev 19:12).God, names

The fifth sin is perjury. If we have sworn an oath to do something God has forbidden us to do, then we must not
do so; we shall not sin by forbearing to do it. Rather, we have sinned by swearing an oath which pertains to such an
evil matter. David swore that he would eradicate the house of Nabal (1 Sam 25:22) which he nevertheless did not do
and was happy that he was hindered from doing so (vs. 32). If, however, we have sworn an oath which pertains to a
good matter, we must be true to this oath, even if it were to cause bodily harm. “He that sweareth to his own hurt
(Hebrew: to do evil, i.e., that which is to his own detriment), and changeth not” (Ps 15:4). Since Saul killed the
Gibeonites contrary to the oath which had been made toward the Gibeonites at the time of Joshua, there came a three-
year famine upon Israel (2 Sam 21:1). “Thou shalt not forswear thyself, but shalt perform unto the Lord thine oaths”
(Matt 5:33).

The sixth sin is the misuse of God’s Name, when we carelessly, lightly, and without reverence say: “Oh Lord, oh
God, oh Jesus!'—doing so out of custom, when astonished, in pain, upon sneezing, in toasting someone, in
countermanding poor people, in sorrow, in foolish joking to stir up laughter, or whatever the case may be. To this also
belongs the reading of vain books in which God’s Name is misused; and being present unnecessarily at conversations
in which God’s Name is taken in vain—as generally occurs during theater performances. To this belongs furthermore
the irreverent hearing or reading of God’s Word, for not only does God speak at that time, but the Name of God is
then continually mentioned. Such is also true for thoughtless prayer and when one uses the Name of the Lord as a
stopgap in the absence of verbal fluency. This also occurs when we make fun of Scripture texts, using them to
engender laughter and to appear humorous.

The seventh sin is to be silent when hearing God’s Name blasphemed. “And if a soul sin, and hear the voice of
swearing, and is a witness, whether he hath seen or known of it; if he do not utter it (that is, to those who are
appointed to administer punishment), he shall bear his iniquity” (Lev 5:1); “He heareth cursing, and bewrayeth it not”
(Prov 29:24). We must make a distinction between the
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express blaspheming of God’s Name and the misuse of God’s Name. The first we must make known to the
authorities, or else we are accomplices in this blasphemy. The second we must rebuke with our countenance, and also
with words if time and circumstances permit this; that is, if there is opportunity. We are not to make bitter the person
who is guilty of misuse (due to the shame which—in his opinion—is imposed upon him in the company of others),
but rather to correct him. Or else one must find an opportunity afterwards to instruct and convince him in all humility,
doing so without being pedantic and wanting to have the last word. All of this easily engenders bitterness.

The eighth sin is the abuse of casting of the lot. The casting of the lot is an extraordinary or unusual request made
to God that He would reveal His will in an important controversy which cannot be resolved by either wisdom, skill, or
strength. It pertains to an issue that must be resolved, as there would otherwise be danger or great disadvantage to the
country, church, or individual.

From the injunctions given it is evident that the lot may be used (cf. Lev 16:8-9; Num 26:55-56); the saints have
also made use of it (Acts 1:26).

God governs the lot and permits it to be cast according to His will. This is evident from Prov 16:33, “The lot is
cast into the lap; but the whole disposing thereof is of the Lord.” Casting the lot is a religious activity. It is the making
of a request to God and must be preceded by prayer. “And they prayed, and said, Thou, Lord, which knowest the
hearts of all men, show whether of these two thou hast chosen, that he may take part of this ministry and apostleship.
... And they gave forth their lots” (Acts 1:24-26). In the casting of the lot one expects the outcome to be to the glory of
God and the welfare of country and church. It is thus a religious activity and must be conducted with a religious heart.

The casting of the lot is only to be done in important controversies and in the event of a significant circumstance
upon which the welfare of society is contingent. It is also to be used in matters which otherwise cannot be resolved, or
in matters wherein the hand of God must expressly be observed, such as the division of the land of Canaan, the
selection of the two goats, and the election of the twelfth apostle. “The lot causeth contentions to cease, and parteth
between the mighty” (Prov 18:18).

It seems that in the Old Testament the lot has also been used to discover the guilty party. In all likelihood Achan
was singled out in this manner (Josh 7:18). This is also true for Jonathan (1 Sam 14:40-41), and Jonah (Jon 1:7).
However, this is not to be
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imitated. Even if Achan were singled out by the lot (which is not certain), it nevertheless occurred by divine
revelation. Saul’s behavior cannot be regulative, for he often did that which was not right. Finally, in Jonah’s case the
sailors were Gentiles.

Since the casting of the lot is a religious activity of an extraordinary nature by which important controversies are
resolved, one must be fearful of abusing the lot either to satisfy curiosity, discover a secret, or neglect the use of the
only rule of God’s Word. The latter occurs when one asks God by means of the lot what needs to be done in doubtful
cases in which he cannot make a decision, such as: whom to marry, the giving of counsel concerning a matter, the
choice of a profession, whether or not one should move, etc. This would be a tempting of God and would arouse His
wrath—and rather than answering by means of the lot, He could let the lot fall to your disadvantage and destruction.
Abide by the Word of God and neither tempt nor provoke Him. If you cannot make a decision and are in doubt, then
refrain from action, for you may not do anything except by faith. Chance, unbiblical

Games of Chance

It is thus also evident that the abuse of the lot in games, entertainment, and gambling is a dreadful abuse of the
providence of God. There are games which are played solely with one’s skill or strength, and there are games played
together with others such as chess, checkers, handball, fencing, shuffle board, etc. These are lawful in and of
themselves, but they must be played with a holy objective: to refresh a weary mind, to preserve the health of the body,
or to render one more fit for his next task. It must occur neither too frequently nor too long, for then you would fail to
achieve the objective. You would waste your time and the heart would be estranged from God and become attached to
the game. There are also mixed games which are partly played by chance and partly by skill, such as the game of
cards, backgammon, etc. These are as unlawful as games of pure chance, for the casting of the lot also rules such
games. If chance is entirely against someone, his skill will be of no avail. Then there are games which are entirely
dependent on chance, such as games in which dice only are used, straws are drawn, etc.

It is unlawful to play games of chance, be it all by chanc